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Preface 


The question of who the best of the Sahabah, radhiyallah ‘anhum, was has always been a thorny 
issue within the Ummah, especially among the Ahl al-Sunnah wa al-Jama’ah. Even the Sahabah 
disputed with one another over the topic. Specifically, the debate often revolves around Abu Bakr 
and ‘Ali, ‘alaihi al-salam, only. It is very difficult to see anyone - whether Sunni or Shi’i — arguing that 
‘Umar, ‘Uthman, Talhah, Zubayr or some other Sahabi — was the best of the Sahabah. Rather, the 
exact point of contention is, and always was: was Abu Bakr their best or ‘Ali? 


Expectedly, most of the Ahl al-Sunnah consider Abu Bakr to have been the best of the Sahabah, 
then ‘Umar, then ‘Uthman, and then ‘Ali. By contrast, the Shi’ah believe that Amir al-Muminin ‘Ali 
was the best, then al-Hasan, then al-Husayn, and then Sayyidah Fatimah, ‘alaihim al-salam. There is 
a minority among Sunnis — including some Sahabah and a lot of Sufis — who share the Shi’i view on 
the matter. 


Ordinarily, the debate over who was the best should have been a mere, healthy academic exercise. 
However, it is linked with /mamahand khilafah in the Ummah. So, it is a very big issue, and provokes 
the deepest emotions of some people. In fact, countless Shi’is and others have been murdered for 
more than a millenium by Sunni extremists, only for their belief in the superiority of ‘Ali. The best of 
the Ummah at each point in time is the only one qualified for thekhilafah. This is the Command of 
Allah and His Messenger, sallallahu ‘alaihi wa alihi. Shaykh lbn Taymiyyah (d. 728 H) confirms: 
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In this report is the declaration of ‘Umar among the Muhajirun and the Ansar that Abu Bakr was 

the sayyid of the Muslims and the best of them, and the most beloved of them to the Messenger of 
Allah. This is the reason for following him. So, he (‘Umar) said, “Rather, we will follow you because 
you are our sayyid, and the best of us, and the most beloved of us to the Messenger of Allah, peace 
be upon him’. He wanted to make clear through it that: WHAT IS ORDAINED IS TO GIVE 
AUTHORITY TO THE BEST, and you are the best of us. So, we will follow you.! 


1 Abu al-‘Abbas Ahmad b. ‘Abd al-Halim b. Taymiyyah al-Harrani, Minhaj al-Sunnah al-Nabawiyyah (Muasassat 
Qurtubah; 1st edition, 1406 H) [annotator: Dr. Muhammad Rashad Salim], vol. 8, p. 565 


The bottomline here is that khilafah by anyone who is not the best of his time is contrary to the Order 
of Allah and the Sunnah of His Messenger, and is therefore both illegal and a bid’ah. That makes 
the khalifah himself and all his supporters ringleaders of a bid’ah, as long as they are aware of his 
deficiency and still uphold his khilafah. In that way, they would be guilty of creating a new provision 
in the religion to supplant that of Allah. The grave danger of all this is captured perfectly in these 
words of the Messenger of Allah, documented by Imam al-Nasai (d. 303 H): 
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The worst of the (religious) affairs are their innovations, and every innovation is a bid’ah, and 
every bid’ah is misguidance, and every misguidance ends to the Fire.” 


‘Allamah al-Albani (d. 1420 H) comments: 


Ce 


Sahih? 


The Command of Allah and His Messenger is that the best of the Ummah should always be 

their khalifah, as testified by ‘Umar b. al-Khattab. Meanwhile, the innovation in this matter is to make 
or allowany inferior individual as the khalifah. This innovation is a bid’ah, and will land whosoever 
leads, practices or recognizes it in Hellfire. It is understandable then why some of our Sunni brothers 
are so hell-bent upon emphasizing the superiority over Abu Bakr over the whole Ummah, followed 
by ‘Umar and ‘Uthman, by all means — even to the extent of committing massacres. The survival of 
theirmadhhab depends very heavily on it. Should Abu Bakr, ‘Umar or ‘Uthman fall, Sunnism itself 
ceases to exist as a valid entity! 


So, certain drastic steps were taken to address the challenge. First, a very wide re-definition was 
issued for Shi’ism. This, apparently, was to scare Sunnis away from researching into the issue. Al- 
Hafiz lon Hajar al-‘Asqalani (d. 852 H) takes the podium: 
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Abu ‘Abd al-Rahman Ahmad b. Shu’ayb al-Nasai, al-Mujtaba min al-Sunan (Halab: Maktab Matbu’at al-Islamiyyah; 
2nd edition, 1406 H) [annotator: Muhammad Nasir al-Din al-Albani], vol. 3, p. 188, #1578 
3 bid. 


Shi’ism is love of ‘Ali and the placing of him over the Sahabah (except Abu Bakr and ‘Umar 
only). Whoever places him above Abu Bakr and ‘Umar, such is an extremist in his Shi’ism, 
and he is called a Rafidi. 


If he does not (place ‘Ali over the two), then he is only a Shi’i. If he added to that (i.e. preference of 
‘Ali over Abu Bakr and ‘Umar) abuse, cursing or open hatred (of Abu Bakr and ‘Umar), he is then an 
extremist in Rafdh. If he believes in Raj’ah into this world, then he is severe in (Rafidhi) extremism.4 


Therefore, a Sunni is only someone who considers ‘Ali as inferior to Abu Bakr, ‘Umar AND ‘Uthman. 
Whosoever places him above ‘Uthman is a Shi’i, and whosoever views him as superior to Abu Bakr 
or ‘Umar is a Rafidhi. In the Sunni creed, being a Shi’i is a bid’ah. Imam al-Dhahabi (d. 748 H) says: 
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Bid’ah has two types: 


The minor bid’ah: like extreme Shi’ism, or like moderate Shi’ism, for this was widespread 
among the Tabi’in and their followers, despite their devotion, piety and truthfulness. If theahadith of 
these people were rejected, part of teachings of the Prophet would be lost, and that would be a clear 
evil. 


Then the major bid’ah: like complete rafdh and extremism in it.5 


By classifying the placing of ‘Ali above ‘Uthman as a bid’ah — which leads to Hellfire — the classical 
Sunni ‘ulama hoped to put a firm lid on all threats to their madhhab. However, their action has 
produced some horrible unintended consequences. Many of the Sahabah were Rawafidh by Sunni 
definition, and therefore heretics who will burn forever in the Fire! Imam Ibn ‘Abd al-Barr (d. 463 H) 
identifies some of these Rafidhi Sahabah: 
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4 Ahmad b. ‘Ali b. Muhammad b. Muhammad b. Hajar al-‘Asqalani al-Shafi’i, Hadi al-Sari Mugaddimah Fath al-Bari 
(Beirut: Dar lhya al-Turath al-‘Arabi; 1st edition, 1408 H), p. 460 

5 Abu ‘Abd Allah Muhammad b. Ahmad b. ‘Uthman al-Dhahabi, Mizan al-l’tidal fi Naqd al-Rijal (Beirut: Dar al- 
Ma’rifah; 1st edition, 1382 H) [annotator: ‘Ali Muhammad al-Bajawil], vol. 1, pp. 5-6, #2 


Salman, Abu Dharr, al-Miqdad, Khabab, Jabir, Abu Sa’id al-Khudri and Zayd b. Arqam narrated that 
‘Ali b. Abi Talib, may Allah be pleased with him, was the first to accept Islam, and they considered 
him the most superior (among the Sahabah).® 


These senior Sahabah considered ‘Ali as superior to Abu Bakr, ‘Umar and ‘Uthman! By Sunni 
standards, their bid’ah, therefore, was of the major type! They were complete Rafidhis. Another well- 
known Sahabi like them was Abu al-Tufayl, radhiyallah ‘anhu. Imam al-Dhahabi states about him: 
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The name of Abu al-Tufayl was ‘Amir b. Wathilah b. ‘Abd Allah b. ‘Amr al-Laythi al-Kanani al- 
Hijazi, the Shi’i. He was from theShi’ah of Imam ‘Ali.’ 


Imam Ibn ‘Abd al-Barr adds: 
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He was a Shi’i of ‘Ali and considered him the most superior. He used to extol the two Shaykhs, 
Abu Bakr and ‘Umar, and would ask for Allah’s mercy upon ‘Uthman.® 


Al-Hafiz explains the words of Ibn ‘Abd al-Barr above: 
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Abu ‘Umar said: He accepted the merit of Abu Bakr and ‘Umar but he considered ‘Ali to be the 
most superior.° 


This creates an impossible dilemma for Sunni Islam. If Sunnis stick with their view that Shi’ism — as 
defined by them — is a bid’ah, then they must agree that all these fine Sahabah were heretics with no 
hope of salvation in the Hereafter. By contrast, if they free the Shi’i Sahabah, then they must equally 


§ Abu ‘Umar Yusuf b. ‘Abd Allah b. Muhammad b. ‘Abd al-Barr b. ‘Asim al-Nimri al-Qurtubi, al-Isti’ab fi Ma’rifat al- 
Ashab (Beirut: Dar al-Jil; 1st edition, 1412 H) [annotator: ‘Ali Muhammad al-Bajawil], vol. 3, pp. 1090, #1855 

7 Shams al-Din Muhammad b. Ahmad b. ‘Uthman al-Dhahabi, Siyar A’lam al-Nubala (Beirut: Muasassat al-Risalah; 
9th edition, 1413 H) [annotators: Shu’ayb al-Arnaut, Muhammad Na’im al-‘Arqisusi and Mamun Saghirji], vol. 3, p. 
468, # 97 

8 Abu ‘Umar Yusuf b. ‘Abd Allah b. Muhammad b. ‘Abd al-Barr b. ‘Asim al-Nimri al-Qurtubi, al-Isti’ab fi Ma’rifat al- 
Ashab (Beirut: Dar al-Jil; 1st edition, 1412 H) [annotator: ‘Ali Muhammad al-Bajawil], vol. 4, p. 1697, # 3054 

° Ahmad b. ‘Ali b. Hajar al-‘Asqalani, al-lsabah fi Tamyiz al-Sahabah (Beirut: Dar al-Kutub al-‘IImiyyah; 1st edition, 
1415 H) [annotators: Shaykh ‘Adil Ahmad b. ‘Abd al-Mawjud and Shaykh ‘Ali Muhammad Ma’udh], vol. 7, p. 193, # 
10166 


free all other Shi’ah and Rawafidh! What is good for the goose is equally good for the gander. 
Besides, the Sahabah, who met the Prophet, are in an even more accountable position on any 
Islamic matter than all the generations after them. It gets scary when one considers the possibility 
that the Messenger of Allah could have been of the same opinion as the Shi’i Sahabah! If he did, 
then it would have been Sunnah to place ‘Ali over Abu Bakr, ‘Umar and ‘Uthman. In that case, the 
majority view of the Ahl al-Sunnah on the matter would have been a bid’ah - in fact, a 
compounded bid’ah. 


The other step taken by the Sunni ‘ulama was to confuse their followers on the status and meanings 
of explicit ahadith indicating the overall superiority of Amir al-Muminin ‘Ali b. Abi Talib over all 
Sahabah. The most guilty individual in this regard was none other than “Shaykh al-Islam” Ibn 
Taymiyyah. Others, such as Imam al-Mubarakfuri (d. 1282 H), ‘Allamah al-Albani, Shaykh al-Arnaut 
and others, have also followed his steps, albeit at a much lower level. In this book, we will be 
examining some of such ahadith, proving their authenticity absolutely, and analyzing their texts in 
the light of the Qur’an and mutawatir Sunnah. Our manhaj in this regard is open, transparent, 
mathematical and precise. For instance, we have relied very heavily upon the verdicts concerning 
the individual narrators by al-Hafiz al-‘Asqalani in his legendary reference work, al/-Tagrib. The 
reasons for this approach are two. First, al-Hafiz lbn Hajar al-‘Asqalani, often fondly referred to 
simply as al-Hafiz, is one of the greatest Sunni scholars of rijal and hadith. ‘Allamah al-Albani says 
about him: 
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But, whoever is in doubt concerning the verdicts | have given concerning some ahadith (in Sahih al- 
Bukhari), let him refer to Fath al-Bari, and he will find there lots and lots of things (in Sahih al- 
Bukhari) which have been criticized by al-Hafiz Ahmad b. Hajar al-‘Asqalani, who is rightly 
named the Amir al-Muminin inHadith, and whom | believe — and | suppose that anyone who 
has this knowledge (i.e. science of hadith) would agree with me — that no woman has ever 
given birth to anyone like him after him.'° 


The phrase “amir al-muminin” is of course a reference to the supreme master. 


10 Abu ‘Abd al-Rahman Muhammad Nasir al-Din b. al-Hajj Nuh b. Tajati b. Adam al-Ashqudri al-Albani, Fatawa 
(Cairo: Maktabah al-Turath al-Islami; 1st edition, 1414 H), p. 525 


Secondly, al-Hafiz himself states in the Introduction to al-Taqrib: 
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| have graded every individual among them with a verdict that contains the most correct of what is 
said about him, and the most just of the descriptions given for him." 


In other words, a lot of things have been said about each of the narrators. But, not everything said 
about them is authentically transmitted, correct or accurate. So, al-Hafiz, who is a king in the Sunni 
science of hadith, has compiled only “the most correct” and “the most just” of the statements made 
about them. No wonder, top Sunni hadith scientists like ‘Allamah al-Albani and others have 
reliedvery heavily upon this a/-Taqrib in all their works. We will be doing the same throughout this 
book and others. There are two clear advantages in doing this. One, it would ensure the accuracy of 
our conclusions on the various narrators. Two, it would keep our book concise and neat. As such, 
we will firstly quote the criticisms of a Sunni scholar, mostly Shaykh Ibn Taymiyyah, against a 
particularhadith - which establishes ‘Ali’s superiorty over all the Sahabah — and then examines the 
trustworthiness of all its narrators, primarily through a/-Taqrib. Where the name of the narrator is not 
present ina/-Taqrib, then we go for the books of Imam al-Dhahabi, who is equally a superweight in 
Sunni hadith sciences, as well as others like ‘Allamah al-Albani and Shaykh al-Arnaut. 


This humble author has adopted a very strict takhrij style throughout the book. This is why he has 
excluded ahadith which he believes to be true, but which do not meet the strict standards of 
authenticity in the Sunni hadith sciences. In particular, we focus on the reliability of the narrators and 
the full connectivity of the chains. We also seek if there are corroborative supports for either the 
chains or the texts of the ahadith. Most importantly, we also investigate any possible hidden defects 
in the chains, such astadlis, poor memory and irsa/ of the narrators and present detailed researches 
to make clarifications wherever necessary. Sometimes, in order to save space, we do simply rely 
upon explicit authentications of chains and ahadith by the topmost Sunni hadithscientists. Through 
this methodology, we hope to give the full opportunity to whoever is researching the topic in order to 
determine the real truth. 


Meanwhile, we do not neglect Sunni arguments and reports in favour of the superiority of Abu Bakr 
and ‘Umar either. We query their authenticity too, in line with strict standards of Sunni rija/ and 
further test their compatibility with the Qur’an and undisputed history. The full details of our 
investigations are provided in our book, so that our esteemed reader can verify, reason and make 
his independent conclusions too. 


11 Ahmad b. ‘Ali b. Hajar al-‘Asqalani, Taqrib al-Tahdhib (Beirut: Dar al-Maktabah al-‘IImiyyah; 2nd edition, 1415 H) 
[annotator: Mustafa ‘Abd al-Qadir ‘Ata], vol. 1, p. 24 


Throughout our book, we have relied upon Sunni books only, and specifically those of the highest 
standing in their respected categories. This way, we aim ensure full accuracy in everything. We 
implore Allah to forgive us all our mistakes, and to accept this as a worthy act of ‘ibadah. 


1. Hadith Al-Qadha, Investigating its Authenticity 


Shaykh Ibn Taymiyyah (d. 728 H) states: 


Wag atl gulall azliony clinilly che pTLabY lng ale all clue al Sgury SE alg’ Lely 
Yo Sy gq Cpe C2 d>i O99 ow mci’ @ gf sluo! J nds uy wo Sado 
ATL Bo progr oe Gb oy Soy leila are Vg Teen Shih Y Ads rol! nel! 


As for his statement, “The Messenger of Allah, peace be upon him, said: ‘The best judge among 
you is ‘Ali’, and justice dispensation requires knowledge and religious devotion. But, thishadith is 
not authentic, and it has no chain of transmission which makes it a valid proof... It is not recorded 
by anyone in the famous Sunan books, and not (by anyone) in the well-knownMusnad books — 
not with a sahih chain, nor with a dhaif chain. It is only narrated through the route of notorious 


liars.'2 


Meanwhile, Imam Ibn Majah (d. 273 H) records in his Sunan: 
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Muhammad b. al-Muthanna — ‘Abd al-Wahhab b. ‘Abd al-Majid — Khalid al-Haza — Abi Qilabah — 
Anas b. Malik: 


The Messenger of Allah, peace be upon him, said, “The most merciful of my Ummah to 
my Ummah is Abu Bakr. The most severe of them in the religion of Allah is ‘Umar. The most shy of 
them is ‘Uthman. And the best judge among them is ‘Ali b. Abi Talib.”'* 


This report cancels out the first leg of our Shaykh’s claims: that thehadith is not documented in any 
of the authoritative Sunan andMusnad books — whether with a sahih chain or even a dha if one! 


So, the next question is: has the hadith truly been narrated by a liar or liars? 


? Abu al-‘Abbas Ahmad b. ‘Abd al-Halim b. Taymiyyah al-Harrani, Minhaj al-Sunnah al-Nabawiyyah (Muasassat 
Qurtubah; 1st edition, 1406 H) [annotator: Dr. Muhammad Rashad Salim], vol. 7, pp. 512-513 

33 Ibn Majah Abu ‘Abd Allah Muhammad b. Yazid al-Qazwini, Sunan (Dar al-Fikr) [annotator: Muhammad Fuad ‘Abd 
al-Baqi], vol. 1, p. 55, #154 


The first narrator, Muhammad b. al-Muthanna is thigah (trustworthy) without absolutely any doubt. 
Al-Hafiz (d. 852 H) for instance says about him: 
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Muhammad b. al-Muthanna b. ‘Ubayd al-‘Unaza, Abu Musa al- 
Basri.... Thiqah (trustworthy), thabt (accurate). '4 


Elsewhere, he adds about him: 
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Al-Bukhari narrated 103 ahadith from him (in his Sahih), and Muslim also narrated 772 ahadith (from 
him in his Sahih).'® 


Apparently, he was a super-weight in Sunni ahadith. 


Al-Hafiz also says about the second narrator: 
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‘Abd al-Wahhab b. ‘Abd al-Majid b. al-Salt al-Thagafi, Abu Muhammad al- 
Basri: Thiqah (trustworthy). He changed (i.e. his memory weakened) 3 years before his death.'® 


In his Lisan, he gives further, crucial information about him: 
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But, his change (in memory) does not harm his ahaaith, for he never narrated a single hadith during 
the period of the change.'” 


So, what about the remaining narrators? Shaykh al-Arnaut saves us a lot of time with this tahqiq: 


14 Ahmad b. ‘Ali b. Hajar al-‘Asqalani, Taqrib al-Tahdhib (Beirut: Dar al-Maktabah al-‘IImiyyah; 2nd edition, 1415 H) 
[annotator: Mustafa ‘Abd al-Qadir ‘Ata], vol. 2, p. 129, # 6283 

15 Shihab al-Din Ahmad b. ‘Ali b. Hajar al-‘Asqalani, Tahdhib al-Tahdhib (Dar al-Fikr; 1st edition, 1404 H), vol. 9, p. 
378, # 698 

16 Ahmad b. ‘Ali b. Hajar al-‘Asqalani, Taqrib al-Tahdhib (Beirut: Dar al-Maktabah al-‘IImiyyah; 2nd edition, 1415 H) 
[annotator: Mustafa ‘Abd al-Qadir ‘Ata], vol. 1, p. 626, # 4275 

1” Shihab al-Din Abu al-Fadhl Ahmad b. ‘Ali b. Hajar al-‘Asqalani, Lisan al-Mizan (Beirut: Manshurat Muasassat al- 
A’lami li al-Matbu’at; 2nd edition, 1390 H), vol. 4, p. 88, #168 
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‘Abd Allah (b. Ahmad) — my father (Ahmad b. Hanbal) — ‘Affan — Wuhayb — Khalid al-Haza — Abu 


Qilabah — Anas b. Malik — the Prophet, peace be upon him.... Its chain is sahih UPON THE 
STANDARD OF THE TWO SHAYKHS."® 


We understand from this that both Khalid al-Haza and Abu Qilabah are thigah (trustworthy) narrators 
of both Sahih al-Bukhari andSahih Muslim, like Muhammad b. al-Muthanna. 


Interestingly, Imam al-Hakim (d. 403 H), Imam al-Dhahabi (d. 748 H) and ‘Allamah al-Albani (d. 1420 
H) also confirm that the second narrator is like the others too in this regard. The ‘Allamah writes: 
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Al-Tirmidhi (2/309), lbn Majah (154), Ibn Hibban (2218) and al-Hakim (3/422) narrated it through the 
route of ‘ABD AL-WAHHAB B. ‘ABD AL-MAJID AL-THAQAFI - Khalid al-Haza — Abu Qilabah — 
Anas — the Messenger of Allah, peace be upon him. Al-Tirmidhi said: “The hadith is hasan sahih’. 
Al-Hakim (also) said, “This chain is sahih UPON THE STANDARD OF THE TWO SHAYKHS”. Al- 
Dhahabi concurred with him, and it is (indeed) as they both have stated. '° 


Ina simple summary, Hadith al-Qadha — as documented by Imam Ibn Majah — has a chain of 
transmission that is sahih upon the standard of al-Bukhari (d. 256 H) and Muslim (d. 261 H). All its 
narrators are relied upon in both Sahih al-Bukhari and Sahih Muslim, and there is no disconnection 
anywhere in the chain. Apparently, Shaykh lbn Taymiyyah’s weird, unfounded claim that thehadiith is 
narrated only by notorious liars is itself a sickening rape of the truth! 


There is equally a mutaba’ah for Muhammad b. al-Muthanna copied by Imam al-Haythami (d. 807 
H): 


18 Abu ‘Abd Allah Ahmad b. Hanbal al-Shaybani, Musnad (Cairo: Muasassat Qurtubah) [annotator: Shu’ayb al- 
Arnaut], vol. 3, p. 281, # 14022 

19 Abu ‘Abd al-Rahman Muhammad Nasir al-Din b. al-Hajj Nuh b. Tajati b. Adam al-Ashqudri al-Albani, Silsilah al- 
Ahadith al-Sahihah wa Shayhun min Fighihah wa Fawaidihah (Riyadh: Maktabah al-Mai’arif li al-Nashr wa al-Tawzi’; 
1st edition, 1415 H), vol. 3, p. 223, #1224 
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Ahmad b. Makram b. Khalid al-Birti — ‘Ali b. al-Madini — ‘Abd al-Wahhab al-Thagafi — Khalid al- 
Haza — Abu Qilabah — Anas b. Malik: 


The Messenger of Allah, peace be upon him, said: “The most merciful of my Ummah to 
my Ummah is Abu Bakr. The most severe of them concerning the Command of Allah is ‘Umar. The 
most shy of them is ‘Uthman. And the best judge among them is ‘Ali.2° 


We already know that the last four narrators — including Anas — arethiqah narrators of both Sahih al- 
Bukhari and Sahih Muslim. So, we only have to find out the status of the first two narrators. Once 
again, Shaykh al-Arnaut saves us time. Imam Ibn Hibban (d. 354 H) records this chain in his Sahih: 


SB cal cp gre We SB cated op he Lite SB Sd WE Gy aS Gy bord Ui 
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Ahmad b. Makram b. Khalid al-Birti —‘Ali b. al-Madini — Ma’n b. ‘Isa — Malik b. Anas — Safwan b. 
Sulaym — ‘Ata b. Yasar — Abu Sa’id al-Khudri?" 


Al-Arnaut says: 
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(Syed 


Its chain is sahih upon the standard of al-Bukhari. Its narrators are thigah (trustworthy), 
narrators of the Sahih, except ‘Ali b. al-Madini because he is from the narrators of (Sahih) al- 
Bukhari (only).?2 


20 Nur al-Din ‘Ali b. Abi Bakr al-Haythami, Mawarid al-Zaman ila Zawaid Ibn Hibban (Damascus: Dar al-Thaqafah al- 
‘Arabiyyah; 1st edition, 1412 H) [annotators: Husayn Salim Asad al-Darani and ‘Abd ‘Ali al-Kushk], vol. 7, pp. 161- 
162, # 2218 

21 Abu Hatim Muhammad b. Hibban b. Ahmad b. Hibban b. Mu’adh b. Ma’bad al-Tamimi al-Darimi al-Busti, Sahih 
Ibn Hibban bi Tartib Ibn Balban (Beirut: Muasassat al-Risalah; 2nd edition, 1414 H) [annotators: Muhammad Nasir 
al-Din al-Albani and Shu’ayb al-Arnaut], vol. 16, p. 404, # 7393 

22 Ibid. 


So, both al-Birti and ‘Ali b. al-Madini are thigah (trustworthy) narrators of Sahih al-Bukhari too. As 
such, the mutaba’ah of ‘Ali b. al-Madini to Muhammad b. al-Muthanna in Hadith al-Qadha is sahihas 
well, upon the standard of Sahih al-Bukharil 


The hadith has equally been transmitted from other Sahabah, apart from Anas. Imam al-Haythami 
for instance records: 
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Narrated Jabir b. ‘Abd Allah al-Ansari: 


The Messenger of Allah, peace be upon him, said: “The most merciful of my Ummah to 
my Ummah is Abu Bakr. The kindest of myUmmah to my Ummah is ‘Umar. The most shy of 
my Ummah is ‘Uthman. The best judge of my Ummah is ‘Ali b. Abi Talib”.”° 


He comments: 
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Al-Tabarani narrated it in a/-Awsat, and its chain is hasan.@* 


In modern prints of Mujam al-Awsat of Imam al-Tabarani (d. 360 H), this hadith, unfortunately, is no 
longer present! The previous existence of this report in a/-Awsat is further confirmed by Imam al- 
Haytami (d. 974 H): 
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In the report of al-Tabarani in a/-Awsat, it is recorded: “The most merciful of my Ummah to 


my Ummah is Abu Bakr. The kindest of myUmmah to my Ummah is ‘Umar. The most shy of 
my Ummah is ‘Uthman. The best judge of my Ummah is ‘Ali b. Abi Talib’®> 


It has gone missing in the same al-Awsat after the time of al-Haytami. 


3 Nur al-Din ‘Ali b. Abi Bakr al-Haythami, Majma’ al-Zawaid (Beirut: Dar al-Fikr; 1412 H), vol. 9, p. 235, #14918 

4 Ibid. 

25 Abu al-‘Abbas Ahmad b. Muhammad b. Muhammad b. ‘Ali b. Hajar al-Haytami, al-Sawaiq al-Muhriqah ‘ala Ahl al- 
Rafdh wa al-Dalal wa al-Zindiqah (Beirut: Muasassat al-Risalah; 1st edition, 1997 CE) [annotators: ‘Abd al-Rahman 
b. ‘Abd Allah al-Turki and Kamil Muhammad Khurat], vol. 1, p. 226 


Finally, ‘Allamah al-Albani has copied Hadith al-Qadha from yet another Sahabi, namely Ibn ‘Umar: 


The most compassionate of my Ummah to my Ummah is Abu Bakr, and the most severe of them in 
the religion of Allah is ‘Umar. The most shy of them is ‘Uthman and the best judge among them is 
‘Ali.76 


The ‘Allamah says: 


pF ofl oF LE]. (meerer) 


Sahih... (Narrated) by Ibn ‘Umar?? 


26 Abu ‘Abd al-Rahman Muhammad Nasir al-Din b. al-Hajj Nuh b. Tajati b. Adam al-Ashqudri al-Albani, Sahih al- 
Jami’ al-Saghir wa Ziyadatuhu (Al-Maktab al-Islami), vol. 1, p. 211, # 868 
27 Ibid. 


2. Hadith Al-Qadha, Confessions of the Sahabah 


The companions of the Messenger of Allah, sallallahu ‘alaihi wa alihi, used to admit, unanimously, 
that Amir al-Muminin ‘Ali b. Abi Talib, ‘alaihi al-salam, was indeed the best judge among them. Imam 
Ahmad (d. 241 H), for instance records: 
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‘Abd Allah (b. Ahmad b. Hanbal) — my father (Ahmad b. Hanbal) — Waki’ — Sufyan — Habib b. Abi 
Thabit — Sa’id b. Jubayr — Ibn ‘Abbas: 


‘Umar, may Allah be pleased with him, said: “‘Ali is the best judge among us, and Ubayy is the 
best reciter among us.”28 


Shaykh al-Arnaut says: 
CpPeris| bo gs tuna Cdl! 
Its chain is sahih upon the standard of the two Shaykhs.?9 


Imam Ahmad further records: 
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‘Abd Allah (b. Ahmad b. Hanbal) — my father (Ahmad b. Hanbal) — Yahya b. Sa’id — Sufyan — Habib 
b. Abi Thabit — Sa’id b. Jubayr — Ibn ‘Abbas, may Allah be pleased with them both: 


‘Umar said: “‘Ali is the best judge among us, and Ubayy is the best reciter among us.”°° 
Al-Arnaut again comments: 

Cppers| bo gs Te odliwl 
Its chain is sahih upon the standard of the two Shaykhs.*! 


28 Abu ‘Abd Allah Ahmad b. Hanbal al-Shaybani, Musnad (Cairo: Muasassat Qurtubah) [annotator: Shu’ayb al- 
Arnaut], vol. 5, p. 113, #21122 

29 Ibid. 

30 Ibid, vol. 5, p. 113, # 21123 


This is the third athar recorded on the same matter by Ahmad b. Hanbal: 
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‘Abd Allah (b. Anmad b. Hanbal) — my father (Ahmad b. Hanbal) — Suwayd b. Sa’id — ‘Ali b. Mashar — 

al-A’mash — Habib b. Abi Thabit — Sa’id b. Jubayr — Ibn ‘Abbas: 


‘Umar, may Allah be pleased with him, delievered a sermon on the pulpit of the Messenger of Allah, 
peace be upon him, and said: “‘Ali, may Allah be pleased with him, is the best judge among us, 
and Ubayy, may Allah be pleased with him, is the best reciter.”°? 


Shaykh Shu’ayb al-Arnaut has a simple verdict on it: 


: 
Sahih*? 


Notably, ‘Umar mentioned this publicly and none among the Sahabah present — including the most 
senior ones - objected. This evidences their unanimous concurrence with him on the matter. 


Imam al-Bukhari (d. 256 H) records the same athar in his Sahih: 
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‘Amr b. ‘Ali — Yahya — Sufyan — Habib — Sa’id b. Jubayr — Ibn ‘Abbas: 


‘Umar, may Allah be pleased with him, said: “The best reciter among us is Ubayy, and the best 
judge among us is ‘Ali.”** 


31 Ibid. 

32 Ibid, vol. 5, p. 113, #21124 

33 Ibid. 

34 Abu ‘Abd Allah Muhammad b. Isma’il b. Ibrahim b. Mughirah al-Bukhari al-J’ufi, al-Jami’ al-Sahih al-Mukhtasar 
(Beirut: Dar Ibn Kathir; 3rd edition, 1407 H) [annotator: Dr. Mustafa Dib al-Baghal], vol. 4, p. 1628, #4211 


Apart from ‘Umar, all the other Sahabah also explicitly declared that the best judge among them — 
including their most senior ones living in Madinah - was none other than Amir al-Muminin. Imam al- 
Hakim (d. 403 H) records: 
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‘Abd al-Rahman b. al-Hasan al-Qadi — Ibrahim b. al-Husayn — Adam b. Abi lyas — Shu’bah — Abu 
Ishaq — ‘Abd al-Rahman b. Yazid — ‘Alaamah — ‘Abd Allah (b. Mas’ud): 


“We used to SAY that the best judge among the people of Madinah was ‘Ali b. Abi Talib, may 
Allah be pleased with him.”25 


Al-Hakim says: 


This hadith is sahih upon the standard of the two Shaykhs.%° 


Imam al-Dhahabi (d. 748 H), on his part, keeps silent about it. The reason is unclear since 
the athar has a perfectly sahih chain. Meanwhile, he has personally authenticated the sanad and all 
its narrators in the same book in other ahadith! For example, al-Hakim records this chain: 
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‘Abd al-Rahman b. al-Hasan al-Qadi — Ibrahim b. al-Husayn —Adam b. Abi lyas — Shu’bah — 
Mansur — Ibrahim — ‘Alqamah —‘Abd Allah (b. Mas’ud), may Allah be pleased with him.°’ 


The only differences in this sanad from that of the athar are Mansur and Ibrahim. Al-Hakim declares: 


This hadith is sahih upon the standard of the two Shaykhs.*° 


35 Abu ‘Abd Allah Muhammad b. ‘Abd Allah al-Hakim al-Naysaburi, al-Mustadrak ‘ala al-Sahihayn (Beirut: Dar al- 
Kutub al-’IImiyyah; 1st edition, 1411 H) [annotator: Mustafa ‘Abd al-Qadir ‘Ata], vol. 3, p. 145, # 4656 

36 Ibid. 

37 Ibid, vol. 4, p. 372, # 7963 


Interestingly, al-Dhahabi confirms the verdict: 


primey Sed! bpd le 


(Sahih) upon the standard of al-Bukhari and Muslim.%9 


This proves that ‘Abd al-Rahman b. al-Hasan al-Qadi, Ibrahim b. al-Husayn, Adam b. Abi lyas, 
Shu’bah and ‘Alqamah are thigah (trustworthy) narrators! 


But, what is the status Abu Ishaq and ‘Abd al-Rahman b. Yazid — the only remaining narrators of lon 
Mas’ud’s athar? Note this chain documented by Imam al-Hakim: 


AS AN oy AW AE 6 dae oe cpr ll Ae GS Glew! 
Abu Zakariyah al-‘Anbari - Muhammad b. ‘Abd al-Salam — Ishaq — Yahya b. Adam - Israil — Abu 
Ishaq — ‘Abd al-Rahman b. Yazid — ‘Abd Allah (b. Mas’ud), may Allah be pleased with him.*° 


Al-Hakim comments: 
pris! bys de Tere Calm Ihe 
This hadith is sahih upon the standard of the two Shaykhs.*! 
Al-Dhahabi also reiterates: 
phen g Sy bus! be de 
(Sahih) upon the standard of al-Bukhari and Muslim.‘ 
As such, all the narrators of the athar are thigah (trustworthy). 


But then, is there any break between Shu’bah and Abu Ishaq? We have seen the unbroken 
connection between all the other narrators except these two. This chain, recorded by al-Hakim, puts 
the seal on things: 


38 Ibid. 
39 Ibid. 
“° Ibid, vol. 2, p. 244, # 2888 
” Ibid. 
* Ibid. 
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Muhammad b. Salih b. Hani — al-Musayyab b. Zuhayr — ‘Asim b. ‘Ali — Shu’bah — Abu Ishaq — 
Wahb b. Jabir — ‘Abd Allah b. ‘Amr, may Allah be pleased with them both*? 


Al-Hakim states: 
Certs! b yo i TEE Cul Va 
This hadith is sahih upon the standard of the two Shaykhs.*4 
Al-Dhahabi agrees: 
phen g Seu! be de 
(Sahih) upon the standard of al-Bukhari and Muslim.*° 


Simply put, the chain of the athar of Ibn Mas’ud is sahih. All the narrators are thigah (trustworthy), 
and there is no disconnection whatsoever in the sanad. 


43 Ibid, vol. 4, p. 536, # 8505 
4 Ibid, 
45 Ibid, 


3. Hadith Al-Qadha, ‘Ali’s Superior Knowledge of the 
Qur’an and Sunnah 


There is no dispute about the fact that Amir al-Muminin, ‘alaihi al-salam, was the most competent in 
justice dispensation among all the Sahabah. In fact, he is the best judge in our whole Ummah till the 
Day of a/-Qiyamah after its Prophet, sallallahu ‘alaihi wa alihi. On a specific level, he was better - in 

terms of justice dispensation - than Abu Bakr, ‘Umar and ‘Uthman. So, what is the direct implication 

of this? 


In Islam, justice dispensation is based squarely upon the Qur’an and Sunnah: 
4) Jit le egies KL 
So, judge between them by what Allah has revealed.*6 
The Quran itself, in its entirety, is described as “a judgment” by its Master: 
lysF Se old pi LUIS 
And thus We have sent it down as a judgment in Arabic*’ 
As such, complete knowledge of everything in it is required for effective justice dispensation. 
Moreover, the Sunnah is the divinely inspired explanations of this “judgment” called al-Qur’an: 
bel) Ji be wl creed SN Ed) Wily 


And We have sent down unto you (Muhammad) al-Dhikr (i.e. the Qur'an) that you may explain 
clearly to mankind what is sent down to them.*® 


Apparently, a person does not know the Book of Allah until he has known its explanations by the 
Messenger of Allah. These explanations, according to the same Book, only originated from the Lord 
as well: 
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46 Qur’an 5:48 
47 Qur’an 13:37 
48 Qur’an 16:44 


He (Muhammad) never speaks of (his own) desire or caprice. It is nothing but a wahy that is 
revealed (to him).*° 


It is obvious. If anyone were more knowledgeable of the Qur’an and Sunnah than ‘Ali in this Ummah, 
he (‘Ali) would not have been its best judge. It is simply unfathomable that Allah and His Messenger 
would have conferred upon him such a rank while there was/is another — in the Ummah as a whole - 
who was/is more competent with the tools of justice dispensation than he was! 


It is noteworthy that knowledge of the revelations of Allah surpasses mere knowledge of a/-halal (the 
permissible) and a/-haram (the prohibited). It covers everything from the Lord to humanity. Most 
importantly, merely knowing the legal status of a thing is not enough for justice dispensation. The 
judge must equally be fully aware of the penalties (if any) prescribed for it, and the best ways and 
circumstances to exercise personal discretion in different cases in line with the Wish of Allah. None, 
apparently, is as competent in these fields as ‘Ali. 


At this point, it is apposite to quote this groundbreaking riwayahreferenced by al-Hafiz lbn Kathir (d. 
774 H): 
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Shu’bah b. al-Hajjaj, from Simak, from Khalid b. ‘Ar’arah that he heard ‘Ali; and Shu’bah again 
narrated from al-Qasim b. Abi Barrah from Abu al-Tufayl that he heard ‘Ali; and IT IS ALSO 
AUTHENTICALLY TRANSMITTED through many chains that Amir al-Muminin ‘Ali b. Abi Talib 
climbed the pulpit of Kufah and said, “You will not ask me about ANY verse in the Book of Allah, 
or about ANY Sunnah from the Messenger of Allah, except that | will inform you about that.”°° 


None of the Sahabah was ever able to make a similar claim! 


Secondly, justice must be administered with utmost fairness and equity: 
LL pgind eS CoS Uly 


4° Qur’an 53:3-4 
5° Abu al-Fida Isma’il b. ‘Umar b. Kathir al-Qurshi al-Dimashgi, Tafsir al-Qur’an al-‘Azim (Dar al-Taybah li al-Nashr 
wa al-Tawzi’; 2nd edition, 1420 H) [annotator: Sami b. Muhammad Salamah], vol. 7, p. 413 


If you judge, judge between them with fairness and equity.°' 


This verse allows the use of personal discretion in the administration of justice, especially in all 
cases where no divinely fixed penalties or judgments are available. But even then, it also reiterates 
the notion that the judge must know everything in the Qur'an and the Sunnah! Full knowledge of 
both is required to determine whether or not there is a fixed penalty or judgment concerning a 
particular case. If there is none, then the judge uses his discretion. Where the judge does not know 
whether Allah has already fixed the judgment for the issue before him — due to an insufficient 
knowledge of the Book and the Tradition - he is most likely to effect a miscarriage of justice, without 
even realizing it! 


Moreover, the judge must give his judgments with the best interests of fairness and equity at heart. 
This is the second message of the above verse. Where there is a divinely fixed penalty or judgment, 
he must apply it in the fairest and most equitable manners. Where there is no such fixed penalty or 
judgment, then he equally must adopt his personal discretion in ways that best ensure a completely 
fair and equitable dispensation of justice. 


Amir al-Muminin has been declared the best judge by Allah and His Messenger. Apparently, he is 
the one, within Islam, with the best knowledge and practice in justice dispensation. Most importantly, 
he is the fairest and the most equitable among us all — including the Sahabah - in the application of 
Allah’s Fixed Verdicts and in the just administration of personal discretion. 


The most crucial part of this discourse, probably, is stated in this verse: 


Be tI yet SH Gey 8 dade Stier bil agglo b 
O Dawud! We have appointed you a khalifah over the earth. Therefore, judge between mankind with 
the truth.°? 


First and foremost, it is clear from this verse that justice dispensation is the job of the khalifah, to the 
exclusion of all others. He is the judge of “mankind”. Every single other human beings comes under 
his juridical authority. Of course, he might appoint subordinate judges to assist him, under his close 
supervision. However, the job belongs to him alone. Therefore, whoever is the most qualified to be 
judge is also the most qualified for the khilafah! 


Besides, the competent judge is he who is able to discern the truth, and who judges with the truth. 
Judgment with the truth involves the objective application of Allah’s Fixed Verdicts over relevant 


51 Qur’an 5:42 
52 Qur’an 38:26 


issues, as well as the selfless administration of personal discretion in deserving cases. The judge 
therefore must be very intelligent and completely truthful. Application of personal discretion to reach 
true justice requires an extremely high level of intelligence, selflessness, sincerity and honesty. An 
unintelligent person cannot be expected to skillfully detect the truth from a clog of complex 
arguments and proofs before him. Moreover, a corrupt or self-serving fellow cannot be expected to 
judge others with the truth, or to apply his personal discretion fairly. With these facts in mind, one 
can then safely conclude and proclaim that Amir al-Muminin - being the best judge in this Ummah - 
was the most qualified for the Khilafah immediately after the Prophet. In addition, he is the most 
truthful, the most intelligent, the most selfless, the most sincere, the most honest, and the best in 
recognizing and applying the truth in this Ummah after the Messenger. 


4. Hadith Al-Qadha, an Age of Jungle Justice I 


The khalifah of Muslims is also their sovereign judge: 


BSL oN Set SEB Gey 3 dae Slee Ul ogg! & 
O Dawud! We have appointed you a khalifah over the earth. Therefore, judge between 
mankind with the truth.°° 


Since ‘Umar was recognized by most Muslims of his time as theirkhalifah, it follows naturally that he 
was also their sovereign judge. The question is: was ‘Umar a competent judge? To find the answer, 
we must look at some iconic cases decided by ‘Umar b. al-Khattab. 


Imam lbn Khuzaymah (d. 311 H) records about an interesting case: 
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Yunus b. ‘Abd al-A’la and Muhammad b. ‘Abd Allah b. al-Hakam — Ibn Wahb — Jarir b. Hazim — 
Sulayman b. Mihran — Abu Zibyan — Ibn ‘Abbas: 


‘Ali b. Abi Talib passed by a lunatic woman from so-and-so tribe, and she had committed 

adultery. ‘Umar ordered that she be stoned to death. So, ‘Ali returned her and said to ‘Umar, “O 
Amir al-Muminin! Do you want to stone this (woman)?” He (‘Umar) replied, “Yes”. He (‘Ali) said, “Do 
you remember that the Messenger of Allah, peace be upon him, said: ‘The pen has been lifted about 
three people: the mentally ill, the person sleeping until he wakes up, and the child until he becomes 
an adolescent.” He (‘Umar) responded, “You have said the truth”. So, ‘Umar freed her (i.e. the 
lunatic woman).%4 


‘Allamah al-Albani (d. 1420 H) comments: 
53 Qur’an 38:26 


54 Abu Bakr Muhammad b. Ishaq b. Khuzaymah al-Salami al-Naysaburi, Sahih (Beirut: al-Maktab al-Islami; 1390 H) 
[annotators: Muhammad Nasir al-Din al-Albani and Dr. Muhammad Mustafa al-A’zamil], vol. 4, p. 348, # 3048 


It is a sahih hadith. lts narrators are thigah (trustworthy).°> 


Elsewhere, Imam Ibn Khuzaymah also records: 
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Abu Tahir — Abu Bakr Yunus b. ‘Abd al-A’la and Muhammad b. ‘Abd Allah b. al-Hakam — Ibn Wahb — 
Jarir b. Hazim — Sulayman b. Mihran — Abu Zibyan — Ibn ‘Abbas: 


‘Ali b. Abi Talib passed by a lunatic woman from so-and-so tribe, and she had committed 

adultery. ‘Umar ordered that she be stoned to death. So, ‘Ali returned her and said to ‘Umar, “O 
Amir al-Muminin! Do you want to stone this (woman)?” He (‘Umar) replied, “Yes”. He (‘Ali) said, “Do 
you remember that the Messenger of Allah, peace be upon him, said: ‘The pen has been lifted about 
three people: the mentally ill, the person sleeping until he wakes up, and the child until he becomes 
an adolescent.” He (‘Umar) responded, “You have said the truth”. So, he freed her (i.e. the lunatic 


woman).°° 
‘Allamah al-Albani rules: 

atu Cole! 
Its chain is sahih°” 


The exact narration above is documented by Imam Ibn Hibban (d. 354 H) in his Sahih through the 
route of his teacher, Imam Ibn Khuzaymah, with the same chain.* ‘Allamah al-Albani again says: 


% Ibid. 
% Ibid, vol. 2, p. 102, # 1003 
5” |bid. 


Sahih°? 


Shaykh al-Arnaut also comments: 


Its narrators are thigah (trustworthy), narrators of (Sahih) Muslim.®° 


Imam al-Hakim (d. 403 H), a student of Ibn Hibban, records thehadith as well: 


Spee! ct oy Lord Lah YE age oy dares oy al eg alll Glen! Gy Sgt Wie 
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SB cle Lad gory lard oy pot poly Ci) By OE cu Uigieey Hb cal oy dle 
peleng dee dill cle all Sguny OF Sy Lagi SB pnd SB Soke war sl aingell pal ys pol 
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Abu Bakr b. Ishaq al-Faqih and ‘Abd Allah b. Muhammad b. Musa — Ahmad b. Isa al-Misri - lon 
Wahb -— Jarir b. Hazim — Sulayman b. Mihran — Abu Zibyan — Ibn ‘Abbas: 


‘Ali b. Abi Talib passed by a lunatic woman from so-and-so tribe, and she had committed 

adultery. ‘Umar b. al-Khattab ordered that she be stoned to death. So, ‘Ali returned her and said 
to ‘Umar, “O Amir al-Muminin! Do you want to stone this (woman)?” He (‘Umar) replied, “Yes”. He 
(‘Ali) said, “Do you remember that the Messenger of Allah, peace be upon him, said: ‘The pen has 
been lifted about three people: the mentally ill, the person sleeping until he wakes up, and the child 
until he becomes an adolescent.” He (‘Umar) responded, “You have said the truth”. So, he freed her 
(i.e. the lunatic woman).®! 


Al-Hakim says: 


58 Abu Hatim Muhammad b. Hibban b. Ahmad b. Hibban b. Mu’adh b. Ma’bad al-Tamimi al-Darimi al-Busti, Sahih 
Ibn Hibban bi Tartib Ibn Balban (Beirut: Muasassat al-Risalah; 2nd edition, 1414 H) [annotators: Muhammad Nasir 
al-Din al-Albani and Shu’ayb al-Arnaut], vol. 1, p. 356, # 143 

5° Ibid. 

50 Ibid. 

51 Abu ‘Abd Allah Muhammad b. ‘Abd Allah al-Hakim al-Naysaburi, al-Mustadrak ‘ala al-Sahihayn (Beirut: Dar al- 
Kutub al-’IImiyyah; 1st edition, 1411 H) [annotator: Mustafa ‘Abd al-Qadir ‘Ata], vol. 1, p. 389, #949 


This hadith is sahih upon the standard of the two Shaykhs® 


Imam al-Dhahabi (d. 748 H) concurs: 


Lagh pi cle 


(Sahih) upon the standard of both of them®? 


Imam Abu Dawud (d. 275 H) documents a fuller version of the hadiththat gives some disturbing 
details: 


Se cath op he he be od pers Ol oe Ue po Ll gd jee Oi) 1B Digee 
SU SB eres OF poe Ug pold 255 Ob gy Aigimee IDB Corde Ole Le SU ale al lpr, 
So Ogre 6 BIG ye aby AB LAI OF Coole Lil ceegoll pool ly SUB obit ob Lge Igery! 

YDB Seri coke Sh bod JIB ob JB S fly cm cell 69 aby cm itll 369 Nye 
‘Uthman b. Abi Shaybah — Jarir — al-A’mash — Abu Zibyan — Ibn ‘Abbas: 


A lunatic woman, who had committed adultery, was brought to ‘Umar. So, he consulted with some 
people about her, and therefore ordered that she be stoned to death. But, ‘Ali b. Abi 

Talib, ridwanullah ‘alaihi, passed by her and said, “What is the issue with this (woman)’? They 
replied, “She is a lunatic woman from so-and-so tribe. She committed adultery and ‘Umar ordered 
that she be stoned to death.” So, he (‘Ali) said, “Return with her (to ‘Umar).” Then he (‘Ali) came to 
him (‘Umar), and said, “O Amir al-Muminin! Do you know that the pen has been lifted in the case of a 
lunatic until he is cured, and of someone sleeping until he wakes up, and in the case of a child until 
he becomes mentally mature?” He (‘Umar) replied, “Yes, | do”. He (‘Ali) asked, “So, why do you 
want to stone this (woman)?” He (‘Umar) replied, “There is NOTHING!” He (‘Ali) said, “Free 
her’. So, he (‘Umar) freed her, saying Allahu Akbar\®* 


®2 Ibid. 

53 Ibid. 

54 Abu Dawud Sulayman b. al-Ash’ath al-Sijistani al-Azdi, Sunan (Dar al-Fikr) [annotator: Muhammad Nasir al-Din al- 
Albani], vol. 2, p. 545, # 4399 


‘Allamah al-Albani says: 


Cree 


Sahih® 
Reading all the narrations together, one gets the full picture of what happened: 


1. A lunatic woman was charged with adultery, which she apparently committed in her still extant 
state of insanity. 


2. The Shariah provides that crimes committed in a state of insanity are not justiciable. 


3. ‘Umar was well aware of this rule, and was fully convinced that the lunatic woman truly committed 
the adultery in a state of insanity. He nonetheless consulted with his team of judicial advisers (which 
excluded ‘Ali) on the matter, and eventually made up his mind to execute her. 


4. While convicting the lunatic woman and passing the death sentence against her, ‘Umar fully 
remembered the above-mentioned rule of the Shariah. 


5. Nonetheless, ‘Umar ordered the execution of the lunatic woman for “nothing”, in his own words. 


6. Amir al-Muminin ‘Ali saw a clear miscarriage of justice in the judgment of ‘Umar, and stood 
against the order of the commander-in-chief, at great personal risks. He prevented ‘Umar’s 
executioners from carrying out their illegal orders. 


7. ‘Ali asked ‘Umar if the latter knew the Shariah ruling concerning lunatic people. ‘Umar replied: 
“Yes, | do”. Surprised, he further asked the latter why he wanted to execute the lunatic woman in 
that case. ‘Umar made no secret of his intention. There was simply “nothing”! There was no reason. 
He only wished to kill the woman, and that was it! 


8. ‘Ali reminded him of the hadith of the Prophet on the matter. Perhaps, ‘Umar had forgotten the 
source of the Sharii ruling. Luckily, ‘Umar admitted to the truth of the hadith. 


9. At this point, ‘Ali advised him to free the innocent lunatic woman. Fortunately for her, ‘Umar 
accepted ‘Ali’s advice and allowed her to go free. 


Without ‘Ali’s timely intervention, ‘Umar would have deliberately executed the innocent woman for 
“nothing”! 


55 Ibid. 


5. Hadith Al-Qadha, an Age of Jungle Justice II 


Imam Ibn Abi Hatim (d. 327 H) records about another iconic judgment delivered by ‘Umar b. al- 
Khattab in his capacity as thekhalifah over the Ummah: 


(> ol gf Bat ys (Are oF GAS Col gal WE gles yy doves Sagi LF col Uri 
peel daw tly Bt yal At andy lard! oy poe OF cael ge Lt age’ ol yl sce 
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Np OG SUS o Qel deeg cp lalS pd go> 
My father (Abu Hatim) — Abu Bakr Muhammad b. Bashar — Ibn Abi ‘Adi — Sa’id - Qatadah — Abu 


Harb b. Abi al-Aswad al-Dili — his father (Abu al-Aswad al-Dayli): 


A woman was brought to ‘Umar b. al-Khattab. She had delivered after (only) six months of 
pregnancy. So, he (‘Umar) resolved to stone her to death. This (decision) reached ‘Ali. 
Therefore, he (‘Ali) said, “She does not deserve any penalty of stoning to death. Allah says: ‘The 
mothers shall give suck to their children for two whole years (2:233)’. This (period) plus six months 
equals thirty months (mentioned in 46:15 as the total for both pregnancy and suckling)’”.®© 


Imam al-Dhahabi (d. 748 H) submits about the first narrator: 


co ASL! bated! ale’ Ole Cp 3915 Cy hed cH ome! Cp teres silt wile 
Cppdene) 
Abu Hatim al-Razi, Muhammad b. Idris b. al-Mundhir b. Dawud b. Mihran: al-imam (the leader 


in Hadith), al-hafiz (the hadith scientist), a/-naqid (the hadith critic), shaykh al-muhadithin (teacher 
of the hadith scientists and narrators).°” 


About the second narrator, al-Hafiz (d. 852 H) says: 


re es) yl (S pried Srl Ost cy sles cp bores 
Muhammad b. Bashar b. ‘Uthman al-‘Abdi al-Basri, Abu Bakr Bandar: Thigah (trustworthy).© 


86 Abu Muhammad ‘Abd al-Rahman b. Abi Hatim al-Razi, Tafsir Ibn Abi Hatim (al-Maktabah al-‘Asriyyah) 
[annotator: As’ad Muhammad al-Tayyib], vol. 2, p. 428, # 2264 

587 Shams al-Din Muhammad b. Ahmad b. ‘Uthman al-Dhahabi, Siyar A’lam al-Nubala (Beirut: Muasassat al-Risalah; 
9th edition, 1413 H) [annotators of the thirteenth volume: Shu’ayb al-Arnaut and ‘Ali Abu Zayd], vol. 13, p. 247, # 
129 


What of the third narrator? Al-Dhahabi submits: 


ABS pt 6 9 pha! SE si! on ws! yt! cy eos 
Muhammad b. Ibrahim b. Abi ‘Adi, Abu ‘Amr, from Basra: Thiqah (trustworthy)® 


Al-Hafiz agrees: 


AB 6 patel os gil eal! 9& fuBg Olen) Cees By SAE coil on ently! oy bores 
Muhammad b. Ibrahim b. Abi ‘Adi.... Abu ‘Amr al-Basri: Thigah (trustworthy).”° 


The fourth narrator is Sa’id, and al-Hafiz comments on him in this manner: 


$543 re) pti Sy ss OSs hry dat! 


Sa’id b. Abi ‘Arubah Mihran al-Yashkiri, their freed slave, Abu al-Nadhar al- 
Basri: Thigah (trustworthy), hafiz (a hadith scientist), he wrote books. However, he did a lot 
of tadlis, and became confused. He was one of the most authoritative narrators from Qatadah.”! 


Concerning the fifth narrator, al-Hafiz further submits: 


ced At Speed eo leadi gi cow geleed | 5l3 cy led Cy aL 


Qatadah b. Da’amah b. Qatadah al-Sudusi, Aboo al-Khattaab al- 
Basri: Thiqah (trustworthy), thabt (accurate).’2 


Like the fourth narrator, he too is accused of tadlis, as proclaimed by al-Hafiz: 
Opes Lily ISAs Shey al ory Ble oy Gell Cole Ged! cugled! dales oy 5213 
Oo clei! dy Adore pelt: pgcreging 


68 Ahmad b. ‘Ali b. Hajar al-‘Asqalani, Taqrib al-Tahdhib (Beirut: Dar al-Maktabah al-‘IImiyyah; 2nd edition, 1415 H) 
[annotator: Mustafa ‘Abd al-Qadir ‘Ata], vol. 2, p. 58, #5772 

69 Shams al-Din Abu ‘Abd Allah Muhammad b. Ahmad b. al-Dhahabi al-Dimashgi, al-Kashif fi Ma’rifat Man Lahu 
Riwayat fi al-Kutub al-Sittah (Jeddah: Dar al-Qiblah li al-Thaqafat al-Islamiyyah; 1st edition, 1413 H), vol. 2, p. 154, # 
4700 

70 Ahmad b. ‘Ali b. Hajar al-‘Asqalani, Taqrib al-Tahdhib (Beirut: Dar al-Maktabah al-‘IImiyyah; 2nd edition, 1415 H) 
[annotator: Mustafa ‘Abd al-Qadir ‘Ata], vol. 2, p.50, #5715 

71 Ibid, vol. 1, p. 360, #2372 

72 Ibid, vol. 2, p. 26, #5535 


Qatadah b. Da’amah al-Sudusi al-Basri, the companion of Anas b. Malik, may Allah the Most High 
be pleased with him. He was the hafiz (hadith scientist) of his time, and he is famous for tadlis. Al- 
Nasai and others described him with it.’° 


The sixth narrator is trustworthy as well, as affirmed by al-Hafiz: 


4a os SV hs Sg’ tl op Seg 
Abu Harb b. Abi al-Aswad al-Dili al-Basri: Thiqah (trustworthy)”4 


With regards to the last narrator, al-Hafiz states: 


agg... hl! 5 ge Vay 
Abu al-Aswad al-Dili....: Thiqah (trustworthy)’> 


In a word, all the narrators are trustworthy. But, there are three issues with the chain. The fourth 
narrator (Sa’id) did tadlis a lot and also became confused. The question is: does his tadlis affect his 
narrations from Qatadah, especially as he has narrated in an‘an-‘an manner? Moreover, did the third 
narrator (lbn Abi ‘Adi) hear from him before or during his confusion? Lastly, Qatadah himself was 
famous for tadlis. So, does his tadlis affect his ‘an-‘an reports from Abu Harb? 


Some of these questions are answered in the following isnaddocumented by Imam al-Bukhari (d. 
256 H) in his Sahih: 
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Muhammad b. Bashar — Yahya and Ibn Abi ‘Adi — Sa’id -Qatadah — Anas b. Malik’® 


Interestingly, this chain is almost identical to the one we are investigating! We see that Sa’id has 
narrated ‘an-‘an from Qatadah, and al-Bukhari considers the sanad to be sahih. This proves that 
Sa’id’s tadlis does not affect his ‘an-‘an reports from Qatadah. It is noteworthy that Qatadah’s ‘an- 
‘an reports from Anas are also accepted as sahih, as in the above chain. 


73 Ahmad b. ‘Ali b. Muhammad, Ibn Hajar al-‘Asqalani, Ta’rif Ahl al-Taqdis bi Maratib al-Mawsifin bi al-Tadlis 
(Jordan: Maktabah al-Manar; 1st edition) [annotator: Dr. Asim b. ‘Abd Allah al-Qaryunil, p. 43, #92 

74 Ahmad b. ‘Ali b. Hajar al-‘Asqalani, Taqrib al-Tahdhib (Beirut: Dar al-Maktabah al-‘IImiyyah; 2nd edition, 1415 H) 
[annotator: Mustafa ‘Abd al-Qadir ‘Ata], vol. 2, p. 382, # 7073 

75 Ibid, vol. 2, p. 356 

76 Abu ‘Abd Allah Muhammad b. Isma’il b. Ibrahim b. Mughirah al-Bukhari al-J’ufi, al-Jami’ al-Sahih al-Mukhtasar 
(Beirut: Dar Ibn Kathir; 3rd edition, 1407 H) [annotator: Dr. Mustafa Dib al-Baghal], vol. 1, p. 349, # 984 


In this sanad of al-Bukhari, Ibn Abi ‘Adi is conjoined with Yahya. However, in another chain in the 
same Sahih, he stands alone: 


AY ey Cprdl oF BDL oS yew pF CHE Col cpl Like jhe Gy Loree dle 
Muhammad b. Bashar -— Ibn Abi ‘Adi — Sa’id — Qatadah — Anas b. Malik’” 
As such, Ibn Abi ‘Adi authentically transmitted from Sa’id. He apparently narrated from the 


Sa’id before the latter’s confusion. Moreover, this isnad reiterates the fact that Sa’id’s ‘an-‘an reports 
from Qatadah are sahih. In other words, his tadlis does not affect them. 


‘Allamah al-Albani (d. 1420 H) confirms all our words: 


CE ces GF CAS Corl Gp LE sca ol Le 
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Ibn al-Muthanna — Ibn Abi ‘Adi — Sa’id — Qatadah.... | (al-Albani) say: This chain is sahih upon 
the standard of the two Shaykhs.” 


Imam lbn Khuzaymah (d. 311 H) also records: 
CF Meet Coil ye BOB Ce Ayre GS CAE Coll oy! LS t> SYS cw gagilg phos oy bores bt> 


ge Ul oa soi! 
Muhammad b. Bashar and Abu Musa — Ibn Abi ‘Adi — Sa’id —Qatadah — Abu Tamimah — Abu Musa 
al-Ash’ari.’2 


Dr. Al-A’zami declares: 


ctu Cdl! 


Its chain is sahih®? 


77 Ibid, vol. 3, p. 1309, # 3379 

78 Abu ‘Abd al-Rahman Muhammad Nasir al-Din b. al-Hajj Nuh b. Tajati b. Adam al-Ashqudri al-Albani, Sahih Abi 
Dawud (Kuwait: Muasassat al-Gharas li al-Nashr wa al-Tawzi’; 1st edition, 1423 H), vol. 3, p. 417, # 782 

79 Abu Bakr Muhammad b. Ishaq b. Khuzaymah al-Salami al-Naysaburi, Sahih (Beirut: al-Maktab al-Islami; 1390 H) 
[annotators: Muhammad Nasir al-Din al-Albani and Dr. Muhammad Mustafa al-A’zamil], vol. 3, p. 313, # 2154 

80 Ibid. 


Needless to say, lbn Khuzaymah also considers the sanad to besahih, and has therefore included it 
in his Sahih. 


The bottom-line is as follows: 
1. Ibn Abi ‘Adi authentically narrated from Sa’id, before the latter’s confusion. 
3. The ‘an-‘an reports of Sa’id from Qatadah are sahih. The former's tadlis does not affect them. 


5. Some ‘an-‘an reports of Qatadah — like those from Anas and Abu Tamimah — are also sahih. 
Qatadah’s tadlis has no effect on them. 


The big question, at this point, is: what is the status of Qatadah’s‘an-‘an narrations from Abu Harb? 
According to high-ranking Sunnimuhadithun, such narrations are sahih. For instance, ‘Allamah al- 
Albani states: 


SS coll g& BOb3 ye Age ol ol GF oe b Shee Lid 
Be of deal ge ogo cal 
Teen Sim! Ihag oi 
Musaddad — Yahya — (Sa’id) b. Abi ‘Arubah — Qatadah — Abu Harb b. Abi al-Aswad — his 
father — ‘Ali. 


| say: This chain is sahih.®" 


This chain, like some others, is almost identical with that of the report from lbn Abi Hatim. Here, the 
‘Allamah confirms that the ‘an-‘an reports of Sa’id from Qatadah are sahih, as well as Qatadah’s ‘an- 
‘an narrations from Abu Harb. Shaykh al-Arnaut too backs him: 


OP el oF Bb ye pla WW Syl Le Gy dana Le WS gi dae dll We > 


lens bpd gle rarer Orlin! 2. Ait AW ery gle oF del yo agua 
‘Abd Allah (b. Ahmad b. Hanbal) — my father (Ahmad b. Hanbal) - ‘Abd al-Samad b. ‘Abd al-Warith — 


Hisham — Qatadah — Abu Harb b. Abi al-Aswad — his father — ‘Ali, may Allah be pleased with 
him.... Its chain is sahih upon the standard of Muslim.®°2 


81 Abu ‘Abd al-Rahman Muhammad Nasir al-Din b. al-Hajj Nuh b. Tajati b. Adam al-Ashqudri al-Albani, Sahih Abi 
Dawud (Kuwait: Muasassat al-Gharas li al-Nashr wa al-Tawzi’; 1st edition, 1423 H), vol. 2, p. 225, # 403 


Imam Abu Ya’la further records: 
CF rl age op oe cal ge Babb Ge Col dle line Gy Slee Wile all ne he 


AE cal ot de oF ape ol 
‘Ubayd Allah — Mu’adh b. Hisham — my father — Qatadah — Abu Harb b. al-Aswad al-Duli — Abu al- 
Aswad — ‘Ali b. Abi Talib.®9 


Shaykh Dr. Asad comments: 


toned odliwl 


Its chain is sahih® 


Ina simple summary, the athar from lbn Abi Hatim about how ‘Umar sentenced a woman to death 
for delivering the baby only after six months of pregnancy has an impeccably sahih chain. All the 
narrators are thigah (trustworthy), and the sanad is fully connected. 


There are some serious substantive and procedural problems with the judgment of ‘Umar, which 
reveal a lot about him. He sentenced the woman to death by stoning. This suggests that he had 
convicted her of adultery. His only proof against her was that she delivered her baby only after six 
months of her known pregnancy. In the obviously invalid view of ‘Umar, a six-month pregnancy was 
absolutely impossible. As such, the woman must have been secretly pregnant before her husband 
started counting the days of her pregnancy — apparently, from the date of their last successful 
encounter (by his calculations). In other words, while her husband was having sexual intercourse 
with her (and most probably, it was their first time), she was already secretly pregnant for another 
man. 


The Book of Allah has laid down the procedural law in all cases of Zina: 
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82 Abu ‘Abd Allah Ahmad b. Hanbal al-Shaybani, Musnad (Cairo: Muasassat Qurtubah) [annotator: Shu’ayb al- 
Arnaut], vol. 1, p. 76, #563 

83 Abu Ya’la Ahmad b. ‘Ali b. Muthanna al-Mawsili al-Tamimi, Musnad (Damascus: Dar al-Mamun li al-Turath; 1st 
edition, 1404 H) [annotator: Dr. Husayn Salim Asad], vol. 1, p. 261, # 307 
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Those who accuse chaste women, and do not produce four witnesses, flog them with eighty 
stripes, and reject their testimony forever, they indeed are the liars.®° 


So, in order to establish the charge of zina against anyone, four witnesses who saw the crime with 
their own eyes must be called upon to testify. Without the production of those four witnesses, the 
accuser himself must be penalized, and declared an eternal liar whose future testimonies must 
always be rejected. 


Was ‘Umar aware of the above verse? The answer is not clear. What is undeniable however is that 
he paid absolutely no attention to it. He never demanded the testimony of four eye-witnesses to 
support his charge of zina against the woman. He simply convicted her based upon his 

mere suspicion. This singular incident casts a huge dark cloak over ‘Umar till the Hour. 


Firstly, ‘Umar had wrongly convicted the woman of adultery without evidence. He never demanded 
or presented four witnesses to support his conviction (which in essence is also an accusation). 
Therefore, he himself deserved to be flogged with eighty stripes and declared a persona non 

grata within the Islamic Ummah. The other persons who dragged the woman to him also needed to 
be investigated. If they too had accused her of Zina without calling four eye-witnesses to testify, then 
each of them must also be punished in the same manner as ‘Umar. 


Secondly, let us assume that ‘Umar did not merely rely upon unfounded suspicion in convicting the 
woman. Rather, four eye-witnesses who saw her in the middle of the adultery were summoned, and 
they testified. Therefore, she was indeed guilty and truly deserved the stoning penalty. Where then 
was her partner in the crime? What sentence did ‘Umar hand down upon him? If two people 
committed Zina, is it only the woman that can be punished? Are men supposed to go scotfree for 
their crimes of adultery? It is extremely strange that ‘Umar was itching to send the woman to her 
grave, without asking a single question about her accomplice! 


85 Qur’an 24:4 


6. Hadith Al-Qadha, an Age of Jungle Justice III 


The khalifah of Muslims is their supreme judge on every aspect of their religion, like the Messenger 
of Allah. As such, Muslims are required to refer all their religious problems and disputes to him for 
judgment, and his verdicts are binding over them. This function necessitates that the khalifah be the 
most knowledgeable of the Ummah throughout his administration. Otherwise, he would be unfit for 
the grand office. Issuing correct religious verdicts on all types of religious questions and disputes, 
from all persons of all calibres, certainly requires unparalleled knowledge. 


During his rule, aman came to ‘Umar b. al-Khattab with his personal religious problem. Imam 
Muslim (d. 261 H) records about how thekhalifah handled it: 


te SB Aad go (OLRM Ayes Gal cas) rey We tall bbe oy dl Le cite 
Sarl gil SUB pot oI Dery OF deal ge Spel ot cer dl LE Gp ee 6 9d oF Sed 
old yer Hayes gb Caly UF 3) Sparel! peal YSU Lal oe SUB fas Y SLB ole rl ld 
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‘Abd Allah b. Hisham al-‘Abdi — Yahya b. Sa’id al-Qattan — Shu’bah — al-Hakam — Dharr — Sa’id b. 


‘Abd al-Rahman b. Abza — his father: 


A man came to ‘Umar and said: “I have seminal discharges and | cannot find water (to do 

the ghus/)”. He (‘Umar) said, “Do not perform Salat.” So, ‘Ammar said, “Do you remember, 
OAmir al-Muminin, when | and you were in a military detachment andwe had seminal discharges 
and could not find water and you (‘Umar) did not perform the Salat. As for me, | rolled myself in 
dust and performed the Salat. So, the Prophet, peace be upon him, said, “It was enough for you to 
strike the soil with your hands and then blow and then wipe your face and palms”. Umar said: “Fear 
Allah, O Ammar!” Therefore, he (Ammar) replied, “If you so like, | would not narrate it”.®° 


There are some really interesting facts in this narration: 


‘Umar and Ammar, radhiyallahu ‘anhu, were both together in a military detachment, and they had 
seminal discharges. 


86 Abu al-Husayn Muslim b. al-Hajjaj al-Qushayri al-Naysaburi, Sahih Muslim (Beirut: Dar Ihya al-Turath al-‘Arabi) 
[annotator: Muhammad Fuad ‘Abd al-Baqil], vol. 1, p. 280, #112 


Ammar rolled himself in the soil in order to cleanse himself for Sa/at, due to a lack of water. He had 
no divine guidance for the act. It was only his intuition. 


‘Umar, on his part, completely refrained from offering any Salat as long as he could not find water. 


Both recounted their experiences to the Messenger of Allah, sallallahu ‘alaihi wa alihi, who taught 
them tayammum as the correct step should they encounter a similar situation. 


During ‘Umar’s rule, a man came to him with the same problem that he personally had gone through. 
But, rather than offer to him the solution of tayammum as taught by the Prophet, ‘Umar instructed 
the man with his own initial wrong step! 


‘Ammar attempted to remind ‘Umar of the Sunnah in such situations. But, the latter simply did not 
want to hear about it! 


There are a number of questions here. First and foremost, did ‘Umar deliberately reject the Sunnah 
or not? This depends upon whether he actually remembered the incident involving him and ‘Ammar. 
If he did, and still gave the ruling that he gave, then he would have been contemptuous of the 
Sunnah. Moreover, even if he had completely forgotten it, why did he not act on ‘Ammar’s reminder? 
From the look of it, he was not convinced by ‘Ammar’s narration. He most probably had very serious 
doubts about the accuracy of ‘Ammar’s hadith. Therefore, he saw no real reason to alter his decision 
on the matter. 


So, the best-case scenario is that ‘Umar had absolutely forgotten the incident of tayammum, which 
involved him personally and directly. In addition, when ‘Ammar attempted to revive his memory of 
the event, he had grave trust issues with the latter's report. Therefore, he did not remember, and 
there was no other reliable source to bring back his memories of the incident. The worst-case 
scenario is that ‘Umar actually remembered the hadith, or was at least successfully reminded of it by 
‘Ammar. Yet, he thought that his personal solution to the issue before him outweighed the Sunnah of 
the Messenger of Allah. As such, he was in contempt of Muhammad and his teachings. 


We will go with the best-case scenario. ‘Umar had completely forgotten, and was not successfully 
reminded. This fact casts a mammoth shadow of doubt over ‘Umar’s memory power. Since he forgot 
the incident of tayammum so completely and absolutely, it is extremely uncertain that he was able to 
remember many — if not most - other teachings of the Prophet that were necessary in his discharge 
of his day-to-day judicial functions. The end result is that he lacked the requisite scholarly prowess 
for the office. The natural product of absolutely forgetting anything is complete ignorance of it. 


Something that baffles the mind is how ‘Umar came to the conclusion that he could issue rulings in 
the Shariah with hispersonal opinions simply because he had forgotten, or did not know, the correct 
positions. Is ignorance an excuse for the adoption of personal opinions in the Law of Allah? The 
Qur’an answers: 


09 BI! et Sd si Al Ji les Sou o es) 
Whosoever does NOT give rulings, verdicts, judgments, or commands based upon what Allah has 
revealed, such people are the infidels.°” 


Therefore, giving a ruling by personal opinion amounts to disbelief (Kuff, according to Allah. Why did 
‘Umar take such an extreme risk? He should have simply remained silent, or sought the advice of 
superior jurists like Amir al-Muminin, ‘alaihi al-salam, lbn ‘Abbas, radhiyallahu ‘anhu, and others. His 
reliance upon personal opinion in issuing a ruling in the Shariah of Allah was a very wrong step. It 
saved neither him, nor the man who came to him for judgment. 


Perhaps, the most disturbing part is that the ruling of tayammum is explicitly stated at two different 
places in the Book of Allah: 


| gawd cle lokoxt el? ceed | eens gi ital! op oS doi slesi pw desi ey weS Oly 
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And if you are ill, or on a journey, or one of you comes after answering the call of nature, or you have 


had sexual intercourse with women and you cannot find water, perform tayammum with clean 
soil and rub therewith your faces and hands.®° 


It is apparent. Despite the double presence of the ruling oftayammum in the Qur'an, ‘Umar did NOT 
know it. This raises a blood-red flag on ‘Umar’s knowledge of the Book of Allah. Obviously, he was 
not a hafiz (memorizer) of the Qur’an. Secondly, his knowledge of its verses, and of a/-Figh, must 
have been extremely deficient, as tavammum is only one of the beginner’s courses in Islamic 
jurisprudence! 


‘Umar’s controversial judgment expectedly split the Ummah. There were his loyalists who thought 
that his clearly invalid ruling was more correct than the Qur’an and Sunnah! There were also his 
opponents who sided with Allah and His Messenger. One of the staunchest loyalists of ‘Umar was 
‘Abd Allah b. Mas’ud, a very senior Sahabi. Imam Muslim records: 


87 Qur’an 5:44 
88 Qur’an 4:43 and 5:6 
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Yahya b. Yahya, Abu Bakr b. Abi Shaybah and Ibn Numayr — Abu Mu’awiyah — al-A’mash — Shagqia: 


| was sitting with ‘Abd Allah (b. Mas’ud) and Abu Musa (al-Ash’ari). So, Abu Musa asked: “O Abu 
‘Abd al-Rahman, what is your opinion: if a man had a seminal discharge and could not find water for 
one month, how should he do about the Salat? ‘Abd Allah replied, “He should NOT 

perform fayammum even if he cannot find water for a month’. 


Abu Musa then said, “What about this verse in Surat al-Maidah said, ‘And you cannot find 
water, then perform tayammum with clean soil’?” ‘Abd Allah replied, “If they were allowed on the 
basis of this verse, there is a possibility that they would performtayammum with soil even if water 
were available but cold.” So, Abu Musa said to ‘Abd Allah, “Have you not heard the statement of 
‘Ammar: ‘The Messenger of Allah, peace be upon him, sent me on an errand and | had a seminal 
discharge, but could not find water. So | rolled myself in the soil just as a beast rolls itself. Then, | 
came to the Prophet, peace be upon him then and mentioned that to him and he (the Messenger) 
said: “It would have been enough for you to do thus”. Then he struck the earth with his hands once 
and wiped his right hand with the help of his left hand and the exterior of his palms and his face’.” 
‘Abd Allah replied: “Didn't you see that ‘Umar was NOT satisfied with the statement of 
‘Ammar?”®2 


89 Abu al-Husayn Muslim b. al-Hajjaj al-Qushayri al-Naysaburi, Sahih Muslim (Beirut: Dar Ihya al-Turath al-‘Arabi) 
{annotator: Muhammad Fuad ‘Abd al-Baqi], vol. 1, p. 280, #110 


Abu Musa was on the side of the Qur’an and Sunnah, and sought to correct Ibn Mas’ud on his 
diehard ‘Umarist stance on tayvammum. The former quoted the Book of Allah and the explicit 
teaching of His Messenger. Ibn Mas’ud however rejected both, citing excuses. He could not allow 
the people to follow the Qur'an, because there was a “possibility” that they would abuse its ruling. 
Well, this same logic could be employed to turn down everything that Islam teaches! Moreover, lbn 
Mas’ud equally refused the Sunnah of the Prophet only because ‘Umar was not satisfied with 
‘Ammar’s hadith! 


7. Hadith Al-Qadha, an Age of Jungle Justice IV 


Tayammum was not the only topic in Islamic jurisprudence that ‘Umar had great difficulty grasping. 
There were many others, even according to his own confessions. We will be briefly examining a few 


examples and their implications. 


Imam al-Bukhari (d. 256 H) opens the discussion: 
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Ahmad b. Abi Rajah — Yahya — Abu Hayyan al-Tamimi — Shu’bi — Ibn ‘Umar, may Allah be pleased 


with them both: 


‘Umar delivered a sermon on the pulpit of the Messenger of Allah, peace be upon him, saying, 
“Verily, there was revealed an order making alcohol haram, and it is made from five things: grape, 
date, wheat, barley and honey. Alcohol is whatsoever clouds the mind. I wish the Messenger of 
Allah, peace be upon him, had not left us before he could explain three matters to us: the 
inheritance of the grandfather, kalalah and various types ofriba (usury).””° 


Imam Muslim (d. 261 H) records too: 
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Abu Bakr b. Abi Shaybah — ‘Ali b. Mas-har — Abu Hayyan — al-Sha’bi — Ibn ‘Umar: 


°° Abu ‘Abd Allah Muhammad b. Isma’il b. Ibrahim b. Mughirah al-Bukhari al-J’ufi, al-Jami’ al-Sahih al-Mukhtasar 
(Beirut: Dar Ibn Kathir; 3rd edition, 1407 H) [annotator: Dr. Mustafa Dib al-Bagha], vol. 5, p. 2122, #5266 


‘Umar delivered a sermon on the pulpit of the Messenger of Allah, peace be upon him. He thanked 
Allah and praised him. Then he said, “Now, coming to the point: verily, there was revealed an order 
making alcohol haram on the day it was revealed. It is made from five things: wheat, barley, date, 
raisin and honey. Alcohol is anything which clouds the intellect. There are three matters, O people, 
that I wish the Messenger of Allah, peace be upon him, had explained to us: inheritance of the 
grandfather, kalalah and various types of riba (usury).°' 


Imam al-Hakim (d. 403 H) documents too: 
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‘Ali b. Muhammad b. ‘Uqbah — al-Haytham b. Khalid — Abu Na’im — Sufyan — ‘Amr b. Marrah — 
Marrah — ‘Umar, may Allah be pleased with him: 


“There are three matters. Had the Prophet, peace be upon him, clearly explained them to us, 
that would have been more beloved to me than this world and whatsoever is in it: the khilafah 
(caliphate), kalalah and riba (usury)’.° 


Al-Hakim says: 
Certs bo i TRO Cade Ibe 
This hadith is sahih upon the standard of the two Shaykhs°3 
Al-Dhahabi (d. 748 H) agrees: 
(Sahih) upon the standard of al-Bukhari and Muslim 
Imam Ahmad b. Hanbal (d. 241 H) has an even clearer report: 
91 Abu al-Husayn Muslim b. al-Hajjaj al-Qushayri al-Naysaburi, Sahih Muslim (Beirut: Dar Ihya al-Turath al-‘Arabi) 
[annotator: Muhammad Fuad ‘Abd al-Bagqi], vol. 4, p. 2322, # 32 (3032) 
°2 Abu ‘Abd Allah Muhammad b. ‘Abd Allah al-Hakim al-Naysaburi, al-Mustadrak ‘ala al-Sahihayn (Beirut: Dar al- 
Kutub al-’IImiyyah; 1st edition, 1411 H) [annotator: Mustafa ‘Abd al-Qadir ‘Ata], vol. 2, p. 333, # 3188 


% Ibid. 
% Ibid. 
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ina y Ui IgedB Unease 
‘Abd Allah (b. Ahmad b. Hanbal) — my father (Ahmad b. Hanbal) — Yahya — Ibn Abi ‘Arubah — 
Qatadah — Sa’id b. al-Musayyab: 


‘Umar, may Allah be pleased with him, said: “Verily, the last of what was revealed in the Qur'an was 
the Verse of Riba. And verily, the Messenger of Allah, peace be upon him, died and never 
explained it. Therefore, avoid riba and doubt. 


Shaykh al-Arnaut comments: 


It is hasan. lts narrators are thigah (trustworthy), narrators of the two Shaykhs.°% 


Apparently, ‘Umar did not know the Islamic rulings and teachings concerning the inheritance of the 
grandfather (from his grandchild), kalalah, usury (riba) and the khilafah. He therefore placed the 
blame on the Messenger of Allah, sallallahu ‘alaihi wa alihi, and accused him of never explaining 
them to his Ummah. His allegations however directly contradict these verses: 


Cl ENS! Agel le ley 


The duty of the Messenger is only to convey in a clear way.” 


pel) ji be ot oped SN eld) Ul ils 
And We have sent down unto you (Muhammad) al-Dhikr (i.e. the Qur'an) that you may explain 
clearly to mankind what is sent down to them.% 


Therefore, if the Prophet had not explained clearly a single item of his risalah, he would have failed 
in his mission. Allah however testifies in favour of His Messenger, that he actually conveyed and 
explained everything clearly to the Ummah. This was why He declared the religion completed and 
perfect: 


°5 Abu ‘Abd Allah Ahmad b. Hanbal al-Shaybani, Musnad (Cairo: Muasassat Qurtubah) [annotator: Shu’ayb al- 
Arnaut], vol. 1, p. 36, # 246 

% Ibid. 

97 Qur’an 24:54 

%8 Qur’an 16:44 


Lyd ad eS end yg tori Sle Craig Sud eS LSI aga 
This Day, | have perfected your religion for you, completed My Favour upon you, and have 
chosen for you Islam as your religion.%9 


This is an unmistakable testimony that the Messenger did explain everything in a clear, explicit and 
simple manner to his followers. He successfully fulfilled his mission. It was ‘Umar that had once 
again forgotten completely that the Messenger performed his duty. 


One then wonders how ‘Umar handled questions and disputes regarding the inheritance of the 
grandfather, kalalah, usury and thekhilafah that were brought to his court. He either relied upon his 
personal opinion — as in the case of tayammum — or rather guessed and gambled in his judgments. 
Another possibility was that he would refer those issues to superior jurists among the Sahabah, 
radhiyallah ‘anhum, for help. In all cases, his competency as even an ordinary judge falls into 
serious doubt. It gets really worse when one considers that ‘Umar was the sovereign judge, and that 
there was no right of appeal against his rulings and judgments. 


Of the four subjects, ‘Umar had particular difficulty in graspingkalalah. He never understood it till his 
death. So, we will flash light upon it, as this situation reveals some more information about him. 
Imam Muslim records: 
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Muhammad b. Abi Bakr al-Mugaddami and Muhammad b. al-Muthanna — Yahya b. Sa’id — Hisham — 
Qatadah — Salim b. Abi al-Ja’d — Ma’dan b. Abi Talhah: 


‘Umar b. al-Khattab delivered a sermon on Friday and mentioned the Prophet of Allah, peace be 
upon him, and also mentioned Abu Bakr. Then he said, “I do not abandon behind me anything more 


°9 Qur’an 5:3 


important than kalalah. | did not refer to the Messenger of Allah, peace be upon him, 
concerning anything as | referred to him concerning kalalah. And he was never as harsh to 
me concerning anything as he was harsh to me about it, so much that he struck my chest with 
his fingers and said, “O ‘Umar, is the Verse of the Summer, which is at the end of Surat al-Nisa, 
not sufficient for you?” If | (Umar) lived longer, | would give judge concerning it (i.e. kalalah) with a 
judgment that would be the precedent for all future judgments concerning it by those who could read 
the Qur'an and those who could not read the Qur’an.”'! 


Imam Ahmad again documents: 
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‘Abd Allah (b. Ahmad b. Hanbal) — my father (Ahmad b. Hanbal) — Isma’il — Sa’id b. Abi ‘Arubah — 
Qatadah — Salim b. Abi al-Ja’d — Ma’dan b. Abi Talhah: 


‘Umar, may Allah be pleased with him, said: “I never asked the Messenger of Allah, peace be 
upon him, about anything more (repeatedly) than | asked him about kala/ah so much that he 
struck my chest with his fingers and said, “O ‘Umar, is the Verse of the Summer, which is at the end 
of Surat al-Nisa, not sufficient for you?”'™! 


Shaykh al-Arnaut comments: 


OW Jk, ple b pt gs TE Od luw! 


Its chain is sahih upon the standard of Muslim. Its narrators are thigah (trustworthy). '°2 


So, ‘Umar’s most difficult topic was kalalah. Although he was basically clueless about the other 
topics as well, kalalah proved the most stubborn of them to him. He repeatedly questioned the 
Messenger of Allah about it. It was the Prophet’s job to explain things clearly to him each time, and 
we believe he did that each time ‘Umar came to him. In the end, the Messenger got frustrated and 


100 Abu al-Husayn Muslim b. al-Hajjaj al-Qushayri al-Naysaburi, Sahih Muslim (Beirut: Dar Ihya al-Turath al-‘Arabi) 
[annotator: Muhammad Fuad ‘Abd al-Bagqi], vol. 3, p. 1236, # 9 (1617) 

101 Abu ‘Abd Allah Ahmad b. Hanbal al-Shaybani, Musnad (Cairo: Muasassat Qurtubah) [annotator: Shu’ayb al- 
Arnaut], vol. 1, p. 26, #179 

102 Ibid. 


baffled by ‘Umar’s inability to comprehend a fairly straightforward topic like kalalah, even after 
several explanations! What exactly is so difficult about it? Moreover, the Prophet thought that there 
was a verse about kala/ah at the end of Surat al-Nisa, which was fully self-explanatory and ordinarily 
should be sufficient for anyone without further commentary'”’. Why was ‘Umar still unable to grasp 
it, despite the verse and the repeated explanations? 


Surprisingly, ‘Umar apparently read the Verse of the Summer (before or after the Messenger of Allah 
referred him to it) but could not understand its simple rules. Worse still, the Prophet repeatedly 
explained it to him, and he nonetheless did not get it! This raises some grave concerns about 
‘Umar’s comprehension skills. It also apparently reveals why the Messenger became frustrated and 
harsh with him. 


Does justice dispensation require very high comprehension skills on the part of the judge? We leave 
the answer to our esteemed reader. 


103 it is Qur’an 4:176, usually read together with Qur’an 4:12. Both are about kalalah. Meanwhile, the first is 


generally believed, among the Ahl al-Sunnah, to be about full siblings, while the latter concerns maternal siblings. 


8. Hadith Al-Qadha, an Age of Jungle Justice V 


As the chief law enforcement officer of the Ummah, the khalifah has the authority to arrest and 
prosecute anyone who commits an offence in his presence. There is no requirement anywhere that 
the crime must be reported to him by someone else before he could arrest and prosecute. Imam 
‘Abd al-Razzaq (d. 211 H) records an instance where ‘Umar, as the khalifah, invoked this authority: 
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‘Abd al-Razzaq — ‘Ubayd Allah b. ‘Umar AND Ma’mar — Nafi’ — Safiyyah b. Abi ‘Ubayd: 
‘Umar discovered alcohol in the house of a man from (the tribe of) Thaqif. He (the man) had 
already been lashed for alcohol consumption in the past. Therefore, he (‘Umar) burnt his house, 


and asked, “What is your name?” He (the man) replied, “Ruwayshid.” He (‘Umar) retorted, “Rather, 
you are Fuwaysig (an abusive word)”.'4 


Al-Hafiz (d. 852 H) states about the first narrator: 


Bile 4B Slane)! Sool ergs Cprordl OU Gy plor yy Tip Le 
‘Abd al-Razzaq b. Hammam b. Nafi al-Humayri, their freed slave, Abu Bakr al- 
San’ani: Thigah (trustworthy), hafiz (a hadith scientist).' 


There are two second narrators. So, this is what al-Hafiz has to say about Second Narrator A: 


aS AB Obese gh Stall Cpa) SLRS! oy pot oy Mele CH Gate cy oe cy dll Ane 
‘Ubayd Allah b. ‘Umar b. Hafs b. ‘Asim b. ‘Umar b. al-Khattab al-‘Umari al-Madani, Abu 
‘Uthman: Thiqah (trustworthy), thabt (accurate).' 


He also says about Second Narrator B: 


104 Abu Bakr ‘Abd al-Razzaq b. Hamam al-Sa’nani, al-Musannaf [annotator: Habib al-Rahman al-A’zamil, vol. 6, p. 
77,#10051 

105 Ahmad b. ‘Ali b. Hajar al-‘Asqalani, Taqrib al-Tahdhib (Beirut: Dar al-Maktabah al-‘IImiyyah; 2nd edition, 1415 H) 
[annotator: Mustafa ‘Abd al-Qadir ‘Ata], vol. 1, p. 599, # 4078 

106 Ibid, vol. 1, p. 637, #4340 


bev Cd As Cpe! he (S prt 89 ol wd ge sail Aaly Cy pore 
Ma’mar b. Rashid al-Azdi, their freed slave, Abu ‘Urwah al-Basri, he lived in 
Yemen: Thiqah (trustworthy), thabt (accurate), fadhil (meritorious).'°’ 


Both second narrators transmitted from Nafi’, about whom al-Hafiz states: 


pees Ad CF AB ot cyl Ios SoS! all Keg abu 
Nafi’, Abu ‘Abd Allah al-Madani, freed slave of Ibn ‘Umar: Thiqah (trustworthy), thabt (accurate), a 


well-known jurist.10° 


Al-Hafiz seals it with these comments about the last narrator: 
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Safiyyah b. Abi ‘Ubayd b. Mas’ud al-Thaqafiyyah, the wife of Ibn ‘Umar. It is said that she met the 
Prophet, but al-Daraqutni denies that. Al-‘Ijli said: Thiqah (trustworthy).'!°° 


Safiyyah is also a narrator of Sahih Muslim."'° 


In summary, the above chain is impeccably sahih. Elsewhere, ‘Abd al-Razzaq has recorded the 
exact same report with this chain: 


Agi oF abi yf igh oF pore Gtl SB SiS ae Gi 
‘Abd al-Razzak — Ma’mar — Ayub — Nafi’ - Safiyyah""' 


The only new name is Ayub. So, who is he? Al-Hafiz answers: 
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107 Ibid, vol. 2, p. 202, # 6833 

108 Ibid, vol. 2, p. 239, #7111 

109 Ibid, vol. 2, p. 647, # 8669 

110 See for instance Abu al-Husayn Muslim b. al-Hajjaj al-Qushayri al-Naysaburi, Sahih Muslim (Beirut: Dar lhya al- 
Turath al-‘Arabi) [annotator: Muhammad Fuad ‘Abd al-Baqi], vol. 2, p. 1126, # 1490 (63-64) 

111 Abu Bakr ‘Abd al-Razzaq b. Hamam al-Sa’nani, al-Musannaf [annotator: Habib al-Rahman al-A’zamil, vol. 9, p. 
230, # 17036 


Ayub b. Abi Tamimah al-Sakhtayani, Abu Bakr al-Basri: Thiqah 
(trustworthy), thabt (accurate), hujjah (an authority in hadith), from the greatest jurists and 
worshippers of Allah.''2 


In other words, the athar about ‘Umar is doubly sahih! 


‘Allamah al-Albani (d. 1420 H) also has some further words: 
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Al-Dawlabi reported in a/-Kuni (1/189) on the authority Ibrahim b. ‘Abd al-Rahman b. ‘Awf that he 


said: “| saw ‘Umar burning the house of Ruwayshid al-Thaqafi until it became like firebrand or a hot 
spring. He was our neighbour who sold alcohol.” Its chain issahih. 


‘Abd al-Razzaq also narrated on the authority of Safiyyah bint Abi ‘Ubayd, as stated in a/-Jami’ al- 
Kabirah (3/204/1) as well as Abu ‘Ubayd in a/-Amwal (p. 103) on the authority of Ibn ‘Umar, and its 
chain is sahih too.''° 


Interestingly, this Ruwayshid was one of the Sahabah! Al-Hafiz states: 
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Ruwayshid al-Thagafi, Abu ‘Alaj al-Taifi al-Madani: He met the Prophet. He also had a story with 


‘Umar due to his selling of alcoholic drinks. bn Abi Dhaib said: Sa’d b. Ibrahim b. ‘Abd al- 
Rahman b. ‘Awf narrated to us from his father that ‘Umar ordered that the house of Ruwayshid be 


112 Ibid, vol. 1, p. 116, # 606 
413 Muhammad Nasir al-Din al-Albani, Tahzir al-Sajid min Itikhaz al-Qubur Masajid (Beirut: al-Maktab al-Islami; 4th 
edition). p. 49, footnote # 47 


burnt down. He used to sell alcoholic drinks in it. ‘Umar had warned him to desist, but he 
never desisted.''4 


Elsewhere, he reiterates: 
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Ruwayshid... al-Thaqafi.... He had a story with ‘Umar concerning his consumption of alcohol... | 
have mentioned him among the Sahabah only because whosoever was of that age (as 
Ruwayshid) during the time of ‘Umar must certainly have been matured during the time of the 
Prophet, peace be upon him. Also, there was no one from the tribes of Quraysh and Thaqif except 
that he had accepted Islam and had witnessed the Farewell Hajj with the Prophet, peace be upon 
him.''5 


To summarize: 

Ruwayshid was one of the Sahabah of the Prophet, from the tribe of Thaqif. 

He accepted Islam during the Prophet's lifetime, met the latter, and did the Farewell Hajj with him. 
During the rule of ‘Umar, Ruwayshid was convicted for alcohol consumption and punished. 
However, after his conviction and punishment, Ruwayshid went ahead to sell alcohol in his house. 
‘Umar warned him to desist from selling alcohol, but he refused to stop. 

So, ‘Umar burnt his house where he was selling the alcohol. 


The story of Ruwayshid flies in the face of repeated Sunni claims about the piety and righteousness 
of all the Sahabah! 


It is a bit unclear on what ground ‘Umar burned Ruwayshid’s home. Was it to punish him for selling 
alcohol? Or, was it only an effort to disable him from further trading in alcohol? 


114 Ahmad b. ‘Ali b. Muhammad b. Hajar al-‘Asqalani, Ta’jil Munfa’at bi Zawaid Rijal al-Aimah al-Arba’at (Beirut: Dar 
al-Bashair; 1st edition, 1996 CE) [annotator: Dr. Ikram Allah Imdad al-Haqq], vol. 1, p. 539, # 328 

115 Abu al-Fadhl Ahmad b. ‘Ali b. Hajar al-‘Asqalani, al-Ilsabah fi Tamyiz al-Sahabah (Beirut: Dar al-Jil; 1412 H) 
[annotator: ‘Ali Muhammad Bajawi], vol. 2, p. 500, # 2699 


One scenario is that the house-burning was inflicted as a judicial punishment. In other words, 
Ruwayshid was summarily tried, convicted and penalized for trading in alcohol. ‘Umar judicial 
sentence was that his house should be burnt to ashes. However, where did ‘Umar get that idea 
from? Was it from the Qur'an? Was it from the Sunnah? Imam Muslim records the standard 
procedure in a case like this: 
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Ahmad b. ‘Isa — lbn Wahb — ‘Amr — Bukayr b. al-Ashja’ Sulayman b. Yasar — ‘Abd al-Rahman b. 
Jabir — his father — Abu Bardah al-Ansari: 


| heard the Messenger of Allah, peace be upon him, saying: “None is to be given more than ten 
strokes of the cane (in punishment) except in the case of punishments immutably fixed by Allah.”''6 


So, the question is whether Allah has immutably fixed the punishment for alcohol sales business or 
not. Without an iota of doubt, there is no such fixed penalty for it. Therefore, the maximum sentence 
that can be inflicted upon an alcohol seller is ten lashes. Apparently, ‘Umar did not follow the 
instructions of Allah in this regard. This brought him face-to-face against this verse: 


O9 BI! et A si8 Ai! Jj Low Sou o es) 
Whosoever does NOT give rulings, verdicts, judgments, or commands based upon what Allah has 
revealed, such people are the infidels.''” 


Another scenario is that ‘Umar actually burnt the house down only to forcefully put Ruwayshid out of 
business, without any intention to touch the latter himself personally for breaking the law. This theory 
is further strengthened by the fact that ‘Umar had earlier warned Ruwayshid to desist (thereby 
confirming his full knowledge of the alcohol trade). However, he made no effort whatsoever to arrest 
or prosecute him. When the latter would not listen to him, he burnt down his house — which also 
served as his brewery and alcohol store — solely to shut down his business. Normally, a caring 
government closes or destroys illegal ventures within its control. This is usually to protect the public. 
In addition to that, the same government proceeds to prosecute the owner of the illegal business for 


46 Abu al-Husayn Muslim b. al-Hajjaj al-Qushayri al-Naysaburi, Sahih Muslim (Beirut: Dar Ihya al-Turath al-‘Arabi) 
[annotator: Muhammad Fuad ‘Abd al-Bagi], vol. 3, p. 1332, #1708 (40) 
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his crime. In the case of Ruwayshid, ‘Umar merely burnt his alcohol store, but allowed him to go 
scottfree! 


A baffling twist to this whole saga is that when another Sahabi was discovered, also engaging in 
alcohol business, ‘Umar simply let him be! He did not arrest him. He did not prosecute him. He did 
not burn his house! Imam Muslim records: 


tm 1B SY ot Lally) prado Glee > ot ota ded al op Sag > 

iB SUB Nya EU Spo OF pos tb SB whe cil oF Geglh Fa p0e GF dine ot Oly 

agrecll gale Case Spall Al ped SB peleng ale alt clue atl Sguey OF ples eli Spon ali 
La geld laglomnd 


Abu Bakr b. Abi Shaybah, Zuhayr b. Harb and Ishaq b. Ibrahim — Sufyan b. ‘Uyaynah — ‘Amr — 
Tawus — Ibn ‘Abbas: 


‘Umar was informed that Samrah sold alcohol. So, he said, “May Allah curse Samrah! Does he not 
know that the Messenger of Allah, peace be upon him, said: ‘May Allah curse the Jews. The fat of 
animals was made haram for them. But they melt it and sold it.’”""® 


Imam Abu Ya’la (d. 307 H) also documents: 
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Abu Khaythamah and Abu Sa’id — Sufyan b. ‘Uyaynah — ‘Amr — Tawus — Ibn ‘Abbas: 


Samrah sold alcohol. So, ‘Umar said, “May Allah curse Samrah! Does he not know that the 
Messenger of Allah, peace be upon him, said, ‘May Allah curse the Jews. The fat of animals was 
made haram for them. So, they sold it and ate its price.’””"19 


Shaykh Dr. Asad comments: 


48 Abu al-Husayn Muslim b. al-Hajjaj al-Qushayri al-Naysaburi, Sahih Muslim (Beirut: Dar Ihya al-Turath al-‘Arabi) 
[annotator: Muhammad Fuad ‘Abd al-Bagi], vol. 3, p. 1207, #1582 (72) 

119 Abu Ya’la Ahmad b. ‘Ali b. Muthanna al-Mawsili al-Tamimi, Musnad (Damascus: Dar al-Mamun li al-Turath; 1st 
edition, 1404 H) [annotator: Dr. Husayn Salim Asad], vol. 1, p. 178, # 200 


tonal odliwl 


Its chain is sahih'2? 


Samrah was a prominent Sahabi. He too traded in alcohol. But, what was ‘Umar’s response? He 
merely cursed him by name, and that was it! There was no arrest, and no prosecution! Samrah’s 
house was equally left intact. 


120 Ibid. 


9. Hadith Al-Qadha, an Age of Jungle Justice VI 


Injustice begins the moment a judge begins to show bias towards or against any of the parties 
before him in any judicial proceedings. Hemust be completely impartial throughout, and this must be 
evident in his ruling. The Qur'an commands: 
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O you who believe! Stand up firmly for justice, as witnesses to Allah, even though it be against 
yourselves, or your parents, or your kin, be he rich or poor, Allah is more entitled to both (than 


you). So follow not whims, lest you may avoid justice. And if you distort your witness or refuse to 
give it, verily Allah is Ever Well-Acquainted with what you do. '2! 


During the rule of ‘Umar, a terribly messy case was brought before him involving one of his close 
friends. Let us see how he handled it. Imam al-Tahawi (d. 321 H) records: 


CH Spd Ee VB ee coil yp deeang line cy Olde LE JB ger te yy cle Wie 
ard! oy poe I oy cle JB cdgsl Oars ol ye dedy GH LN! Le SB oe 
oS yb Og pied AQhd ST cle gb poe Og pied Lad oy Bball gle Agtd ae all 22) 
Le JB ate Soe ST clergy QU Sig ad EUS Ld cm pot Ug) pad Hgtd ST cle 
ge gd, OF CS om pat dome ty dtd dre Clare yl clog Clin! ale b Sire 
pad Lgl pold dares dal, Ota ts Coady ol Soll a Lorell UB bend Lal cul) JB 
\guilexd 


‘Ali b. ‘Abd al-Rahman — ‘Affan b. Muslim and Sa’id b. Abi Maryam — al-Sari b. Yahya — ‘Abd al- 
Karim b. Rashid — Abu ‘Uthman al-Hindi: 


A man went to ‘Umar b. al-Khattab, may Allah be pleased with him, and testified against al-Mughirah 
b. Shu’bah. So the colour of ‘Umar changed. Then, another man came and testified. Therefore, the 

colour of ‘Umar changed (further). Then, another man came and testified. As a result the colour of 
‘Umar changed (even further) such that we recognized that in him, and he denied (the charge 


121 Qur’an 4:135 


without investigation) due to that. Lastly, another man came, demonsirating with his hands. So, 
he (‘Umar) said, “What do you have (to say), O remover of the punishment!” Abu ‘Uthman (the sub- 
narrator) then shouted to imitate the shout of ‘Umar, such that | (‘Abd al-Karim) was agonized to the 
point of fainting. He (the fourth man) said, “I saw a disgusting affair.” He (‘Umar) said, “All praise 
be to Allah Who did not allow Shaytan to rejoice at the misfortune of the Ummah of Muhammad.” So, 
he (‘Umar) ordered that those men be whipped (for allegedly lying against al-Mughirah).'22 


‘Allamah al-Albani (d. 1420 H) has copied it into his al-/rwa, and states about it: 


teed slewlg 8 


| say: Its chain is sahih.'?8 


Imam al-Haythami (d. 807 H) records further: 
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Narrated Abu ‘Uthman al-Hindi: 


Abu Bakrah, Nafi’ and Shibl b. Ma’bad testified against al-Mughirah b. Shu’bah, that they saw it (i.e. 
the adultery), as they saw the kohl stick (i.e. the male private organ of al-Mughirah) inside the 
kohl container (i.e. the female private organ of the woman). But Ziyad came, and ‘Umar said, 
“Here comes a man who will not testify except with the truth.” So, he (Ziyad) said, “I saw a 
disgusting scene, and a spectacle.” So, ‘Umar punished them with lashing. '*4 


Al-Haythami declares: 
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Al-Tabarani records it, and its narrators are narrators of the Sahih.'25 
Imam Ibn Abi Shaybah (d. 235 H) also records: 


122 Abu Ja’far Anmad b. Muhammad b. Salamah b. ‘Abd al-Malik b. Salamah, Sharh Ma’ani al-Athar (Beirut: Dar al- 
Kutub al-‘IImiyyah; 1st edition, 1399 H) [annotator: Muhammad Zuhri al-Najjar], vol. 4, p. 153, #5677 

23 Muhammad Nasir al-Din al-Albani, Irwa al-Ghalil fi Takhrij Ahadith Manar al-Sabil (Beirut: al-Maktab al-Islami; 
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Abu Bakr — Abu Usamah — ‘Awf — Qasamah b. Zuhayr: 


When the issue between Abu Bakrah and al-Mughirah b. Shu’bah occurred, Abu Bakrah said, 
“Desist from or give up concerning ourSaj/at, because we will not pray behind you.” So, he (al- 
Mughirah) wrote to ‘Umar about his affair. Therefore, ‘Umar (too) wrote back to al-Mughirah thus: 
“To begin, an act of yours has been reported to me. If such-and-such (i.e. Abu Bakrah) is 
corroborated against you, it would have been better for you to have died before this day.” So, he 
(‘Umar) wrote to him and the witnesses to come to him. When they got to him, they testified, and 
Abu Bakrah, Shibl b. Ma’bad, and Abu ‘Abd Allah Nafi’ testified. As such, ‘Umar said when these 
three people testified, “Four (people) oppressed al-Mughirah.” His matter was very unbearable for 
‘Umar. So, when Ziyad stood to testify, he (Umar) said, “You will testify with the truth, Allah willing.” 
Then he (Ziyad) testified, saying, “As for adultery, | do not testify in favour of it. However, | saw a 
disgusting affair.” As a result, “Umar said, “Allah Akbar Punish them!” So, they (the first three 
witnesses) were lashed. After Abu Bakrah had been beaten, he stood up and said, “I testify that he 
(al-Mughirah) committed adultery”. So, ‘Umar was about to repeat the punishment upon him. But, ‘Ali 
said, “If you lash him (again), then you must stone your companion (i.e. al-Mughirah).” Due to this, 
he (‘Umar) left him, and did not beat him. Thus, he (Abu Bakrah) did not falsely accuse anyone of 
adultery again after that. '26 


26 ‘Abd Allah b. Muhammad b. Abi Shaybah Ibrahim b. ‘Uthman b. Abi Bakr b. Abi Shaybah al-Kufi al-‘Ubsi, 
Musannaf Ibn Abi Shaybah fi al-Ahadith wa al-Athar (Dar al-Fikr; 1st edition, 1409 H) [annotator: Prof. Sa’id al- 
Laham], vol. 6, P. 560, #3 


‘Allamah al-Albani has this comment about this exact report: 


It is documented by Ibn Abi Shaybah, and from him bu al-Bayhaqi (8/334-335). | say: Its chain 
is sahih.'*’ 


Imam Ibn Abi Shaybah again documents: 
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Abu Bakr — Ibn ‘Ilyah — al-Tamimi — Abu ‘Uthman: 


After Abu Bakrah and his two companions had testified against al-Mughirah, Ziyad came. So, ‘Umar 
said, “He is a man who will never testify, Allah willing, except with the truth.” He (Ziyad) said, “I saw 
a spectacle and an evil assembly”. So, ‘Umar said, “Did you see the kohl stick (i.e. the male 
private organ of al-Mughirah) enter the kohl container (i.e. the female private organ of the 
woman)?” He (Ziyad) replied, “No.” Therefore, he (‘Umar) ordered that they (Abu Bakr and his two 
companions) be whipped. '78 


‘Allamah al-Albani again copies the above and says: 
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| say: This chain is sahih upon the standard of the two Shaykhs.'2° 
So, this is the full picture, as gleaned from the reports: 


¢ Abu Bakrah and some other people filed a criminal complaint of adultery against al-Mughirah b. 
Shu’bah with ‘Umar. 
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¢ Al-Mughirah was a close friend of ‘Umar. 


¢ ‘Umar summoned the accused — who was his friend — and the Abu Bakrah team to his court for the 
trial. 


¢ As Abu Bakrah and two other people testified, ‘Umar — the judge — increasingly blushed. Convicting 
and sentencing al-Mughirah wasvery unbearable for him. So, he dismissively denied the reports of 
Abu Bakrah and his team. 


¢ It was a case of adultery, and four witnesses were required. Ziyad was the fourth to testify. Like 
others, he came all the way from Basra (where al-Mughirah was governor for ‘Umar prior to the trial) 
to Madinah to testify against al-Mughirah in a case of adultery. But, before he began his testimony, 
‘Umar made some direct moves to entice him and to intimidate him. 


¢ First, ‘Umar called him “the remover of the punishment”. This was an obvious suggestion to Ziyad 
that he must contradict his colleagues. He simply had no other choice but to remove the sentence of 
death still hanging over the neck of al-Mughirah. 


« ‘Umar also described him as the one who would testify with the “truth”. This was another clear 
signal to him to contradict his colleagues. It showed that the khalifah had blacklisted Ziyad’s 
colleagues for testifying against al-Mughirah. If Ziyad wanted to get into the good books of the 
powerful khalifah, he must tell only what ‘Umar would accept as the “truth”. 


¢ Finally, ‘Umar shouted at him, with such distressing force that it could cause some people to pass 
out! The intention, obviously, was to unsettle and intimidate him. Going against the khalifah could 
have highly devastating consequences. The message was unmistakable. 


* So, Ziyad got the signal, and went against his colleagues. He denied having seen a sexual 
penetration. One wonders why then he had taken all the pain to come to Madinah from Iraq! Was it 
not to testify against al-Mughirah for adultery? Something clearly was not right here. Ziyad was 
altering his testimony in the light of the new circumstances. In any case, he admitted to seeing “a 
disgusting affair’ and “a disgusting scene”, apparently involving al-Mughirah and the accused 
woman, which involved “an evil assembly” of both accused persons. 


« ‘Umar — the judge — became joyous, thanking Allah, and ordered Abu Bakrah and his colleagues to 
be flogged for allegedly lying against al-Mughirah! 


¢ After the lashing, Abu Bakrah stood up, and re-testified to al-Mughirah’s adultery — despite the 
clear dangers. 


* ‘Umar intended to re-lash him but ‘Ali, as usual, saved Abu Bakrah with his knowledge. 
To ‘Umar, this was fair, impartial hearing! 


An interesting side to this discussion is that ‘Umar actually did not ordinarily seem to place much 
value on the Qur’anic requirement for four witnesses in the case of adultery. For instance, he 
convicted a woman simply for having only a six-month pregnancy! He never asked for any four 
witnesses. Rather, he did not even request forany testimony from anyone! However, when his close 
friend was involved, he became extraordinarily strict with the requirement, and displayed brutal bias 
in favour of the accused throughout the proceedings. 


The testimony of Ziyad itself embarrassingly reveals the direct influence of ‘Umar’s intimidation and 
enticement over the former. Al-Hafiz lbn Hajar al-‘Asqalani explains the circumstances of al- 
Mughirah’s alleged adultery: 
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The story of al-Mughirah has been transmitted THROUGH SEVERAL CHAINS. Its summary is that 
al-Mughirah b. Shu’bah was the governor of Basra for ‘Umar. Abu Bakrah, whose real name was 


Nafi al-Thagafi, accused him (of adultery). He (Abu Bakrah) is a well-known Sahabi. There was Abu 
Bakrah. There was (also) Nafi’ b. al-Harith b. Kildah al-Thaqafi, who is counted among the Sahabah. 


There was Shibl b. Ma’bad b. ‘Utaybah b. al-Harith al-Bajali (as well), and he was considered to be 
among those (Sahabah) who witnessed both the Jahiliyyah and the Prophetic era. (Finally), there 
was Ziyad b. ‘Ubayd — who was later called Ziyad b. Abi Sufyan — (and he was) his (Abu Bakrah’s) 
brother from their grandmother, Sumayyah freed maid of al-Harith b. Kildah. 


THEY ALL HAD GATHERED TOGETHER and had seen al-Mughirah in a secret affair with the 
woman called al-Riqtah Umm Jamil bint ‘Amr al-Afgam al-Hilaliyyah, and her husband was al- 
Hajjaj b. ‘Utaybah b. al-Harith b. ‘Awf al-Jashmi.'*° 


There were four of them together, including Ziyad. They all together saw al-Mughirah having a secret 
affair with Umm Jamil, whose husband was al-Hajjaj. The other three witnesses saw al-Mughirah’s 
male organ entering Umm Jamil’s female organ, and all of these three were totally trustworthy 
Sahabah of the Messenger, by Sunni standards. How then on earth did Ziyad miss that?! It seems 
fair to conclude that he was deliberately concealing the most crucial part of his testimony. It was 
simply impossible for him not to have seen what the others saw, especially as he was not described 
as suffering from any eye problems. 


Moreover, what really did Ziyad mean by having seen “a disgustingaffair’ between the couple? Was 
he not actually implying the adultery of al-Mughirah and Umm Jamil? From the look of things, Ziyad 
saw what the three Sahabah saw, but decided to be ambiguous and to double-speak after ‘Umar 
enticed and intimidated him. If the Khalifah had not intervened, he most probably would have only 
corroborated his co-witnesses. 


Anyway, there are some damning consequences in this particular case for Sunni Islam. Abu Bakrah, 
Shibl and Nafi’ b. al-Harith were Sahabah. Abu Bakrah in particular was a prominent Sahabi, 
whoseahadith are documented in the two Sahihs, and in all other authoritative Sunni books, in 
abundance. Of special interest is the fact that Abu Bakrah was the main complainant against al- 
Mughirah, and he never repented from it. After being lashed by ‘Umar, he still reiterated his claim 
that al-Mughirah was an adulterer. ‘Allamah al-Albani copies a further report in this regard: 
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Then he (al-Bayhaqi)'*' recorded through the route of ‘Uyaynah b. ‘Abd al-Rahman from his father 
from Abu Bakrah, and he mentioned the story of al-Mughirah, and (then) said: 


130 Shihab al-Din Ibn Hajar al-‘Asqalani, Fath al-Bari Sharh Sahih al-Bukhari (Beirut: Dar al-Ma’rifah li al-Taba’ah wa 
al-Nashr; 2nd edition), vol. 5, p. 187 


We got to ‘Umar, may Allah be pleased with him, and Abu Bakrah testified, as well as Nafi’ and Shibl 
b. Ma’bad. When Ziyad was called, he said, “I saw a disgusting act.” Therefore, ‘Umar, may Allah 
be pleased with him, said Allah Akbar, and thereby summoned Abu Bakrah and his two companions 
and beat them. So, Abu Bakrah said, that is, after he had been punished, “I SWEAR BY ALLAH, | 
am saying the truth. He (al-Mughirah) did what we have testified against him about.” 
Therefore, he (‘Umar) intended to beat him (again). But, ‘Ali said, “If you beat this one, then you 
must stone that one.” 


Its chain is sahih too. ‘Uyaynah b. ‘Abd al-Rahman is lbn Jawshan al-Ghatfani and he 
is thiqah (trustworthy), like his father. '9? 


By all accounts therefore, all ahadith by Abu Bakrah must be thrown away by the Ahl al-Sunnah wa 
al-Jama’ah as fairytales of a “liar”. It is the Order of Allah, as long as he is believed to have failed to 
prove his charge against al-Mughirah. This is where the great dilemma hides for our Sunni brothers. 
Allah has stated: 
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Those who accuse chaste women, and do not produce four witnesses, flog them with eighty 


stripes, and reject their testimony FOREVER. THEY INDEED ARE THE LIARS, EXCEPT THOSE 
WHO REPENT thereafter and make corrections. Verily, Allah is Oft-Forgiving, Most Merciful.'%° 


He also proclaims: 
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Why did they not produce four witnesses? Since they have not produced the witnesses, THEN IN 
THE SIGHT OF ALLAH, THEY ARE THE LIARS. '*4 


Imam ‘Abd al-Razzaq (d. 211 H) reiterates the fact which connects Abu Bakrah to the above verses: 


131 See Abu Bakr Ahmad b. al-Husayn b. ‘Ali b. Musa al-Bayhaqi, Sunan al-Kubra (Makkah: Maktabah Dar al-Baz; 
1414 H) [annotator: Muhammad ‘Abd al-Qadir ‘Ata], vol. 8, p. 235, #16821 

132 Muhammad Nasir al-Din al-Albani, Irwa al-Ghalil fi Takhrij Ahadith Manar al-Sabil (Beirut: al-Maktab al-Islami; 
2nd edition, 1405 H), vol. 8, p. 29, # 2361 

133 Qur’an 24:4 

134 Qur’an 24:13 
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‘Abd al-Razzaq — Ma’mar — al-Zuhri — Ibn al-Musayyab: 

Three people testified against al-Mughirah b. Shu’bah for adultery.But Ziyad recoiled. So, ‘Umar 
punished the three (with lashing), and said to them, “Repent, and your (future) testimonies will be 
accepted.” So, two of the men repented but Abu Bakrah did not repent. Therefore, his 
testimonies were no longer accepted. Abu Bakrah was a maternal brother of Ziyad. When what 


happened in the case of Ziyad occurred, Abu Bakrah swore that he would never again speak to 
Ziyad. As such, he never again spoke to him till his death.'%° 


The chain is sahih, and has been so declared by the top muhadithun of the Ahl al-Sunnah. Imam 
Muslim (d. 261 H), for instance, has relied upon this chain in his Sahih: 
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‘Abd b. Hamid — ‘Abd al-Razzaq — Ma’mar — al-Zuhri — Ibn al-Musayyab — Abu Hurayrah'’6 


Imam al-Tirmidhi (d. 279 H) also records: 
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On 
Mahmud b. Ghilan — ‘Abd al-Razzaq — Ma’mar — al-Zuhri — Ibn al-Musayyab — Abu Hurayrah'?” 


Al-Tirmidhi comments: 


CPO Cp TRU CERE. 
This hadith is hasan sahih'*® 


135 Abu Bakr ‘Abd al-Razzaq b. Hamam al-Sa’nani, al-Musannaf [annotator: Habib al-Rahman al-A’zamil, vol. 7, p. 
384, # 13564 

136 Abu al-Husayn Muslim b. al-Hajjaj al-Qushayri al-Naysaburi, Sahih Muslim (Beirut: Dar Ihya al-Turath al-‘Arabi) 
[annotator: Muhammad Fuad ‘Abd al-Bagi], vol. 4, p. 1774, # 2263 (8) 

137 Abu ‘Isa Muhammad b. ‘Isa al-Sulami al-Tirmidhi, al-Jami’ al-Sahih Sunan al-Tirmidhi (Beirut: Dar Ihya al-Turath 
al-‘Arabi) [annotator: Muhammad Nasir al-Din al-Albani], vol. 4, p. 95, #1512 


‘Allamah al-Albani also says: 
e: 
Sahih'"°9 
Imam Ibn Khuzaymah (d. 311 H) has included the chain in his Sahihas well: 
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Ss Saad 
Ahmad b. Mansur al-Ramadi — ‘Abd al-Razzaq — Ma’mar — al-Zuhri — Ibn al-Musayyab — Abu 
Hurayrah'4° 


Dr. Al-A’zami has this simple verdict: 
TPE dlinn| 
Its chain is sahih'*" 
Everything therefore boils down to this insoluble Sunni maze: 
Anyone who accuses another of adultery must present four witnesses. 
If he is unable to do so, then he must be whipped by the authorities. 
He must be asked to repent. If he does, his future testimonies are accepted. 


If he refuses to repent, then he becomes a liar in the Sight of Allah, and his testimonies must be 
rejected till the Hour. 


Abu Bakrah accused al-Mughirah, ‘Umar’s close friend and governor over Basra, of adultery, and 
presented four eye-witnesses (including himself). 


All four witnesses came all the way from Iraq to modern-day Saudi Arabia to testify against al- 
Mughirah in a case of adultery. 


138 Ibid. 

139 Ibid. 

M40 Abu Bakr Muhammad b. Ishaq b. Khuzaymah al-Salami al-Naysaburi, Sahih (Beirut: al-Maktab al-Islami; 1390 H) 
[annotators: Muhammad Nasir al-Din al-Albani and Dr. Muhammad Mustafa al-A’zamil], vol. 4, p. 362, # 3078 

M1 Ibid. 


However, ‘Umar enticed and intimidated the fourth of them, just as he was about to give his 
testimony. He (the fourth witness) thereby “recoiled” and made ambiguous, ambivalent statements 
instead. 


So, the case against al-Mughirah failed due to the fourth witness’s action. 


Abu Bakrah and the other two witnesses therefore were whipped by ‘Umar. They were thereafter 
asked by him to repent so that their future testimonies became acceptable. The other two repented 
(most probably from pressure), while Abu Bakrah swore by Allahthat he was truthful in his testimony 
against al-Mughirah. He preferred to be branded “a liar” by the state, and that his future testimonies 
be rejected, rather than to falsify what he knew to be the truth. 


Abu Bakrah also believed that Ziyad (his maternal brother), who “recoiled”, had wronged him terribly. 
So, he stopped speaking to Ziyad from that moment till his death! 


Whoever believes that Abu Bakrah was wrong in his testimony mustalso accept that he was “a liar” 
in the Sight of Allah, due to his refusal to repent. The Qur’an is very explicit in this regard, and gives 
no exception. As a result, such a person must reject all of Abu Bakrah’s ahadith. 


However, the Ahl al-Sunnah consider Abu Bakrah to be perfectly trustworthy in everything he said, 
before and after the incident! Yet, they maintain that ‘Umar was correct to have whipped him! 


But, it was either ‘Umar treated Abu Bakrah unjustly, or Abu Bakrah was truly a liar in the Sight of 
Allah. There is no third option to it. 


Our Sunni brothers want to eat their cake and still have it. However, they can only do one of both. 
Their position on Abu Bakrah is a strategic do-or-die affair, which they can never let go. This, in 
reality, merely deepens their dilemma. If they accepted that Abu Bakrah, a prominent Sahabi, was a 
liar in the Sight of Allah, then they would have opened a door that could only lead to the complete 
collapse of their entire religion in no time! Yet, their pro-Abu Bakrah stance only fuels the theory that 
al-Mughirah was truly guilty of adultery, but that ‘Umar deliberately manipulated the judicial system 
to shield his dear friend from justice. Moreover, in the course of doing that, the khalifah inflicted 
immense injustice upon Abu Bakrah for telling the truth. 


10. Hadith Al-Qadha, an Age of Jungle Justice VII 


No one ever knew that looking handsome could become a criminal offence until the rule of ‘Umar b. 
al-Khattab. The grand Sunnimuffasir, Imam al-Alusi (d. 1270 H), proclaims: 
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It is authentically transmitted that ‘Umar b. al-Khattab, may Allah the Most High pleased be 


pleased him, banished Nasr b. Hajjaj to Basra because - due to his good looks, some women were 
obsessed with him.'42 


Al-Hafiz (d. 852 H) also submits: 
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Ibn Sa’d and al-Kharaiti have recorded with a sahih chain from ‘Abd Allah b. Buraydah who 
narrated: 


While ‘Umar b. al-Khattab was on patrol one night during hiskhilafah, there was a woman (he 
overheard) saying, “Is there a way to get to alcohol to drink, or a way to get to Nasr b. Hajjaj?” In the 
morning, he (‘Umar) asked about him (Nasr), and summoned him.He was one of the most 
beautiful of mankind in terms of the hair, and one of their most good-looking. So, he (‘Umar) 
ordered him to collect his hair. He did so, and his forehead appeared. As a result, he became even 
more handsome. He (‘Umar) ordered him (again) to wear a turban. But, his beauty increased 
(nonetheless). So, ‘Umar said, “No! | swear by the One in Whose Hand my life is, you cannot 


M42 Abu al-Fadhl Mahmud al-Alusi, Ruh al-Ma’ani fi Tafsir al-Qur’an al-‘Azim wa Sab’ al-Mathani (Beirut: Dar Ihya al- 
Turath al-‘Arabi), vol. 18, p. 81 


stay WITH ME in the same town”. Therefore, he ordered what befitted him and relocated to 
Basra.'48 


Nasr b. al-Hajjaj, one of the Sahabah, committed no other “crime” than that he 

looked very handsome. For that, he was summarily tried and penalized, forcibly “relocated” to Basra. 
‘Umar was the first human being to do this throughout history. However, in April 2013, the Saudi 
authorities followed his precedent in a very famous, severely embarrassing case'*4 that caused 
widespread worldwide mockery of Islam over the internet. Three Emirati men were deported by 
Riyadh to the United Arab Emirates literally for being “too handsome”! 


‘Umar’s reason for banishing Nasr seems even weirder than the “punishment” itself. If we assumed 
that the khalifah expelled him because “women were obsessed with him”, were there no women in 
Basra? Apparently, no matter the claims, the true motive behind ‘Umar’s action had nothing to do 
with women. In fact, the khalifahhimself outlined his justification in very clear words: he could not 
tolerate living in the same city with Nasr. So if ‘Umar had later moved to Basra he would still have re- 
banished Nasr to another faraway town. From all indications, it seems that the khalifah was only very 
bitter about the latter's good looks. 


In any case, it is pretty obvious that ‘Umar would never have tolerated the presence of Prophet 
Yusuf, ‘alaihi al-salam, in Madinah had the latter lived during the former’s rule. These are Allah’s 
Words concerning His prophet: 
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And the women in the city said, “The Queen is seeking to seduce her young man (i.e. Yusuf, her 
slave then). Indeed, she loves him violently. Verily, we see her in plain error.” So when she (the 
queen) heard of their (the women’s) accusation, she sent for them and prepared a banquet for them; 
she gave each one of them a knife (to cut the foodstuff with), and she said (to Yusuf), “Come out 
before them.” Then, when they saw him, they exalted him AND CUT THEIR HANDS. They said, 
“Allah forbid! THIS IS NOT A MAN! This is none other than a noble angel!’ '45 


143 Ahmad b. ‘Ali b. Hajar al-‘Asqalani, al-lsabah fi Tamyiz al-Sahabah (Beirut: Dar al-Kutub al-‘Ilmiyyah; 1st edition, 
1415 H) [annotators: Shaykh ‘Adil Ahmad b. ‘Abd al-Mawjud and Shaykh ‘Ali Muhammad Ma’udh], vol. 4, pp. 382- 
383, # 8862 

M44 Rob Williams, “Omar Borkan Al Gala: Is this one of the three men who are ‘too sexy’ for Saudi Arabia”, The 
Independent, Friday 26 April 2013 [http://www.independent.co.uk/news/world/middle-east/omar-borkan-al-gala-... 

45 Qur’an 12:30-31 


These were the women of ancient Egypt. Prophet Yusuf was so handsome that they could not 
believe that he was even a man! So, one can safely conclude that the noble prophet had 
superhuman beauty. What strengthens this submission is that these women, in their trance over the 
sight of him, were absentmindedly cutting their hands with knives, without flinching! With these facts, 
Nasr b. al-Hajjaj was apparently a very ugly duckling compared to Yusuf b. Ya’qub, the prophet of 
Allah. Interestingly, the pagan king of Egypt tolerated and honoured Prophet Yusuf in his city, even 
in his palace! By contrast, if it had been during ‘Umar’s khilafah, he would have banished the prophet 
to a very distant land! The khalifahsimply could not accommodate in his city any man like Nasr or 
Yusuf. 


11. Hadith Al-Qadha, ‘Ali versus ‘Umar 


Shaykh lbn Taymiyyah (d. 728 H) launches a spirited campaign to bring down ‘Ali’s status as the 
best judge in the Ummah in order to place ‘Umar above him. He simply cannot stomach the 
possibility of Amir al-Muminin ‘Ali, ‘a/aihi al-salam, surpassing the second Sunnikhalifah in anything, 
especially in such highly sensitive, knowledge-based areas as justice dispensation. The reason for 
these panicky moves can be discerned from these words of our dear Shaykh: 
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In (Sunan) al-Tirmidhi and others, it is narrated from him, peace and blessings be upon him, that he 
said, “If |had not been sent as a messenger among you, ‘Umar would have been sent as a 


messenger among you instead.” The text of al-Tirmidhi reads, “If there were to be a prophet 
after me, it would have been ‘Umar’. Al-Tirmidhi says: A hasan hadith.'*6 


Elsewhere, he reiterates this: 
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It is recorded in (Sunan) al-Tirmidhi: “If | had not been sent as a messenger among you, ‘Umar 


would have been sent as a messenger instead and if there were to be a prophet after me, it would 
have been ‘Umar”.'4” 


Those two one-sided, sectarian reports establish two realities: 


1. ‘Umar and the Messenger of Allah, sallallahu ‘alaihi wa alihi, hadequal credentials and abilities to 
be the master of the prophets, sent to the entirety of mankind till the Hour. Therefore, ‘Umar was a 
perfect replacement for the Prophet. 


2. Due to ‘Umar’s status as the sole match — in qualification — to the Messenger, he was the only one 
qualified to be the first prophet after Muhammad, had prophethood not ceased. 


The bottom-line is that ‘Umar was far better than Abu Bakr in all ways and in all things! So, if ‘Ali 
were superior to ‘Umar, then he was the master of both the first and the second khalifahs. In any 
case, those two hadiths are one-sided (and therefore of no probative value in our research), and 


M6 Abu al-‘Abbas Ahmad b. ‘Abd al-Halim b. Taymiyyah al-Harrani, Minhaj al-Sunnah al-Nabawiyyah (Muasassat 
Qurtubah; 1st edition, 1406 H) [annotator: Dr. Muhammad Rashad Salim], vol. 7, p. 508 
147 Ibid, vol. 8, p. 303 


contradict the Verse of /stafa, the Verse of Tathir and several sahih and mutawatir ahadith (such 

as Hadith al-Ghadir, Hadith al-Manzilah, Hadith al-Tayr, Hadith al-Thagalayn, etc). The most 
important part is that both reports about ‘Umar go against well-established historical facts about him, 
his knowledge and his abilities. From all angles, both hadiths were motivated by polemical motives, 
and manufactured to “raise the stakes” for the second khalifah. 


Shaykh Ibn Taymiyyah makes an interesting strike: 
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There were LOTS of fatwas from ‘Umar, ‘Ali and others that contradicted the revealed texts (i.e the 
Qur’an and Sunnah), such that al-Shafi’i compiled a whole volume on the contradictions of ‘Ali 
and Ibn Mas’ud (to the Qur’an and Sunnah), and Muhammad b. Nasr al-Maruzi compiled a 
huge book on that.'*6 


He concedes that both ‘Umar and Ibn Mas’ud contradicted the Qur'an and Sunnah massively in their 
verdicts. We agree with him, as there exists solid evidence from both Sunni and Shi’i sources 
confirming that. It is a wonder then how our dear Shaykh manages to believe that ‘Umar was 
perfectly fit for prophethood despite this embarrassing fact! What else would he have been other 
than a prophet who would have opposed the Qur’an and the Sunnah on “lots” of occasions?! This 
reality reveals that the purely one-sided, sectarian hadiths could not have genuinely originated from 
the Messenger of Allah. He never uttered anything that falls out of line with simple logic. 


But then, did Imam al-Shafi'i and al-Maruzi really compiled books detailing Amir al-Muminin Ali’s 
“contradictions” to the Qur'an and Sunnah? Well, there is no evidence of any such books in our 
times! Besides, our dear Shaykh seems confused on the exact authorship of those “books”. First, he 
claims that both al-Shafi’i and al-Maruzi wrote separate books. However, this is a contrary 
submission he also makes: 
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148 Ibid, vol. 7, p. 502 


Al-Shafi’i AND Muhammad b. Nasr al-Maruzi compiled a huge book about what the Muslims rejected 
from the statement of ‘Ali, because the statement of others from the Sahabah were more in 
compliance with the Qur'an and Sunnah.'49 


So, it was after all a joint authorship! What exactly do we believe now? Moreover, where 

exactly is this book? Has anyone in historyever quoted it? Has anyone in history ever referenced it? 
The reality is that no such book ever existed! Imam al-Subki (d. 773 H) reveals the truth about the 
book of al-Maruzi: 
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Abu Dharr Muhammad b. Muhammad b. Yusuf al-Qadhi said, “The pioneers among our Shaykhs 
used to say that the scholars of Khurasan (in Iran) were four: lbn al-Mubarak, Yahya b. Yahya, Ishaq 
b. Rahwayh and Muhammad b. Nasr al-Maruzi.” Abu Bakr al-Sayarfi said, “If al-Maruzi had never 
authored any book except Kitab al-Qasamah alone, he would nonetheless have been among the 
most knowledgeable of mankind. Meanwhile, he wrote many books other than it.” Shaykh Abu Ishaq 
al-Shirazi said, “Muhammad (b. Nasr al-Maruzi) wrote books which contained reports and Islamic 
jurisprudence, and was one of the most knowledgeable of mankind concerning the differences of the 
Sahabah and those after them onal/-ahkam (jurisprudence). He wrote a book concerning the 
contradictions of Abu Hanifah to ‘Ali and ‘Abd Allah (b. Mas’ud), may Allah be pleased with 
them both.'®° 


So, the book — in reality - was only about Abu Hanifah’s contradictions to ‘Ali and Ibn Mas’ud! We 
leave the judgment to the esteemed reader. 


There are authentic Sunni reports which further expose the fallacy of the allegations of Shaykh lbn 
Taymiyyah against Amir al-Muminin. For instance, Imam Ahmad (d. 241 H) records: 


M49 Ibid, vol. 8, p. 281 

150 Taj al-Din b. ‘Ali b. ‘Abd al-Kafi al-Subki, Tabaqat al-Shafi’iyyah al-Kubra (Hajr li al-Taba’at wa al-Nashr wa al- 
Tawzi’; 2nd edition, 1413 H) [annotators: Dr. Mahmud Muhammad al-Tanahi and Dr. ‘Abd al-Fattah Muhammad al- 
Halwi], vol. 2, p. 247 
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‘Abd Allah (b. Ahmad) — my father (Ahmad b. Hanbal) — Yahya — al-A’mash — ‘Amr b. Marrah — Abu 
al-Bakhtari — ‘Ali, may Allah be pleased with him: 


| was sent by the Messenger of Allah, peace be upon him, to Yemen, and | was young of age. | said, 
“You are sending me to a people among whom exist disputes, and | have no knowledge in justice 
dispensation.” He replied, “Verily, Allah will guide your tongue and make your heart firm.” | 
never have doubt while dispensing justice between any two people ever after.'*' 


Shaykh al-Arnaut says: 
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Sahih, its narrators are trustworthy, narrators of the two Shaykhs'®? 


Imam al-Hakim (d. 403 H) also records: 
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‘Ali b. Hamshad — al-‘Abbas b. al-Fadhl al-Asfati - Anmad b. Yunus — Abu Bakr b. ‘Ayyash — al- 
A’mash — ‘Amr b. Marrah — Abu al-Bakhtari — ‘Ali, may Allah be pleased with him: 


The Messenger of Allah, may Allah be pleased with him, sent me to Yemen. So, | said, “O 
Messenger of Allah, | am a young man, and disputes will be brought to me for judgment, of which | 


1451 Abu ‘Abd Allah Ahmad b. Hanbal al-Shaybani, Musnad (Cairo: Muasassat Qurtubah) [annotator: Shu’ayb al- 
Arnaut], vol. 1, p. 83, # 636 
152 Ibid. 


have no knowledge.” Therefore, he placed his hand on my chest, and said, “O Allah, make firm his 
tongue and guide his heart.” | never have doubt while dispensing justice ever after. '°° 


Al-Hakim comments: 


This hadith is sahih upon the standard of the two Shaykhs'*4 


Al-Dhahabi (d. 748 H) agrees: 
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(Sahih) upon the standard of al-Bukhari and Muslim'®® 


Imam Abu Dawud (d. 275 H) documents a mutaba’ah for the report of Abu al-Bakhtari: 
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‘Amr b. ‘Awn — Sharik — Simak — Hanash — ‘Ali, peace be upon him (‘alaihi salam): 


The Messenger of Allah, peace be upon him, sent me to Yemen as a judge. So, | said, “O 
Messenger of Allah, you are sending me while | am young of age and have no knowledge of justice 
dispensation.” Therefore, he said, “Verily, Allah will guide your heart and will make firm your 
tongue. Whenever two disputants sit in front of you, do not give judgment until you have heard both 
parties. This will make clear to you the (correct) judgment.” | never cease to be a judge, or never 
have doubt while dispensing justice, ever since.'°® 


‘Allamah al-Albani (d. 1420 H) says: 


153 Abu ‘Abd Allah Muhammad b. ‘Abd Allah al-Hakim al-Naysaburi, al-Mustadrak ‘ala al-Sahihayn (Beirut: Dar al- 
Kutub al-’IImiyyah; 1st edition, 1411 H) [annotator: Mustafa ‘Abd al-Qadir ‘Ata], vol. 3, p. 145, # 4658 

54 Ibid. 

155 Ibid. 

156 Abu Dawud Sulayman b. al-Ash’ath al-Sijistani, Sunan Abi Dawud (Beirut: Dar al-Kitab al-‘Arabi) [annotator: 
Muhammad Nasir al-Din al-Albani], vol. 3, p. 327, # 3584 


Hasan"*” 


Imam Ahmad also records this shahid: 
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‘Abd Allah (b. Ahmad) — my father (Ahmad b. Hanbal) — Yahya b. Adam — Israil — Abu Ishaq — 
Harithah b. Mudhrab — ‘Ali, may Allah be pleased with him: 


The Messenger of Allah, peace be upon him, sent me to Yemen. So, | said, “You are sending me to 
a people who are older than me that | should judge between them.” He replied, “Go, for Allah will 
guide your heart and make firm your tongue.”'°° 


Shaykh al-Arna’ut states: 
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Its chain is sahih'®9 


Whenever Amir al-Muminin set out to judge on any matter, Allah would always guide both his heart 
and his tongue, and would also make them firm. This removes the possibility of error or misguidance 
in whatsoever judgments he ever gave: 
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And whomsoever Allah guides, for him there can be NO misleader.'°° 


With this in mind, it is apparent that whosoever attributes errors to the judgments and verdicts of ‘Ali 
is actually attributing them to Allah as well! So, we ask Shaykh lbn Taymiyyah and his followers: was 
it Allah Who was “guiding” his heart and his tongue to those “contradictions” to the Qur’an and 


157 Ibid. 

158 Abu ‘Abd Allah Ahmad b. Hanbal al-Shaybani, Musnad (Cairo: Muasassat Qurtubah) [annotator: Shu’ayb al- 
Arnaut], vol. 1, p. 156, # 1341 

159 Ibid. 

160 Qur’an 39:37 


Sunnah? We seek His refuge from such blasphemy. No truth — whether in narrations or mere 
submissions — can be in anything that denigrates the Almighty Lord. 


12. Hadith Al-Tafdhil, Investigating its Authenticity 


Shaykh Ibn Taymiyyah (d. 728 H) states: 


oF US Ob US pot eb Sogi ei dey LY ode ne fy ale) fai fradi We of eli Y 
One 9 gle 


= 


We do not agree that ‘Ali was the overall best of his time. Rather, the best of this Ummah after its 
Prophet are Abu Bakr, then ‘Umar, as is authentically narrated from ‘Ali and others. '®! 


It is true that our Sunni brothers consider Abu Bakr to be the best of our Ummah, followed only by 
‘Umar. However, during the lifetime of the Messenger of Allah, sallallahu ‘alaihi wa alihi, it was a 
different story entirely. There is irrefutable evidence in the Sunni books establishing that the 
Sahabah used to consider Amir al-Muminin, ‘alaihi al-salam, to be their best during the lifetime of the 
Messenger. Imam Ahmad (d. 241 H) presents one of such proofs: 
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‘Abd Allah (b. Ahmad b. Hanbal) — my father (Ahmad b. Hanbal) - Muhammad b. Ja’far — Shu’bah — 
Abu Ishaq — ‘Abd al-Rahman b. Yazid — ‘Alqamah — ‘Abd Allah (b. Mas’ud): 


“We used to say that the overall best of the people of Madinah was ‘Ali b. Abi Talib.”'® 


“We?” (in the hadith)'®? apparently refers to the Sahabah generally, and more specifically to the most 
senior of them living in Madinah. Ibn Mas’ud was obviously making a reference to a past which was 
then different from the present. This was why he said “we USED TO”. In other words, at that point in 
time when he was making his statement, things had become different. People were now giving ‘Ali’s 
place to another person. Ibn Mas’ud was, no doubt, speaking about the time of the Prophet. All the 

most senior Sahabah and their neighbours were living in Madinah with the Messenger of Allah. The 
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phrase “people of Madinah’ originally referred to them (excluding only the Prophet, of 
course).'®* These, needless to say, included Abu Bakr, ‘Umar and ‘Uthman. 


So, is the above report authentic? Al-Hafiz (d. 852 H) says about the first narrator: 


AB ale Uy yom S! Logi | Chee ae Gy ares oy dari oy all Le 


‘Abd Allah b. Ahmad b. Muhammad b. Hanbal al-Shaybani, Abu ‘Abd al-Rahman: son of the 
Imam, thiqah (trustworthy). '®© 


What about his father? Al-Hafiz answers: 
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Ahmad b. Muhammad b. Hanbal b. Hilal b. Asad al-Shaybani al-Maruzi, a Baghdad resident, Abu 
‘Abd Allah: One of the Imams, thigah (trustworthy), hafiz, jurist, hujiah (an authority).1® 


Al-Hafiz also has these comments about the third narrator: 
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Muhammad b. Ja’far al-Hazali al-Basri, better known as Ghandar: Thiqah (trustworthy), sahih al- 
kitab (i.e. ahadith from his books are sahih) except that there was some negligence in him.'®” 


Whatever negligence he had does not affect his ahadith from Shu’bah at all. He used to accurately 
record the latter’s reports. So, he narrated them from his books with perfect precision. Al-Hafiz 
provides further information in this respect: 
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Ibn Mahdi said: “We used to benefit from the books of Ghandar on Shu’bah. Waki’ named him sahih 
al-kitab.” Abu Hatim narrated from Muhammad b. Aban al-Balakhi that Ibn Mahdi said: “Ghandar is 
more accurate than me as far as Shu’bah is concerned.” Ibn al-Mubarak said, “When the people 
disagree about the hadith of Shu’bah, the book of Ghandar used to judge between them.” lbn 
Abi Hatim said: “I asked my father about Ghandar and he replied, ‘He was saduq (very truthful), and 
was a teacher and in thehadith of Shu’bah, he is thigah (trustworthy).’”'® 


The fourth narrator, Shu’bah, is a pillar of Sunni ahadith. Al-Hafiz gives the catch-phrases about him: 
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Shu’bah b. al-Hajjaj b. al-Ward al-‘Atki, their freed slave, Abu Bustam al-Wasiti, al- 


Basri: Thigah (trustworthy), hafiz, extremely precise. Al-Thawri used to say: “He was the amir al- 
muminin (the supreme leader) in al-Hadith.”'®° 


Abu Ishaq al-Sabi’i is the fifth narrator, and al-Hafiz has this to say about him: 
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‘Amr b. ‘Abd Allah b. ‘Ubayd.... Abu Ishaq al-Sabi’i: Thigah (trustworthy); narrated a lot (of ahadith), 


a great worshipper (of Allah), from the third (fabaqat). He became confused (in his narrations) during 
the end part of his lifetime.'”° 


Of course, Shu’bah heard from him before the memory loss. ‘Allamah al-Albani (d. 1420 H) explains: 
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Sufyan al-Thawri and Shu’bah also narrated from Abu Ishaq, although both did not mention the 


Descent. The reports of both of them (from Abu Ishaq) are more authentic, because they both 
heard from him BEFORE he became confused.'”! 
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Another relevant point is that Abu Ishaq is a mudalis and has, on the surface, narrated the report of 
Ibn Mas’ud above is an ‘an-‘anform from ‘Abd al-Rahman b. Yazid. However, the tadlis does NOT, in 
reality, affect the ‘an-‘an reports of Abu Ishaq — among others - as long as it is Shu’bah narrating 
from him. Allamah al-Albani states further: 
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Al-Tirmidhi said: “A hasan sahih hadith, al-Thawri and Shu’bah narrated it from (‘an) Abu Ishaq.” 


I say: It is (truly hasan sahih) as he (al-Tirmidhi) has stated, and both of them (i.e. al-Thawri and 
Shu’bah) narrated from him (i.e. Abu Ishaq) before his confusion. As for Shu’bah, he never 
narrated anything from him (i.e. Abu Ishaq) except what he (Abu Ishaq) explicitly stated to 
have directly heard from the person he is narrating from (i.e. tahdith), as stated in his 

tarjamah (biography). Due to his (Shu’bah’s) narration from him (i.e. Abu Ishaq), the problem of 
his tadlis is removed.'”2 


In a clearer word, whenever Shu’bah narrates from Abu Ishaq (as in this case of Ibn 

Mas’ud’s hadith), all the problems associated with the latter’s reports are removed. The former 
narrated from him before his confusion in his ahadith, and never transmitted any tadlis-infested 
reports from him. So, whenever Shu’bah narrates an‘an-‘an report from Abu Ishaq, there actually 
is tahdith by the latter from his Shaykh. The ‘an-‘an form is only Shu’bah’s convenience style. No 
wonder, Imam al-Bukhari (d. 256 H) includes this sanad in his Sahih: 


Sulayman b. Harb — Shu’bah — Abu Ishaq — ‘Abd al-Rahman b. Yazid.'”° 


This is an ‘an-‘an report by Abu Ishaq from ‘Abd al-Rahman b. Yazid (the same Shaykh as in 
the athar of Ibn Mas’ud). Nevertheless, Imam al-Bukhari considers the chain to be sahih. 
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Imam Ahmad b. Hanbal has also documented a similar ‘an-‘an chain: 


‘Abd Allah (b. Ahmad b. Hanbal) — my father (Ahmad b. Hanbal) — Yazid — Shu’bah — Abu Ishaq — 
Abu Maysarah.'”4 


Al-Arnaut comments: 
Carthy le meee osliw! 
Its chain is sahih upon the standard of the two Shaykhs.1’5 
‘Allamah al-Albani too authenticates yet another ‘an-‘an chain of Abu Ishaq: 
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Its chain: Hafs b. ‘Umar — Shu’bah — Abu Ishaq — al-Aswad — ‘Abd Allah. 


| say: This chain is sahih upon the standard of al-Bukhari.'76 


Imam Abu Ya’la (d. 307 H) also documents an ‘an-‘an chain by Abu Ishaq, from ‘Abd al-Rahman b. 
Yazid, like al-Bukhari: 
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Squ! 
Ishaq — ‘Abd al-Samad — Shu’bah — Abu Ishaq — ‘Abd al-Rahman b. Yazid — al-Aswad'”” 


Shaykh Dr. Asad gives this verdict: 
‘toned ddl 
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Its chain is sahih' 


Let us now move to the sixth narrator in the sanad of Ibn Mas’ud’sathar. ‘Abd al-Rahman b. Yazid. 
The status of ‘Abd al-Rahman as athiqah (trustworthy) narrator of Sahih al-Bukhari is already well- 
known. Nonetheless, we are pleased to present this further confirmation by al-Hafiz: 
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‘Abd al-Rahman b. Yazid b. Qays al-Nakha’i, Abu Bakr al-Kufi: Thigah (trustworthy).'7° 


Finally, concerning the seventh and last narrator (‘Alaamah), al-Hafiz al-‘Asqalani proclaims with full 
strength: 
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‘Alqamah b. Qays b. ‘Abd Allah al-Nakha’i al-Kufi: Thigah (trustworthy), thabt (accurate), fagih (a 
jurist), ‘abidun (a great worshipper of Allah).'®° 


With this, it is absolutely clear and undeniable that lbn Mas’ud’s report that the Sahabah used to 
consider ‘Ali as the overall best among them has an impeccably sahih chain. All the narrators 
arethigah, and the chain is fully and perfectly connected. 


Even then, the same athar has been recorded with a second sahihchain in that same Fadhail al- 
Sahabah: 
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‘Abd Allah (b. Muhammad b. ‘Abd al-‘Aziz al-Baghwi) — my grandfather (Ahmad b. Muni’ al- 


Baghwi) — Abu Qatan — Shu’bah — Abu Ishaq — ‘Abd Allah b. Yazid — ‘Alqamah — ‘Abd Allah b. 
Mas’ud: 


“We used to say that the overall best of the people of Madinah was ‘Ali b. Abi Talib.”'®" 
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We already know the status of Shu’bah, Abu Ishag and Alqamah. So, let’s find out about these new 
names. 


This is al-Hafiz’s verdict on the first narrator of this new sanad: 
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‘Abd Allah b. Muhammad b. ‘Abd al-‘Aziz, Abu al-Qasim al-Baghwi:A/-hafiz, al-saduq (the 
extremely truthful), the top scholar of his time.... I (al-‘Asqalani) say: He has been 

declared thigah (trustworthy) by al-Daraqutni, al-Khatib and others. Al-Khatib said, “He 

was thiqah (trustworthy), accurate, and narrated a lot (ofahadith)’.... | (al-‘Asqalani) say: The man 
is absolutely thigah (trustworthy).'® 


Concerning his grandfather, al-Hafiz further submits: 
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Ahmad b. Muni’ b. ‘Abd al-Rahman, Abu Ja’far al-Baghwi....: Thigah (trustworthy), hafiz.'®° 


Abu Qatan too is thigah (trustworthy), as confirmed by al-Hafiz: 
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‘Amr b. al-Haytham b. Qatan... Abu Qatan al-Basri: Thigah (trustworthy). '°4 


Of course, ‘Abd Allah b. Yazid was a junior Sahabi, and therefore needed no investigation. He is 
automatically thigah (trustworthy). Al-Hafiz states: 
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‘Abd Allah b. Yazid b. Zayd b. Husayn al-Ansari al-Khatmi: a junior Sahabi. He was the wai (ruler) 
of Kufah for Ibn al-Zubayr.'® 


So, we have a second impeccable sanad for the hadith. 
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13. Hadith Al-Tafdhil, Shaykh Ibn Taymiyyah Raises 
Objections 


Our Shaykh (d. 728 H) is obviously not comfortable with the fact that the Sahabah used to consider 
Amir al-Muminin, ‘alaihi al-salam, to be superior to Abu Bakr during the lifetime of the 
Prophet, sallallahu ‘alaihi wa alihi. So, he fights back: 
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The early Shi’is, the companions of ‘Ali, did not doubt the superiority of Abu Bakr and ‘Umar 

over him. How can they when it has been narrated in mutawatir reports from ‘Ali that he used to 
say: “The best of this Ummah after its Prophet are Abu Bakr and ‘Umar’? However, some of the 
Shi’is of ‘Ali used to consider him superior to ‘Uthman, and this issue is more unclear than that. This 
is why all the Imams of the Ahl al-Sunnah were unanimous on the superiority of Abu Bakr and ‘Umar 
as reported in mutawatir reports. This was the view of Abu Hanifah, Shafii, Malik, Anmad b. Hanbal, 


al-Thawri, al-Awza’i, al-Layth b. Sa’d and all the other Imams of the Muslims, from the jurists, 
the hadith experts, the ascetics and the exegetes, from the early and later generations. '°° 


Here, he is taking the battle even to the Shi’i home ground! According to him, not a single one of 
those that are followed by the Ahl al-Sunnah, including the Sahabah and Tabi’in, ever believed that 
Amir al-Muminin was superior to either Abu Bakr or ‘Umar. There was absolute unanimity among 
them concerning the superiority of the duo over ‘Ali. Moreover, even the early Shi’is - whom he 
identified as the companions of Amir al-Muminin — shared the same view! Rather, ‘Ali b. Abi Talib 
himself used to teach his followers that Abu Bakr and ‘Umar were the best of the Ummah after its 
Messenger. Therefore, all the early Sunnis and Shi’is had a full consensus that both Abu Bakr and 
‘Umar were better than ‘Ali in the Sight of Allah. 
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H) [annotator: Dr. Muhammad Rashad Salim], vol. 2, pp. 72-73 


So, did Ibn Mas’ud tell a lie? We will soon find out which party is telling the truth, and which is not. 
Our Shaykh proceeds: 
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It has been authentically transmitted in the two Sahihs from ‘Abd Allah b. ‘Umar that he said: “We 
used to consider Abu Bakr to be the best during the lifetime of the Messenger of Allah, peace be 
upon him, and then ‘Umar, and then ‘Uthman” and in another version, “Then we would leave all the 
other Sahabah of the Prophet, peace be upon him, and we did not consider any of them to be 
superior to another.” This is information concerning what the Sahabah believed during the lifetime 
of the Prophet, peace be upon him, in that they considered Abu Bakr to be the most superior, then 
‘Umar, and then ‘Uthman. It has been narrated that this reached the Prophet, peace be upon him, 
and he did not oppose it.'®” 


The plot deepens considerably here. There is a direct contradiction between the reports of Ibn 
Mas’ud and Ibn ‘Umar. One of them, definitely, was incorrectly attributing things to his colleagues. 
As such, we must investigate their irreconciliable claims in order to determine which of them reflects 
the true story. 


Imam al-Bukhari (d. 256 H) has documented the submission of Ibn ‘Umar: 
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Muhammad b. Hatim b. Bazig — Shadhan — ‘Abd al-‘Aziz b. Abi Salamah al-Majishun — ‘Ubayd Allah 
— Nafi’ — Ibn ‘Umar, may Allah be pleased with them both: 
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During the lifetime of the Messenger of Allah, peace be upon him, we never considered anyone as 
equal to Abu Bakr, then ‘Umar, and then ‘Umar. Then, we leave the Sahabah of the Prophet, peace 
be upon him, and we did not consider any of them to be superior to another.”'®® 


In simpler terms, the Sahabah — as alleged by Ibn ‘Umar — viewed Abu Bakr to be their best, then 
‘Umar, and then ‘Uthman. Apart from the trio, those Sahabah did not consider any other among 
them to be superior to another. Without doubt, this hadith targets Amir al-Muminin ‘Ali, as it places 
him on the same level with a// other Sahabah, apart from the three khalifahs. Al-Bukhari has 
evenattributed a similar report to him: 
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Muhammad b. Kathir — Sufyan — Jami’ b. Abi Rashid — Abu Ya’la - Muhammad b. al-Hanafiyyah: 


| asked my father (‘Ali), “Who is the best of mankind after the Messenger of Allah?” He replied, “Abu 


Bakr.” | said, “Then who?” He replied, “Umar.” | feared that he would (also) mention ‘Uthman. So, | 
asked, “Then you?” He replied, “Iam only an ordinary Muslim.”'®° 


This report, however, makes no sense in line with ‘Ali's documented opinions of Abu Bakr and 
‘Umar! Imam Muslim (d. 261 H), for instance, quotes the second khalifah saying to both Amir al- 
Muminin ‘Ali and ‘Abbas: 
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When the Messenger of Allah, peace be upon him, died, Abu Bakr said: “l am the wali of the 
Messenger of Allah, peace be upon him.”.... So both of you (‘Ali and ‘Abbas) thought him (i-e. 
Abu Bakr) to be a liar, sinful, treacherous and dishonest. And Allah knows that he was really 
truthful, pious, rightly-guided and a follower of the truth. Abu Bakr died and | became the wali of 
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the Messenger of Allah, peace be upon him, and the wali of Abu Bakr. So both of you thought 
me to be a liar, sinful, treacherous and dishonest.'°° 


He considered both Abu Bakr and ‘Umar as sinful, treacherous and dishonest liars! How then could 
he possibly have graded both people as the best of the Ummah? Does it make sense that Amir al- 
Muminin thought that sinful, treacherous and dishonest liars were better than himself and everyone 
else?! Besides, on what basis would he have declared himself an ordinary Muslim — equal with all 
others - despite everything that Allah and His Prophet had publicly and privately said about him? We 
believe that Imam ‘Ali was an outstandingly intelligent, sincere believer in Allah and His Messenger, 
who could never have made such illogical comments. What we find, therefore, in the books of the 
Ahl al-Sunnah concerning his alleged admission of the superiority of Abu Bakr and ‘Umar over 
himself are only cheap polemical stunts pulled by some enthusiastic Sunnis. 


However, in the case of Ibn ‘Umar, what has been transmitted from him coincides perfectly with his 
character and beliefs. He certainly believed in the superiority of Abu Bakr, then his father ‘Umar, and 
then ‘Uthman, above all other Sahabah. Moreover, he never recognized the khilafah of ‘Ali b. Abi 
Talib, citing a self-made excuse, as al-Hafiz (d. 852 H) confirms: 


Tree gD rpgcengn LS dle GH gobq) daly gl BY cle De wo Gy! Sd oJ Lily 
Sl Vg Ml op'D Weal alee ed Mgly wll ale eave ol col aul Yat sly OSs jhe! 
PY cot JB dey Olay op CUba tad ood dagles cy taped aubrg Logdder! i> 2 lbs! 

Ibn ‘Umar did not mention the khilafah of ‘Ali only because he did not give bay’ah (oath of 
allegiance) to the latter, due to the difference of opinions concerning him as it is well-known in 
thesahih reports. His (lbn ‘Umar’s) view was that he would not giveba’yah to anyone who was not 
universally acknowledged (askhalifah) by all the people. This was why he also did not give bay’ahto 


Ibn al-Zubayr and ‘Abd al-Malik during their disagreement. And he gave ba’yah to Yazid b. 
Mu’awiyah, and then to ‘Abd al-Malik b. Marwan after the killing of Ibn al-Zubayr.'% 


His excuse, of course, was defeated by his ba’yah to Yazid b. Mu’awiyah, the killer of Imam al- 
Husayn. The khilafah of Yazid was never universally accepted. This was why there were repeated 
revolts against him anyway, resulting in infamous episodes in Islamic history — such as his 
massacres in Makkah and Madinah, and at Karbala. Interestingly, like his pretext for delegitimizing 
the khilafahof Amir al-Muminin, Ibn ‘Umar’s claim that the Sahabah never considered anyone among 
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themselves as superior to another - apart from Abu Bakr, ‘Umar and ‘Uthman - lacks truth! The 
reality is far different. For instance, Allah states: 
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Not equal are those of the believers who sit (i.e. do not participate injihad) - except those who are 
disabled - and those who do jihad in the Cause of Allah with their wealth and their lives. Allah has 
made those who do jihad with their wealth and their lives superior in (spiritual) rank above 
those who sit. Unto each, Allah has promised good. But Allah has made those who do jihad to be 
superior to those who sit with a huge reward, ranks from Him.'% 


The Sahabah were in two groups: those who participated in jihadwith their wealth and lives and 
those who held back. Allah declared the former to be superior above the latter in ranks. Amir al- 
Muminin ‘Ali, of course, never voluntarily missed the battlefield, and he equally never fled — not even 
once — no matter how deadly things became. Moreover, although he was poor, he still spent his little 
wealth in the Way of Allah. By contrast, Abu Bakr, ‘Umar and ‘Uthman have been authentically 
documented to have fled the battlefield at various times! In other words, they were escaping with 
their lives from jihad. They might have done jihad with their wealth — which is debatable, anyway. 
However, they certainly were not doing it with their lives. So, why on earth would the Sahabah place 
Abu Bakr above ‘Ali, despite Allah’s clear verdict? Did they not believe in the Qur'an? Worse still, 
why would they consider Amir al-Muminin to be equal in rank with those of the Sahabah who used to 
flee from the battlefield, and with those who used to stay away from jihad? 


The Qur'an adds: 
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And what is the matter with you that you do not spend in the Way of Allah? And to Allah belongs the 
heritage of the heavens and the earth. Not equal among you are those who spent and fought before 
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the Conquest (of Makkah), these ones are higher in (spiritual) rank than those who spent and 
fought afterwards. But to all, Allah has promised the best. And Allah is All-Aware of what you do.'% 


Yet, the Sahabah — according to Ibn ‘Umar — did not believe this verse! Therefore, they used to 
consider ‘Ali, who spent and foughtbefore the Conquest of Makkah, as equal with others among 
them who only spent and fought after it. It is indeed a lose-lose situation for our Sunni brothers. If 
they agreed that the Sahabah believed in and practised the above verses, then they must reject the 
report of Ibn ‘Umar as only his mere wishful thinkings and hallucinations. On the other hand, if they 
chose to believe Ibn ‘Umar, in such a case, they would be left with no other choice but to proclaim 
the kufr of the Sahabah! 
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14. Hadith Al-Tafdhil, is ‘Aishah Really the Best of the 
Ummah? 


Officially, Abu Bakr is the best of this Ummah, after its Prophet, sallallahu ‘alaihi wa alihi, according to 
the Ahl al-Sunnah. ‘Allamah al-Albani (d. 1420 H) for instance submits: 
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| say: the fact that Abu Bakr, may Allah be pleased with him, was the most beloved of mankind to 
him (i.e. the Prophet), peace be upon him, is consistent with the fact that he was the best of the 
rightly guided khalifahs in the view of the Ahl al-Sunnah.'%4 


However, this belief directly contradicts their “authentic” hadith. Imam Ahmad (d. 241 H) records: 
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‘Abd Allah (b. Ahmad) — my father (Ahmad b. Hanbal) — Yahya b. Hamad — ‘Abd al-‘Aziz b. al- 
Mukhtar — Khalid al-Khadha’ — Abu ‘Uthman — ‘Amr b. al-‘As: 


The Messenger of Allah, peace be upon him, appointed me as commander of the army of Dhat 
Salasil. So, | got to him, and said, “O Messenger of Allah, which of mankind is the most beloved to 
you?” He replied, “‘Aishah.” | said, “Who among the men?” He replied, “Her father.” | asked, “Then 
who?” He replied, “Umar”.'9 


Al-Arnaut comments: 
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Its chain is sahih upon the standard of the two Shaykhs.'%6 


In other words, Umm al-Muminin ‘Aishah is the overall best of this Ummah, above Abu Bakr, ‘Umar 
and ‘Uthman, according to the Sunni-only report. It is, however, at this point that things get really 
messy! Allah has stated concerning two of the wives of His Prophet: 
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And when the Prophet disclosed a matter in confidence to one of his wives, so when she told it, and 
Allah made it known to him, he informed part thereof and left a part. Then when he told her thereof, 
she said, “Who told you this?” He said, “The All-Knower, the All-Aware has told me.” If you two 
repent to Allah, for your hearts have deviated. But if you both help each other against him, 
then Allah is His Helper (against you both), and Jibril, and the righteous believers, and furthermore, 
the angels are his helpers. It may be if he divorced you that his Lord will give him instead of you, 
wives better than you: Muslims, believers, obedient, repentant, devoted, fasting — whether 
previously married or virgins.'9” 


Imam Ibn al-Jawzi (d. 597 H) has this exegesis: 
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Then He (Allah) addresses ‘Aishah and Hafsah, saying: {If you both repent to Allah}, meaning from 

helping each other againstthe Messenger of Allah to hurt him. {For your hearts have 


deviated}lbn ‘Abbas said: “They (the hearts) deviated (zaghat) and committed a sin.” Al-Zajaj said, 
“They (the hearts) deviated, and deviated from the Truth.” Mujahid said, “We used consider His 
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Words, the Almighty {for your hearts have deviated} has something easy until we found it in the 
recitation of Ibn Mas’ud as: {for your hearts have deviated (zaghat)}”.'%° 


Imam Muslim (d. 261 H) also records: 
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Harun b. Sa’id al-Ayli — ‘Abd Allah b. Wahb — Sulayman b. Bilal — Yahya — ‘Ubayd b. Hunayn — ‘Abd 


Allah b. ‘Abbas: 


| hesitated for a (whole) year, and | had intended to ask ‘Umar b. al-Khattab concerning a verse. But 
| could not ask him out of fear of him, until he went out for Hajj and | accompanied him. During his 
return, while we were still on the way, he stepped aside towards anArak tree to ease himself. So, | 
waited for him until he finished. | then walked along with him, and said, “O Amir al-Muminin! Who 
were the two women who helped each other against the Messenger of Allah, peace be upon him, 
among his wives?” He replied, “They were Hafsah and ‘Aishah.”'%° 


There are three things here: 
1. Both ‘Aishah, and especially Hafsah, betrayed the confidence of the Messenger of Allah. 
3. Both of them literally helped each other against him in order to hurt him. 


5. The hearts of both of them had deviated from the Truth. This is very obvious, anyway. No one with 
a clean heart would ever help another against the Messenger in any circumstance. 
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Interestingly, the above verses were the /ast updates by Allah on the hearts of both women. Nothing 
else was revealed thereafter by Him to discharge them, or to indicate their repentance. It is a matter 
of great interest then that the deviation of their hearts means they both have little or no hope of 
salvation in the Hereafter: 
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The Day whereon neither wealth nor sons will avail, except him who brings to Allah a clean 
heart.2° 


The perturbing question here is: how is ‘Aishah the best of this Ummah, after its Prophet, despite 
that she was a deviant in the Sight of Allah? Are our Sunni brothers telling us that Abu Bakr, ‘Umar 
and ‘Uthman were worse than deviants? Besides, Allah mentions the existence of women who 
would be better wives to His Prophet; if case he divorced ‘Aishah and Hafsah. Does this fact alone 
not debunk the Sunni ahadith on the superiority of Umm al-Muminin ‘Aishah as mere sectarian 
polemical artwork? 
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15. Hadith Saluni, Investigating its Authenticity 


Shaykh Ibn Taymiyyah (d. 728 H) states: 
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As for the statement of ‘Ali “Ask me”, he only addressed this to the people of Kufah to teach 
them knowledge and the religion,because most of them were ignorant people who never met the 

Prophet, peace be upon him. As for Abu Bakr, those who were around his pulpit were the most 
senior of the Sahabah of the Prophet, peace be upon him, who learnt knowledge and the religion 
from the Messenger of Allah, peace be upon him. So, the subjects of Abu Bakr were the most 
knowledgeable of the Ummah and the best in religious practice. However, those whom ‘Ali was 
addressing, they were commoners among the Tabi’in, and a lot of them were the evil ones 


among the Tabi’in. This was why ‘Ali, may Allah be pleased with him, criticized and cursed 
them, and the Tabi’in in Makkah, Madinah, Syria and Basra were better than them.2° 


He equally adds: 
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The statement of ‘Ali “Ask me” to those with him in Kufah was in this regard. He never said this to 


Ibn Mas’ud, Mu’adh, Ubayy b. Ka’b, Abu Darda, Salman or others like them, much less saying 
that to ‘Umar and ‘Uthman. This is why these people were not among those who asked him. They 
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never asked him (anything) — not Mu’adh, not Ubayy, not Ibn Mas’ud and not others from the 
Sahabah.2° 


It is obvious from the words of our dear Shaykh that he accepts the authenticity of Hadith Saluni. He 
is not calling it “a lie” or “a fabrication”, or dha ‘if or similar terms. Rather, he conceded that the event 
did happen. However, he attempts to downplay the unmatched significance of the hadith. To him, 
there is nothing special in it. After all, Amir al-Muminin ‘Ali, ‘alaihi al-salam, was — according to our 
Shaykh — only offering that challenge to ignorant, evil people. He never dared present it to any of the 
Sahabah! By contrast, Abu Bakr displayed his knowledge in the blessed presence of the most 
knowledgeable and the best of this entire Ummah. 


In order to weigh the positives and negatives of Shaykh Ibn Taymiyyah’s submissions, we must first 
understand the context ofHadith Saluni. Al-Hafiz lbn Kathir (d. 774 H) helps on this: 
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Shu’bah b. al-Hajjaj, from Simak, from Khalid b. ‘Ar’'arah that he heard ‘Ali; and Shu’bah again 
narrated from al-Qasim b. Abi Barrah from Abu al-Tufayl that he heard ‘Ali; and IT IS ALSO 
AUTHENTICALLY TRANSMITTED through many chains that Amir al-Muminin ‘Ali b. Abi Talib 
climbed the pulpit of Kufah and said, “You will not ask me about ANY verse in the Book of Allah, 
or about ANY Sunnah from the Messenger of Allah, except that | will inform you of that.”2°° 


Imam al-Hakim (d. 403 H) also records: 
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Abu al-Hasan ‘Ali b. Muhammad b. ‘Ugbah — al-Hasan b. ‘Ali b. ‘Affan - Muhammad b. ‘Ubayd al- 
Tanafasi — Bassam b. ‘Abd al-Rahman al-Sayarfi — Abu al-Tufayl: 
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| saw Amir al-Muminin ‘Ali b. Abi Talib, may Allah be pleased with him, saying on the pulpit, “Ask me 
before you are no longer able to ask me, and you will NEVER be able to ask ANYONE like me 
after me.2°4 


Al-Hakim says: 


slow Gyro Gyd> 
A hadith with a sahih chain 


Al-Dhahabi (d. 748 H) agrees: 
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Sahih? 


Imam Ibn Jarir al-Tabari (d. 310 H) further documents: 
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Ibn al-Muthanna — Muhammad b. Ja’far — Shu’bah — al-Qasim b. Abi Bazzah — Abu al-Tufayl: 


| heard ‘Ali, may Allah be pleased with him, saying, “You will not ask me about ANY articulate 
Book or ANY bygone Sunnah, except that | will tell you.” So, Ibn al-Kawa asked him about al- 
Zariyat, and he replied, “It is the winds”.2°6 


This same sanad is relied upon by Imam Muslim in his Sahih: 
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Muhammad b. al-Muthanna and Muhammad b. Bashar -Muhammad b. Ja’far — Shu’bah — al- 
Qasim b. Abi Bazzah — Abu al-Tufayl?°” 
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This should be sufficient to establish the status of the above report as sahih. However, 

the athar proves a very heavy fact — that ‘Ali knew everything in all revealed scriptures as well as 
everything in the Sunnah of every single prophet and messenger till the Seal of them. This naturally 
includes the Suhuf, the Tawrah, the Zabur, the/njil, and the Qur'an. Amir al-Muminin had perfect 
knowledge of them all. He also had complete knowledge of the Sunnah of every single one of the 
124,000 prophets sent by Allah. Due to the significance of this athar, we will further confirm its 
authenticity to remove any possible doubts about it. 


Al-Hafiz (d. 852 H) says about its first narrator: 
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Muhammad b. al-Muthanna b. ‘Ubayd al-‘Unaza, Abu Musa al- 
Basri.... Thiqah (trustworthy), thabt (accurate).2°° 


Al-Hafiz also has these comments about the second narrator: 
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Muhammad b. Ja’far al-Hazali al-Basri, better known as Ghandar: Thiqah (trustworthy), sahih al- 
kitab (i.e. ahadith from his books are sahih) except that there was some negligence in him.2°° 


Whatever negligence he had does not affect his ahadith from Shu’bah, the third narrator, at all. He 
used to accurately record the latter’s reports. So, he narrated them from his books with perfect 
precision. Al-Hafiz provides further information in this respect: 
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lbn Mahdi said: “We used to benefit from the books of Ghandar on Shu’bah. Waki’ named 
him sahih al-kitab.” Abu Hatim narrated from Muhammad b. Aban al-Balakhi that Ibn Mahdi said: 
“Ghandar is more accurate than me as far as Shu’bah is concerned.” Ibn al-Mubarak said, 
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“When the people disagree about the hadithof Shu’bah, the book of Ghandar used to judge 
between them.” Ibn Abi Hatim said: “I asked my father about Ghandar and he replied, ‘He 

was sadugq (very truthful), and was a teacher and in thehadith of Shu’bah, he 

is thiqah (trustworthy).’”2'° 


The third narrator, Shu’bah, is a pillar of Sunni ahadith. Al-Hafiz gives the catch-phrases about him: 
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Shu’bah b. al-Hajjaj b. al-Ward al-‘Atki, their freed slave, Abu Bustam al-Wasiti, al- 


Basri: Thigah (trustworthy), hafiz (a hadith scientist), extremely precise. Al-Thawri used to say: 
“He was the amir al-muminin (the supreme leader) in al-Hadith.”2"' 


This is what al-Hafiz establishes about the fourth narrator as well: 
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Al-Qasim b. Abi Bazzah al-Makki, free slave of Banu Makhzum, the Qari (the Qur’an 
reciter): Thiqah (trustworthy).?'2 


The last narrator, Abu al-Tufayl, was a Sahabi. So, normally, he was absolutely thigah (trustworthy) 
by Sunni standards. Al-Hafiz affirms his status: 
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‘Amir b. Wathilah b. ‘Abd Allah b. ‘Amr b. Jahsh al-Laythi, Abu al-Tufayl. Perhaps, he was named 
Amr. He was born during the year of Uhud, and he saw the Prophet, peace be upon him. He 


narrated from Abu Bakr and all those after him. He lived till 110 H, based upon the correct 
Opinion, and was the last of the Sahabah to die, according to (Imam) Muslim and others.?'° 
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211 Ahmad b. ‘Ali b. Hajar al-‘Asqalani, Taqrib al-Tahdhib (Beirut: Dar al-Maktabah al-‘IImiyyah; 2nd edition, 1415 H) 
[annotator: Mustafa ‘Abd al-Qadir ‘Ata], vol. 1, p. 418, # 2798 

212 Ibid, vol. 2, p. 18, #5469 

213 hid, vol. 1, p. 464, #3122 


This last fact reveals the fallacy of Shaykh Ibn Taymiyyah’s claim that Amir al-Muminin never 
presented the challenge to any of the Sahabah! Abu al-Tufayl was in the mosque when Imam ‘Ali 
made his declaration, and none was excluded from it. We will further investigate this particular 
unfounded submission of our dear Shaykh, in greater detail, later. 


Let us now examine the fourth sahih report of Hadith Saluni from the Sunni books. Imam ‘Abd al- 
Razzaq records: 


Sgligry Glaragry the gs JE failall of ye dl Le oy Cary oe pom of Diy Le 
AW US yb gigheng oy Se YW AaLB ag I! OS cod GF Sells Y aly Solo 


‘Abd al-Razzaq — Ma’mar — Wahb b. ‘Abd Allah — Abu al-Tufayl: 


| witnessed ‘Ali while he was delivering a sermon and saying, “Ask me! I swear by Allah, you will 
not ask me about ANYTHING that will occur up till the Day of Resurrection except that | will 
inform you of it. Ask me about the Book of Allah. | swear by Allah, there is NOT a single verse 
except that | know whether it was revealed during the night or during the day, or on a level land or on 
a mountain.?'4 


Al-Hafiz states about the first narrator: 


Bile 4B Slane)! Sool aye Cprordl OU Gy plor yy Tip Le 
‘Abd al-Razzaq b. Hammam b. Nafi al-Humayri, their freed slave, Abu Bakr al- 
San’ani: Thigah (trustworthy), hafiz (a hadith scientist).2'5 


He also says about the second narrator: 
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Ma’mar b. Rashid al-Azdi, their freed slave, Abu ‘Urwah al-Basri, he lived in 
Yemen: Thiqah (trustworthy), thabt (accurate), fadhil (meritorious).?'° 


What about the third narrator? This is his verdict: 


214 ‘Abd al-Razzaq b. Hamam al-Sana’ani, Tafsir al-Qur’an (Riyadh: Maktabah al-Rushd; 1st edition, 1410 H) 
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215 Ahmad b. ‘Ali b. Hajar al-‘Asqalani, Taqrib al-Tahdhib (Beirut: Dar al-Maktabah al-‘IImiyyah; 2nd edition, 1415 H) 
[annotator: Mustafa ‘Abd al-Qadir ‘Ata], vol. 1, p. 599, # 4078 
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Wahb b. ‘Abd Allah b. Abi Dubayy al-Hunai al-Kufi, he has been attributed to his 
grandfather: Thigah (trustworthy).?"” 


We already know about Abu al-Tufayl. So, this fourth riwayah too issahih. 
A simple summary of the atharis this: 


1. ‘Ali challenged the people to ask him about anything. He never limited the challenge. Rather, he 
left it open: “Ask me!” 


3. He claimed perfect knowledge of the Qur'an and Sunnah, as well as of all the revealed scriptures 
of the past prophets and their respective Sunnahs. 


5. He also encouraged them to ask him about anything that would occur till the Hour. He had 
complete knowledge of that too. 


7. He specifically warned the people after once he died, there wouldnever be anyone like him again 
till the Day of Resurrection. 


Apparently, this goes beyond merely scaring some ignorant, evil fellows with some limited 
knowledge. Rather, the question is: was/is anyone else ever capable of making similar claims? 


217 Ibid, vol. 2, p. 292, # 7505 


16. Hadith Saluni, Implications of the Reports 


The first and only creature to have ever made claims and offered challenges similar to those 
in Hadith Saluni was the Messenger of Allah, sallallahu ‘alaihi wa wa alihi. mam Muslim (d. 261 H) 
records: 
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Harmala b. Yahya b. ‘Abd Allah b. Harmala b. ‘Imran al-Tajibi — lbn Wahb — Yunus — lbn Shihab — 
Anas b. Malik: 


The Messenger of Allah, peace be upon him, came out when the sun had passed the meridian, and 
led them in Salat al-Zuhr. When he said the salam, he stood upon the pulpit, and mentioned the 
Hour, and mentioned great affairs that would occur before it. Then he said, “Whosoever wishes to 
ask me about ANYTHING, let him ask me. | swear by Allah, you will not ask me about 
ANYTHING except that | will inform you of it as long as | remain in this position of mine.” So, 
the people wept a lot when they heard that from the Messenger of Allah, peace be upon him.Then 
the Messenger of Allah, peace be upon him, repeatedly said “Ask me!” several times. So, ‘Abd 
Allah b. Hudhafah stood up and said, “Who is my father, O Messenger of Allah?” He (the Prophet) 
replied, “Your father is Hudhafah.” When the Messenger of Allah, peace be upon him, continuously 
repeated “Ask me!” several times, ‘Umar knelt down and said, “We are well-pleased with Allah as 
Lord, and with Islam as religion, and with Muhammad as Messenger.” So, the Messenger of Allah, 


peace be upon him, kept quiet so long as ‘Umar was saying that. Then the Messenger of Allah, 
peace be upon him, said, “It is near. | swear by the One in Whose Hand the life of Muhammad is, 
there was presented to me the Paradise and the Hellfire in the nook of this enclosure, and | did not 
see as much good and evil as | have seen today.”2'8 


Imam Ahmad (d. 241 H) also records: 
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‘Abd Allah (b. Ahmad) — my father (Ahmad b. Hanbal) — Ibn Abi ‘Adi — Hamid — Anas: 


The Messenger of Allah, peace be upon him, said, “You will not ask me about ANYTHING (that 
will occur) up till the Day of Resurrection except that I will tell you.” So, ‘Abd Allah b. Hudhafah 
said, “O Messenger of Allah, who is my father?” He replied, “Your father is Hudhafah”.2'9 


Shaykh al-Arnaut comments: 
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Its chain is sahih upon the standard of the two Shaykhs.??° 


These were momentous words. He offered them a challenge that was clearly beyond human 
capability. The Sahabah were awed. They never fathomed the existence of a man who could 
answer anyquestion about anything — any verse in any revealed scripture, anySunnah 

of any prophet, any private secrets of anyone, science, medicine, technology, astronomy, and so on. 
Anything! Nothing whatsoever was excluded. They were challenged to ask anythingabout anything! 
‘Abd Allah b. Hudhafah exploited the opportunity to verify his paternity — which, of course, was part 
of “anything”. The other Sahabah were too overwhelmed with awe to ask any question. The Prophet 
kept challenging them. But, all that they could do was weep. If anyone makes a similar challenge 
today, he would be humiliated immediately with very simple questions. The only creature that was 
capable of making the same challenge as the Messenger of Allah had done was none other than 
Amir al-Muminin, ‘alaihi al-salam. 


218 Abu al-Husayn Muslim b. al-Hajjaj al-Qushayri al-Naysaburi, Sahih Muslim (Beirut: Dar Ihya al-Turath al-‘Arabi) 
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This relevant atharis documented in Fadhail al-Sahabah of Imam Ahmad: 
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‘Abd Allah (b. Ahmad b. Hanbal) — ‘Uthman b. Abi Shaybah — Sufyan — Yahya b. Sa’id — Sa’id: 


“There was never anyone among the Sahabah of the Prophet, peace be upon him, who used to say 
“Ask me!” except ‘Ali b. Abi Talib.21 


Dr. ‘Abbas comments: 


‘toned ddl 


Its chain is sahih?22 


As for Abu Bakr and ‘Umar, both of them did not even have sufficient knowledge of either the Qur'an 
or Sunnah — much less anything else! For instance, ‘Umar did not know the basic Islamic ruling 
on tayammum. Imam Muslim records: 
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‘Abd Allah b. Hisham al-‘Abdi — Yahya b. Sa’id al-Qattan — Shu’bah — al-Hakam — Dharr — Sa’id b. 
‘Abd al-Rahman b. Abza — his father: 


A man came to 'Umar and said: “I have seminal discharges and | cannot find water (to do 
the ghusi)”. He (‘Umar) said, “Do not perform Salat.” 


Meanwhile, this is the answer to that question in the Qur'an: 
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221 Abu ‘Abd Allah Ahmad b. Hanbal al-Shaybani, Fadhail al-Sahabah (Beirut: Muasassat al-Risalah; 1st edition, 1403 
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And if you are ill, or on a journey, or one of you comes after answering the call of nature, or you 
have had sexual intercourse with women and you cannot find water, perform tayammumwith 
clean soil and rub therewith your faces and hands.?*4 


‘Umar apparently did not know the verses, or even the explicit Prophetic traditions which also explain 
the matter. As such, it was naturally impossible for him to have issued any challenge to anypeople to 
ask him anything! He completely lacked the capability, and would have been instantly humiliated 
with such beginner’s topics as tavammum. Moreover, as Imam al-Bukhari (d. 256 H) records below, 
‘Umar also lacked knowledge of some other topics in Islamic jurisprudence: 
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Ahmad b. Abi Rajah — Yahya — Abu Hayyan al-Tamimi — Shu’bi — Ibn ‘Umar, may Allah be pleased 


with them both: 


‘Umar delivered a sermon on the pulpit of the Messenger of Allah, peace be upon him, saying, 
“Verily, there was revealed an order making alcohol haram, and it is made from five things: grape, 
date, wheat, barley and honey. Alcohol is whatsoever clouds the mind. I wish the Messenger of 
Allah, peace be upon him, had not left us before he could explain three matters to us: the 
inheritance of the grandfather, kalalah and various types ofriba (usury).”2°5 


But, it was not only ‘Umar. Abu Bakr too, as the khalifah — and therefore the chief religious authority 
of the Muslims, was asked a beginner’s question by one of his subjects. It however turned out that 
the khalifah actually had no clue! Allah states: 
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224 Qur’an 4:43 and 5:6 
225 Abu ‘Abd Allah Muhammad b. Isma’il b. Ibrahim b. Mughirah al-Bukhari al-J’ufi, al-Jami’ al-Sahih al-Mukhtasar 
(Beirut: Dar Ibn Kathir; 3rd edition, 1407 H) [annotator: Dr. Mustafa Dib al-Bagha], vol. 5, p. 2122, #5266 


That We pour forth water in abundance, and We split the earth in clefts, and We cause therein the 
grain to grow, and grapes and clover plants, and olives and date-palms, and gardens, dense with 
many trees, and fruits and herbage, a benefit for you and your cattle.276 


The above verse is in plain Arabic. Allah reveals about His Book: 


Cn ele Olas tbe 
This (Qur'an) is a clear Arabic tongue.?2” 
Ophis Al tue UTS old pi 
We have sent it down as an Arabic Qur’an in order that you may understand.*2° 
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Verily, We have made it a Qur'an in Arabic that you may be able to understand.*”° 


Therefore, anyone with a proficient knowledge of the Arabic language will always understand the 
verses of the Qur'an — at least in their literal senses — perfectly. During the khilafah of Abu Bakr, a 
man came to him about the word “herbage” in the above passage. He did not understand what it 
meant. Perhaps, the man was a Persian, Roman or African. It is also possible that he was an Arab, 
but one without a sound knowledge of his native language. So, how did the khalifah explain to him? 


Al-Hafiz lbn Hajar al-‘Asqalani (d. 852 H) records: 
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And it is narrated from another chain on the authority of Ibrahim al-Nakha’i: 


Abu Bakr al-Siddig recited “and fruits and herbage”. So, someone asked, “What is herbage?” 
Another person answered, “It is so-and-so”. Therefore, Abu Bakr said, “This one (i.e. this question) 


226 Qur’an 80:25-32 
27 Qur’an 16:103 
228 Qur’an 12:2 

223 Qur’an 43:3 


is overburdensome. Which earth will carry me and which sky will shield me if | say 
concerning the Book of Allah THAT WHICH | HAVE NO KNOWLEDGE OF.” 


This is mungati’ (disconnected) between al-Nakha’i and al-Siddiq. It is also recorded through the 
route of Ibrahim al-Tamimi that Abu Bakr was asked about herbage, what it was, and he replied, 
“Which sky would shield me....” and he mentioned the like of it (i.e. what Ibrahim al-Nakha’i 
narrated). This one too is mungati’. However, each one of the two (reports) STRENGTHENS the 
other.2°° 


So, Abu Bakr, despite being from Quraysh — who spoke the purest Arabic dialect — did not know 
what “herbage” meant in the Qur'an! Apparently, though an Arab, the first Sunni khalifah had 
deficient knowledge of his own native language. Considering that the Book of Allah was revealed in 
“clear” Arabic, that fact alone naturally made him an incompetent interpreter of the divine Scripture. 


‘Umar too had a similar condition. Imam al-Hakim (d. 403 H) records: 
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Abu ‘Abd Allah b. Ya’qub — Ibrahim al-Tamimi — Yazid b. Harun — Hamid — Anas: 


And Abu ‘Abd Allah — my father — Ishaq — Ya’qub b. Ibrahim b. Sa’d — my father — Salih — Ibn Shihab 
— Anas b. Malik, may Allah be pleased with him: 


| heard ‘Umar, may Allah be pleased with him, reciting {And We cause therein the grain to grow, and 
grapes and clover plants, and olives and date-palms, and gardens, dense with many trees, and fruits 
and herbage}. He said, “We have known all of this. But, what is “herbage”? Then, he broke a 


230 Shihab al-Din Ibn Hajar al-‘Asqalani, Fath al-Bari Sharh Sahih al-Bukhari (Beirut: Dar al-Ma’rifah li al-Taba’ah wa 
al-Nashr; 2nd edition), vol. 13, pp. 229-230 


stick which was in his hand. So, he said, “This, | swear by the Life of Allah, IS 
OVERBURDENSOME. Follow (only) what is clear to you from this Book.”23' 


Al-Hakim says: 
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This hadith is sahih upon the standard of the two Shaykhs.#92 
Al-Dhahabi (d. 748 H) concurs: 
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(Sahih) upon the standard of al-Bukhari and Muslim? 
For Allah’s sake, was it possible for Abu Bakr or ‘Umar to issue a challenge like this: 
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You will not ask me about ANY verse in the Book of Allah, or aboutANY Sunnah from the Messenger 
of Allah, except that | will inform you of that. 


231 Abu ‘Abd Allah Muhammad b. ‘Abd Allah al-Hakim al-Naysaburi, al-Mustadrak ‘ala al-Sahihayn (Beirut: Dar al- 
Kutub al-’IImiyyah; 1st edition, 1411 H) [annotator: Mustafa ‘Abd al-Qadir ‘Ata], vol. 2, p. 559, # 3897 
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17. Hadith Saluni, Did the Sahabah Ask ‘Ali? 


Shaykh Ibn Taymiyyah (d. 728 H) claims: 
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As for the statement of ‘Ali “Ask me”... those whom ‘Ali was addressing, they were commoners 
among the Tabi’in, and a lot of them were the evil ones among the Tabi’in.2°4 


He clarifies further: 
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The statement of ‘Ali “Ask me” TO THOSE WITH HIM IN KUFAH was in this regard. He never 
said this to Ibn Mas’ud, Mu’adh, Ubayy b. Ka’b, Abu Darda, Salman or others like them.... They 
never asked him (anything) — not Mu’adh, not Ubayy, not Ibn Mas’ud and NOT others from the 
Sahabah.?°> 


The patent purpose of the above submissions is to downplay the importance of Amir al- 

Muminin’s, ‘alaihi al-salam, challenge. However, what really mattered was the quality of the 
challenge, and not its audience. As we have demonstrated, neither Abu Bakr nor ‘Umar was ever 
capable of issuing the same challenge as Amir al-Muminin did, not even to school kids. Meanwhile, 
Shaykh Ibn Taymiyyah is actually wrong in his claims concerning the people of Kufah, and the 
Sahabah, with regards to the challenge of ‘Ali. 


To get a clearer picture, let us present this narration of Imam Ahmad (d. 241 H): 
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234 Aby al-‘Abbas Ahmad b. ‘Abd al-Halirn b. Taymiyyah al-Harrani, Minhaj al-Sunnah al-Nabawiyyah (Muasassat 


Qurtubah; 1st edition, 1406 H) [annotator: Dr. Muhammad Rashad Salim], vol. 5, p. 507-508 
235 Ibid, vol. 8, p. 57 
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‘Abd Allah (b. Anmad) — my father (Ahmad b. Hanbal) — Husayn b. Muhammad and Abu Na’im al- 
Ma’ani — Fatr — Abu al-Tufayl: 


‘Ali, may Allah the Most High be pleased with him, gathered people at Rahbah (an area in Kufah), 
and said to them, “I implore with Allah to testify every single Muslim who heard what the Messenger 
of Allah, peace be upon him, said while standing on the Day of Ghadir Khumm. So, thirty people 
stood up - Abu Na’im said: lots of people stood up — and testified that while holding his (i.e. 
‘Ali’s) hand, he (the Prophet) said to the people, “Do you know that | am more entitled to the 
believers than themselves?” They replied, “Yes, O Messenger of Allah.” He (the Prophet) said, 
“Whosoever | am hismawia, this too is his mawla. O Allah, be the friend of whosoever is his friend, 
and be the enemy of whosoever is his enemy.”2°° 


Shaykh al-Arnaut states: 
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Its chain is sahih?37 


All those thirty — or actually, lots of - people who stood up to testify were Sahabah, and they were 
among the people of Kufah! The challenge of Amir al-Muminin ‘Ali was directed towards them too, 
along with the other residents of the city. This reality cuts off the first leg of Shaykh Ibn Taymiyyah’s 
apparently fallacious submission. 


At this point, it becomes imperative to ask. Did the Sahabah ever consult Amir al-Muminin to gain 
knowledge in their religion? Our dear Shaykh claims that they never did. But, is that the case? 
‘Allamah al-Albani (d. 1420 H) replies: 


236 Abu ‘Abd Allah Ahmad b. Hanbal al-Shaybani, Musnad (Cairo: Muasassat Qurtubah) [annotator: Shu’ayb al- 
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Ibn Abi Shaybah recorded it in al-Musnaf (2/44/11) from the route of Sa’id b. Jubayr: 


A Syrian man called lbn Habri caught a man with his wife, and therefore killed him or killed both of 
them. So, his case was brought to Mu’awiyah. However, he had problem on how to do justice in 
that.As such, he wrote to Abu Musa to ask ‘Ali concerning that. Therefore, Abu Musa asked 
‘Ali.238 


The ‘Allamah comments: 
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| say: Its narrators are trustworthy. However, there is disagreement over whether Sa’id b. 
Musayyab heard from ‘Ali or not.239 


Of course, the correct opinion is that he heard from ‘Ali, as declared by al-Hafiz: 
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Sa’id b. al-Musayyab b. Huzn b. Abi Wahb b. ‘Amr b. ‘Aiz b. ‘Imran b. Makhzum al-Qurshi al- 


Makhzumi. He narrated from Abu Bakr in amursal form, and from ‘Umar, ‘Uthman, ‘Ali, Sa’d b. Abi 


Wagqaas...24° 


It was only from Abu Bakr that he did not hear directly. As for ‘Umar, ‘Uthman, ‘Ali and a// the other 
people from whom Sa’id b. al-Musayyab heard, they are grouped together in the same unbroken, 
long list of names. Moreover, Imam al-Tirmidhi (d. 279 H) records this chain: 


238 Muhammad Nasir al-Din al-Albani, Irwa al-Ghalil fi Takhrij Anadith Manar al-Sabil (Beirut: al-Maktab al-Islami; 


2nd edition, 1405 H), vol. 8, p. 28, # 2361 

Nur al-Din ‘Ali b. Abi Bakr al-Haythami, Majma’ al-Zawaid (Beirut: Dar al-Fikr; 1412 H), vol. 7, p. 274, # 2216 
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240 Shihab al-Din Ahmad b. ‘Ali b. Hajar al-‘Asqalani, Tahdhib al-Tahdhib (Dar al-Fikr; 1st edition, 1404 H), vol. 4, p. 
74,#145 


Sib il on lt 
Ahmad b. Muni’ — Isma’il b. Ibrahim — ‘Ali b. Yazid — Sa’id b. al-Musayyab — ‘Ali b. Abi Talib.2" 


Al-Tirmidhi notably comments: 


The hadith of ‘Ali is hasan sahih.242 


‘Allamah al-Albani backs him: 


rer 


Sahih?*9 


Simply put, the athar from al-Musnaf of lbn Abi Shaybah has a sahihchain. It is a very interesting 
narration, indeed. Mu’awiyah — a Sahabi - was the rebel leader who was waging war against Amir al- 
Muminin ‘Ali, the khalifah. Yet, despite his bloody insurgency, he turned to ‘Ali for solution to his 
judicial problem. That was an extreme step, which revealed Mu’awiyah’s unconditional 
acknowledgement that ‘Ali’s knowledge was unmatched and unique. Moreover, Abu Musa, whom 
Mu’awiyah sent, was another Sahabi who could have offered a solution if he had any! This incident 
effectively buries the remains of Shaykh Ibn Taymiyyah’s claims. 


But, there is more! The second rebel leader who also waged a bloody campaign against ‘Ali was 
Umm al-Muminin ‘Aishah. Imam Ahmad records another interesting narration: 
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‘Abd Allah (b. Ahmad) — my father (Ahmad b. Hanbal) — ‘Abd al-Razzag — Sufyan — ‘Amr b. Qays — 
al-Hakam — al-Qasim b. Makhirah — Shurayh b. Hani: 


241 Abu ‘Isa Muhammad b. ‘Isa al-Sulami al-Tirmidhi, al-Jami’ al-Sahih Sunan al-Tirmidhi (Beirut: Dar Ihya al-Turath 
al-‘Arabi) [annotator: Muhammad Nasir al-Din al-Albani], vol. 3, p. 452, # 1146 

242 Ibid 

243 Ibid 


| went to ‘Aishah, may Allah be pleased with her, and asked her about the two khuffs. So, she said, 
“You MUST go to Ibn Abi Talib and ask him, because he used to go on journeys with the 
Messenger of Allah, peace be upon him.” So, | went to him and asked him.244 


Al-Arnaut says: 


prbene bpd le errr odlin! 


Its chain is sahih upon the standard of (Imam) Muslim.245 


Imam Abu Ya’la (d. 307 H) further documents: 
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Abu Khaythamah — Abu Mu’awiyah — Al-A’mash — al-Hakam — al-Qasim b. Makhirah — Shurayh b. 


Hani: 


| asked ‘Aishah concerning wiping over the two khuffs. So, she said, “Go to ‘Ali and ask him, 
because he is more knowledgeable of that than me.” So, | went to ‘Ali and asked him about the 
wiping.2“6 


Shaykh Dr. Asad comments: 


tonal ddl! 


Its chain is sahih?47 


One crucial point here is that Shurayh b. Hani was a Sahabi too. Al-Hafiz (d. 852 H) states: 
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244 Abu ‘Abd Allah Ahmad b. Hanbal al-Shaybani, Musnad (Cairo: Muasassat Qurtubah) [annotator: Shu’ayb al- 
Arnaut], vol. 1, p. 146, #1244 

45 Ibid 

246 Abu Ya’la Ahmad b. ‘Ali b. Muthanna al-Mawsili al-Tamimi, Musnad (Damascus: Dar al-Mamun li al-Turath; 1st 
edition, 1404 H) [annotator: Dr. Husayn Salim Asad], vol. 1, p. 229, # 264 

247 Ibid 


Shurayh b. Hani b. Yazid b. Nuhayk, and he is called Shurayh b. Hani b. Yazid b. al-Harith b. Ka’b 
al-Harithi, Abu al-Miqdam: He met the Prophet, peace be upon him.**° 


Do we really have to make any further comments at this point? Perhaps, we should just close things 
with these words of Imam Ibn al-Athir (d. 630 H): 
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Yazid b. Harun narrated from Fatr from Abu al-Tufayl who said, “Some of the Sahabah of the 
Prophet said: ‘There are certain unmatched qualities and ranks of ‘Ali that if any of them had been 
distributed among all creation, it would bring good to all of them’. There are LOTS of reports in this 
regard in his favour. We are only mentioning a few. If we had mentioned what the Sahabah, such 


as ‘Umar and others, may Allah be pleased with them, had asked him, we would have cited a 
lot!249 


248 Ahmad b. ‘Ali b. Hajar al-‘Asqalani, al-lsabah fi Tamyiz al-Sahabah (Beirut: Dar al-Kutub al-‘IImiyyah; 1st edition, 
1415 H) [annotators: Shaykh ‘Adil Ahmad b. ‘Abd al-Mawjud and Shaykh ‘Ali Muhammad Ma’udh], vol. 3, p. 307 - 
308, # 3991 

249 Ibn al-Athir, Abu al-Hasan ‘Ali b. Muhammad b. ‘Abd al-Karim b. ‘Abd al-Wahid al-Shaybani al-Jazari, Usd al- 
Ghabah (Beirut: Dar Ihya al-Turath al-‘Arabi; 1st edition, 1417 H) [annotator: ‘Adil Ahmad al-Rufa’i], vol. 4, p. 110 


18. Hadith Al-‘Ilm, Establishing its Authenticity 


Shaykh Ibn Taymiyyah (d. 728 H) claims: 
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The Rafidhi said: “The third (point) is that he (‘Ali) is the most knowledgeable of mankind after the 
Messenger of Allah, peace be upon him.” 


The answer is that the Ahl al-Sunnah reject that and say what their scholars unanimously agree 
upon that the most knowledgeable of mankind after the Messenger of Allah, peace be upon 
him, was Abu Bakr, then ‘Umar. Several people have mentioned the consensus upon the fact that 
Abu Bakr was the most knowledgeable of all the Sahabah altogether.?©° 


It is one thing to make a claim. It is another for it to be valid. In exactly what way was Abu Bakr, for 
instance, more knowledgeable than Amir al-Muminin, ‘alaihi al-salam? ‘Ali is the best judge of this 
entire Ummah — a far better judge than either Abu Bakr or ‘Umar. Justice dispensation, of course, 
requires very advanced knowledge of the Qur’an and Sunnah. Since Amir al-Muminin was a better 
judge than both Abu Bakr and ‘Umar, he definitely had better knowledge of the Book of Allah and the 
traditions of His Messenger, sallallahu ‘alaihi wa alihi, than the duo. 


Moreover, while ‘Ali had perfect knowledge of the Qur’an and Sunnah, as well as that of all previous 
Scriptures and Sunnahs, and issued public challenges to this effect, neither Abu Bakr nor ‘Umar 
even knew the meaning of “herbage” in the Book of Allah! ‘Umar, in particular, lacked knowledge of 
such topics in Islamic jurisprudence as tayvammum, kalalah, riba, inheritance of the grandfather, and 
whether pregnancy could be only for six months or not! Yet, he was supposedly more 
knowledgeable than ‘Ali according to the weird logic of some folks. 


Our dear Shaykh has cited a general Sunni clerical consensus about Abu Bakr’s scientific superiority 
over the Ummah. The key question, however, is whether the Messenger of Allah was part of this 
consensus. If he was not, then such an agreement lacks anymerit. Imam Ahmad (d. 241 H) records 
the Prophet’s opinion on the matter: 


250 Abu al-‘Abbas Ahmad b. ‘Abd al-Halim b. Taymiyyah al-Harrani, Minhaj al-Sunnah al-Nabawiyyah (Muasassat 
Qurtubah; 1st edition, 1406 H) [annotator: Dr. Muhammad Rashad Salim], vol. 7, p. 500 
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‘Abd Allah (b. Anmad) — my father (Ahmad b. Hanbal) - Abu Anmad — Khalid b. Tahman — Nafi’ b. 
Abi Nafi’ — Ma’qil b. Yasar: 


| was with the Prophet, peace be upon him, one day. Then he said, “Would you like to visit Fatimah, 
may Allah be pleased with her?” | said, “Yes.” So, he stood up, leaning on me, and said, “But, 
someone else apart from you will soon bear its weight and its reward will be for you.” It was as 
though | was carrying nothing until we entered upon Fatimah, peace be upon her. He (the Prophet) 
said to her, “How do you feel?” She answered, “By Allah, my grief has intensified, my want has 
worsened and my sickness has lasted long.” He said, “Are you not satisfied that | have married you 
to the one who was the first of my Ummah to accept Islam, and the most knowledgeable of them, 
and the most clement of them?”2°" 


Imam al-Haythami (d. 807 H) states about this report: 


\ git Jk» ail pally do! 019) 
Ahmad and al-Tabarani recorded it with narrators who have (all) been 
graded thiqah (trustworthy).2°2 


At another place, al-Haythami again comments on the same hadithwith the same chain: 
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Ahmad and al-Tabarani narrated it. In the chain is Khalid b. Tahman. Abu Hatim and others 
declared him thigah (trustworthy). The remaining narrators are (all) thigah (trustworthy).2°° 


251 Abu ‘Abd Allah Ahmad b. Hanbal al-Shaybani, Musnad (Cairo: Muasassat Qurtubah) [annotator: Shu’ayb al- 
Arnaut], vol. 5, p. 26, # 20322 

252 Nur al-Din ‘Ali b. Abi Bakr al-Haythami, Majma’ al-Zawaid (Beirut: Dar al-Fikr; 1412 H), vol. 9, pp. 147-148, # 
14669 


But Shaykh al-Arnaut disagrees: 


Ard Odliw! 


Its chain is dha’if.254 


Strangely, al-Arnaut gives no reason for his verdict, especially in the case of such a sensitive hadith! 
Meanwhile ‘Allamah al-Albani (d. 1420 H) seems to have noticed this omission. In his al-DHa ‘ifah, 
after quoting the exact report above, the ‘Allamah states: 
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Ahmad (5/26) recorded it, and from his route lon Asakir (12/89/1). 


| say: This chain is dha’if. lts narrators are thiqgah (trustworthy), except Khalid b. Tahman for 
the majority declared him dha’if. |b Ma’in said, “He is dha‘if. He became confused ten years before 
his death. But, before that he was thigah (trustworthy).”2° 


So, both Imam al-Haythami and ‘Allamah al-Albani agree that all the narrators except Khalid 

were thiqah (trustworthy). However, while al-Haythami maintains that even Khalid was graded 
unconditionally thigah (trustworthy), al-Albani argues that the majority actually considered him dha if. 
In a rather weird move, ‘Allamah al-Albani makes no attempt to, at least, list out the names of some 
of these“majority”. The best that he has offered is only one name: Yahya b. Ma’in! Interestingly, the 
same ‘Allamah even goes ahead to refute himself elsewhere: 
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As for Abu al-‘Ala al-Khafaf, his name is Khalid b. Tahman, and he is sadug (very truthful), 
although he became confused.?°° 


253 Ibid, vol. 9, p. 123, #14595 

254 Abu ‘Abd Allah Ahmad b. Hanbal al-Shaybani, Musnad (Cairo: Muasassat Qurtubah) [annotator: Shu’ayb al- 
Arnaut], vol. 5, p. 26, # 20322 

255 Muhammad Nasir al-Din b. al-Hajj Nuh al-Albani, Silsilah al-Ahadith al-Da’ifah wa al-Mawdhu’ah wa Atharihah 
al-Sayyiah fi al-Ummah (Riyadh: Dar al-Ma’arif; 1st edition, 1412 H), vol. 10, p. 535, # 4898 

256 Abu ‘Abd al-Rahman Muhammad Nasir al-Din b. al-Hajj Nuh b. Tajati b. Adam al-Ashqudri al-Albani, Silsilah al- 
Ahadith al-Sahihah wa Shayhun min Fighihah wa Fawaidihah (Riyadh: Maktabah al-Mai’arif li al-Nashr wa al-Tawzi’; 
1st edition, 1415 H), vol. 4, p. 630, # 1979 


This is the correct view, according to al-Hafiz (d. 852 H) as well: 
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Khalid b. Tahman al-Kufi, and he is Khalid b. Abi Khalid, and he is Abu al-‘Ala al-Khafaf, well-known 
with his kunya (nickname): Saduq (very truthful), accused of Shi’ism. He later became 
confused.2°” 


Imam al-Dhahabi (d. 748 H) has the same opinion: 
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Khalid b. Tahman Abu al-‘Ala al-Kufi, al-Khafaf, he narrated from Anas and a number (of others) 


while al-Faryabi and Ahmad b. Yunus (also) narrated from him: Saduq (very truthful), a Shi’i. Ibn 
Ma’in declared him dha’if.2° 


Apparently, Khalid was thigah (trustworthy) or at least saduq (very truthful). However, ten years 
before his death, his memory faded. In line with the Sunni hadith principles, when a reliable narrator 
with a failed memory transmits a report, we first ask if the specific report under study was narrated 
by him before or during his illness. If there is clear evidence that he transmitted the hadith during his 
days with a sound memory, then it is accepted from him unconditionally. However, in all other cases, 
a further question is asked. Was his memory failure a serious one or not? The answer to that, as we 
will prove shortly, determines the final step. Meanwhile, ‘Allamah al-Albani here gives explanations 
on the case of a narrator with a serious memory failure: 
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257 Ahmad b. ‘Ali b. Hajar al-‘Asqalani, Taqrib al-Tahdhib (Beirut: Dar al-Maktabah al-‘IImiyyah; 2nd edition, 1415 H) 
[annotator: Mustafa ‘Abd al-Qadir ‘Ata], vol. 1, p. 259, # 1649 
258 Shams al-Din Abu ‘Abd Allah Muhammad b. Ahmad b. al-Dhahabi al-Dimashqi, al-Kashif fi Ma’rifat Man Lahu 


Riwayat fi al-Kutub al-Sittah (Jeddah: Dar al-Qiblah li al-Thaqafat al-Islamiyyah; 1st edition, 1413 H), vol. 1, p. 365, # 
1330 
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| say: He is thigah (trustworthy) despite his confusion. A confused narrator like him has three 
statuses: 


1. To know that he narrated the hadith before the confusion. 
3. To know that he narrated the hadith during the confusion. 
5. Not knowing whether he narrated it before or after. 


It is only in the first status that his ahadith are accepted ashujjah (authority), and not in the 
other two statuses.759 


The first question then is: did Khalid narrate Hadith al-‘lm to Abu Ahmad before his confusion or 
otherwise? 


There is a difference of opinion on this. For instance, Imam al-Ghazali (d. 505 H) states: 
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Ahmad and al-Tabarani narrated from the hadith of Ma’qil b. Yasar: “I helped the Prophet, peace be 
upon him, to perform ablution one day. Then he said, ‘Would you like to visit Fatimah?” Part of 
thehadith is this: “Are you not satisfied that | have married you to the one who was the first of my 
Ummah to accept Islam, and the most knowledgeable of them, and the most clement of 

them?” Its chain is sahih.2& 


He apparently believes that Abu Anmad heard the hadith from Khalid before the latter’s confusion. 
Meanwhile, ‘Allamah al-Albani and Shaykh al-Arnaut disagree. To them, he transmitted the report 
during the last ten years of his life. For the purpose of our research, we stick with the duo. Therefore, 
we will proceed in our investigation on the basis of an unproved assumption that Khalid 

narrated Hadith al-‘llm with a failed memory. 


The next question then is: did Khalid have a serious memory problem? Imam Ibn Hibban says “no”: 


259 Muhammad Nasir al-Din b. al-Hajj Nuh al-Albani, Silsilah al-Ahadith al-Da’ifah wa al-Mawdhu’ah wa Atharihah 
al-Sayyiah fi al-Ummah (Riyadh: Dar al-Ma’arif; 1st edition, 1412 H), vol. 12, p. 991, #5995 
260 Abu Hamid Muhammad b. Muhammad al-Ghazali, Ihya ‘Ulum al-Din (Beirut: Dar al-Ma’rifah), vol. 3, p. 273 
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Khalid b. Tahman.... He made mistakes and hallucinated.2°' 


That expression is used only in mild cases. Where the memory failure is serious, the muhadithun of 
the Ahl al-Sunnah employ terms like “he made mistakes a /of’?®* and “he hallucinated a /of’?®°. 
Khalid did NOT make mistakes a /ot, and never hallucinated a /ot. Truly, his memory failure caused 
him to make mistakes, and to hallucinate. But, things were never serious. His mistakes and 
hallucinations were only occasional. Therefore, he still transmitted completely 

authentic ahadith during those last ten years of his lifetime. So, ‘Allamah al-Albani tells us about 
another narrator who was exactly like Khalid: 
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Al-Jurayri — and his name is Sa’id b. lyas — 1S RELIED UPON AS A HUJJAH IN THE 

TWO SAHIHS, despite he became confused three years before his death. HOWEVER, HIS 
CONFUSION WAS NOT SERIOUS. Perhaps, it was for this reason that lbn Hibban has (also) relied 
upon him as a hujjah in his Sahih, copying the twoSahihs, and has narrated a lot from him. In the 
case of a narrator like him, it is appropriate to take him as a hujjah where his mistake is not 
evident. So, where he is supported by another narrator in narrating the same report from the same 
person, or there are corroborating reports — as in the case of this hadith — then his oddness does no 
harm to it insha Allah Ta‘la.2®4 


61 Abu Hatim Muhammad b. Hibban b. Ahmad al-Tamimi al-Busti, Kitab al-Thiqat (Hyderabad: Majlis Dairat al- 
Ma’arif al-‘Uthmaniyyah; 1st edition, 1393 H), vol. 6, p. 257 

262 See for instance the case of al-Husayn b. ‘Ali b. Al-Aswad al-‘Ijli, Abu ‘Abd Allah al-Kufi in Anmad b. ‘Ali b. Hajar 
al-‘Asqalani, Taqrib al-Tahdhib (Beirut: Dar al-Maktabah al-‘IImiyyah; 2nd edition, 1415 H) [annotator: Mustafa 
‘Abd al-Qadir ‘Ata], vol. 1, p. 216, # 1336 

263 See the case of ‘Ata b. Abi Muslim, Abu ‘Uthman al-Khurasani in Ahmad b. ‘Ali b. Hajar al-‘Asqalani, Taqrib al- 
Tahdhib (Beirut: Dar al-Maktabah al-‘IImiyyah; 2nd edition, 1415 H) [annotator: Mustafa ‘Abd al-Qadir ‘Atal], vol. 1, 
p. 676, #4616 

264 Abu ‘Abd al-Rahman Muhammad Nasir al-Din b. al-Hajj Nuh b. Tajati b. Adam al-Ashqudri al-Albani, Silsilah al- 
Ahadith al-Sahihah wa Shayhun min Fighihah wa Fawaidihah (Riyadh: Maktabah al-Ma’arif li al-Nashr wa al-Tawzi’; 
1st edition, 1415 H), vol. 7, p. 239, # 3089 


Armed with this information, one can confidently say that Hadith al-‘llm, as narrated by Khalid — even 
without support or corroboration — is at least hasan in itself. Imam al-Tirmidhi?® and Shaykh Dr. 
Asad?® also grade the chain of Khalid b. Tahman ashasan, while Imam al-Hakim maintains that 

his sanad is actually solidly sahih*®”. As such, the verdicts of both ‘Allamah al-Albani and Shaykh al- 
Arnaut concerning Hadith al-‘llm are hasty and contrary to evidence. What is more? There also are a 
lot of corroborating reports testifying for the hadith! 


‘Allamah al-Hindi (d. 975 H) records one of such corroborating ahadith: 
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Narrated ‘Ali: 


Abu Bakr and ‘Umar sought the hand of Fatimah in marriage from the Messenger of Allah, peace be 
upon him. But, the Messenger of Allah, peace be upon him, refused their proposals. So, ‘Umar said, 
“You are for her, O ‘Ali.” He (‘Ali) said, “What do | have apart from my armour, my camel and my 
sword?” So, ‘Ali approached the Messenger of Allah, peace be upon him, one day and he (the 
Prophet) said, “O ‘Ali! Do you have anything?” He replied, “My camel and my armour.” | mortgaged 
both of them. So, the Messenger of Allah, peace be upon him, married Fatimah to me. When the 
news got to Fatimah, she wept. As a result, the Messenger of Allah, peace be upon him, went to her 
and said, “Why are you weeping, O Fatimah? | swear by Allah, | have married you tothe most 
knowledgeable of them, and the most clement of them, and the first of them to accept Islam.”26° 


Al-Hindi comments: 


265 Abu ‘Isa Muhammad b. ‘Isa al-Sulami al-Tirmidhi, al-Jami’ al-Sahih Sunan al-Tirmidhi (Beirut: Dar Ihya al-Turath 
al-‘Arabi) [annotator: Muhammad Nasir al-Din al-Albani], vol. 4, p. 651, # 2484 

266 Abu Muhammad ‘Abd Allah b. ‘Abd al-Rahman al-Darimi, Sunan (Beirut: Dar al-Kitab al-‘Arabi; 1st edition, 1407 
H) [annotator: Husayn Salim Asad], vol. 2, p. 550, # 3425 

267 Abu ‘Abd Allah Muhammad b. ‘Abd Allah al-Hakim al-Naysaburi, al-Mustadrak ‘ala al-Sahihayn (Beirut: Dar al- 
Kutub al-’IImiyyah; 1st edition, 1411 H) [annotator: Mustafa ‘Abd al-Qadir ‘Ata], vol. 4, p. 217, # 7422 

268 ‘Ali b. Husam al-Din al-Muttaqi al-Hindi, Kanz al-‘Ummal fi Sunan al-Aqwal wa Af’al (Beirut: Muasassat al- 
Risalah; 1989 H), vol. 13, p. 98, # 36370 
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Ibn Jarir (al-Tabari) recorded it AND DECLARED IT SAHIH. Al-Dawlabi also recorded it in al- 
Dhurriyah al-Tahirah.?°9 


Imam al-Tabarani (d. 360 H) records another: 
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Ishaq b. Ibrahim al-Dabri — ‘Abd al-Razzaq — Waki’ b. Al-Jarrah — Sharik — Abu Ishaq: 

Verily, ‘Ali, may Allah be pleased with him, when he married Fatimah, may Allah be pleased with her, 

she said to the Prophet, peace be upon him, “You married me to a bleary-eyed man with a big belly.” 

So, the Prophet, peace be upon him, said, “| have married you to him because he was the first of my 


Sahabah to accept Islam, and the most knowledgeable of them, and the most clement of 
them.”270 


Commenting on this report, Imam al-Haythami states: 


slew oxtioed bo pegs coil pola 019) 


Al-Tabarani records it, and it is mursal WITH A SAHIH CHAIN.2”! 


269 Ibid 

270 Abu al-Qasim Sulayman b. Ahmad b. Ayub al-Tabarani, Mu’jam al-Kabir (Mosul: Maktabah al-‘Ulum wa al-Hukm; 
2nd edition, 1404 H) [annotator: Hamadi b. ‘Abd al-Majid al-Salafi], vol. 1, p. 94, #156 

271 Nur al-Din ‘Ali b. Abi Bakr al-Haythami, Majma’ al-Zawaid (Beirut: Dar al-Fikr; 1412 H), vol. 9, p. 124, #14596 


19. Hadith Al-‘Ilm, Proving its Tawattur 


This hadith has been narrated by a large number of the Sahabah. We will be presenting some of 
them, within the limits of the length of our book. To save space, we will be quoting only the chains 
and the words of the Prophet as reported by each Sahabi, except where doing this is unnecessary. 
Imam Ibn Asakir (d. 571 H) records the first riwayah: 
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Abu al-Qasim b. Al-Samargandi — ‘Asim b. Al-Hasan b. Muhammad b. ‘Asim — Abu ‘Umar b. Mahdi — 
Abu al-‘Abbas b. ‘Uqdah — al-Fadhl b. Yusuf al-Ju’fi - Muhammad b. ‘Ukashah — Abu al-Maghra 


Hamid b. Al-Muthanna — Yahya b. Talhah al-Hindi — Ayub b. Al-Hizz — Abu Ishaq al-Shabi’i — al- 
Harith — ‘Ali: 


Verily, Fatimah complained to the Messenger of Allah. So he said, “Are you not pleased that your 
husband was the first of my Ummah to accept Islam, and the most clement of them, and the most 
knowledgeable of them”?2” 


He records also: 
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272 Abu al-Qasim ‘Ali b. al-Hasan b. Habat Allah b. ‘Abd Allah, Ibn Asakir al-Shafi’i, Tarikh Madinah Dimashg (Beirut: 
Dar al-Fikr; 1415 H) [annotator: ‘Ali Shiri], vol. 80, p. 113 


Abu al-Qasim ‘Abd al-Samad b. Muhammad b. ‘Abd Allah — Abu al-Hasan ‘Ali b. Muhammad b. 
Ahmad b. Muhammad b. Musa — Ahmad b. Muhammad b. Sa’id b. ‘Uqdah — Ahmad b. Yahya and 
Ahmad b. Musa b. Ishaq — DHarar b. Sird — ‘Abd al-Karim b. Ya’fur — Jabir — Abu al-Duha — Masruq 
— ‘Aishah: 


Fatimah, the daughter of Muhammad, told me that the Messenger of Allah, peace be upon him, said 
to her, “Your husband is the most knowledgeable of the believers, and the first of them to accept 
Islam, and the most clement of them.”2’S 


lbn Asakir proceeds to cite a further sanad for the report of ‘Aishah from Fatimah.?”4 Then he 
records: 
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Abu Ghalib b. Al-Bana — Abu Muhammad al-Jawhari — Abu Muhammad ‘Abd al-‘Aziz b. Al-Hasan b. 


‘Ali b. Abi Sabir — Abu Habib al-‘Abbas b. Ahmad b. Muhammad al-Barti — Isma’il b. Musa — Tulayd 
b. Sulayman Abu Idris — Abu al-Jihaf — a man — Asma b. ‘Umays: 


The Messenger of Allah, peace be upon him, said to Fatimah: “Your husband was the first of them to 
accept Islam, and the most clement of them, and the most knowledgeable of them.”*’5 


Of course, Imam Ahmad documents his own report with a hasanchain: 
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‘Abd Allah (b. Ahmad) — my father (Ahmad b. Hanbal) - Abu Ahmad — Khalid b. Tahman — Nafi’ b. 
Abi Nafi’ — Ma’qil b. Yasar: 


273 Ibid, vol. 42, p. 132 
274 Ibid 
275 Ibid, vol. 42, pp. 132-133 


.... He (the Prophet) said (to Faatimah), “Are you not satisfied that | have married you to the one who 
was the first of my Ummah to accept Islam, and the most knowledgeable of them, and the most 
clement of them?”276 


Imam Ibn Asakir again records: 
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Abu Nasr b. Ridwan, Abu Ghalib b. Al-Bana and Abu Muhammad ‘Abd Allah b. Muhammad b. Naja 
— Abu Muhammad al-Jawhari — Abu Bakr b. Malik — al-‘Abbas b. Ibrahim al-Qaratisi - Muhammad b. 
Isma’il al-Ahmasi — Mufadhdhal b. Salih — Jabir al-Ju’fi - Sulayman b. Buraydah — his father 
(Buraydah): 


The Messenger of Allah, peace be upon him, said... “O Fatimah! Are you not pleased that your 


husband was the first of them to accept Islam, and the most knowledgeable of them, and the most 
clement of them?”2”” 


Imam al-Tabarani (d. 360 H) has a relevant report too: 
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278 Abu ‘Abd Allah Ahmad b. Hanbal al-Shaybani, Musnad (Cairo: Muasassat Qurtubah) [annotator: Shu’ayb al- 
Arnaut], vol. 5, p. 26, # 20322 


277 Abu al-Qasim ‘Ali b. al-Hasan b. Habat Allah b. ‘Abd Allah, Ibn Asakir al-Shafi’i, Tarikh Madinah Dimashg (Beirut: 
Dar al-Fikr; 1415 H) [annotator: ‘Ali Shiri], vol. 42, pp. 131-132 
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Lgegd clad wy? Salw LS cual clend Stew LLY Lele agolels Lede! Cprlened Jai 
Muhammad b. ‘Uthman b. Abi Shaybah — Muhammad b. ‘Ubayd al-Muharibi — ‘Abd al-Karim b. 
Ya’qub — Jabir — Abu al-Tufayl -‘Aishah: 


The Messenger of Allah, peace be upon him, complained in my room. So, Fatimah came to him, 
walking. | swear by the One in Whose Hand is ‘Aishah’s life, her style of walking was the same as 
that of the Messenger of Allah, peace be upon him. Therefore, the Messenger of Allah, peace be 
upon him, told her something privately. She therefore wept. Then he told her another thing privately, 
and she laughed. So, | said, “I do not think it is appropriate to laugh on a day like this, which is more 
deserving of weeping.” 


| said, “O Fatimah, tell me what he told you.” She replied, “I will not as long as the Messenger of 
Allah, peace be upon him, sees your place (i.e. is alive).” Therefore, when the Messenger of Allah, 
peace be upon him, passed away, | asked her, and she said, “The Messenger of Allah, peace be 
upon him, said: ‘Verily, Jibril used to present the Qur'an to me once every year, but has presented it 
twice to me this year. | do not see except that | have been called (into the Presence of Allah) and | 
will answer (i.e. die soon). Therefore, fear Allah.’ So, | became sad. Then he told me privately and 
said, ‘Are you not pleased that your husband was the first of all Muslims to accept Islam, and the 
most knowledgeable of them? For verily you are the mistress of the women of my Ummah, as 
Maryam was the mistress of the women of her people?’”2”8 


Imam al-Daraqutni (d. 385 H) is not left out either: 
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278 Abu al-Qasim Sulayman b. Ahmad b. Ayub al-Tabarani, Mu’jam al-Kabir (Mosul: Maktabah al-‘Ulum wa al-Hukm; 
2nd edition, 1404 H) [annotator: Hamadi b. ‘Abd al-Majid al-Salafi], vol. 22, p. 417, # 1030 


He was asked about the hadith of Abu Ishaq, from al-Bara, fromFatimah, daughter of the 
Messenger of Allah, peace be upon him: 


When ‘Ali married her, she said (to her father), “You have married me to someone with excited legs, 
and a big belly.” So, he (the Prophet) replied, “Verily, he was the first of them to accept Islam,and 
the most knowledgeable of them, and the most clement of them.” 


He (al-Daraqutni) said: “Abu Ishaq al-Sabi’i narrated it, and it is differently narrated from him. So, 
‘Umar b. Al-Muthanna narrated it.” The Shaykh (al-Daraqutni) was asked about him, and he replied, 
“| do not know him except in this (hadith) from Abu Ishaq, from al-Bara. But Ishaq b. lbrahim al-Azdi, 
a Kufan Shi’i Shaykh, narrated differently from him and narrated it from Abu Ishaq from Zayd b. 
Arqam.?’° 


Let’s see what ‘Allamah al-Khawarazmi (d. 568 H) has on the matter as well: 
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Shahrdar — ‘Abdaws — Abu Talib — lbn Mardawayh — Ahmad b. Muhammad b. ‘Asim — ‘Imran b. ‘Abd 


al-Rahim — Abu al-Salt al-Harwi — Husayn b. Hasan al-Ashqari — Qays — al-A’mash — ‘Ibayah b, Rab’i 
— Abu Ayub: 


The Prophet, peace be upon him and his family, was sick. So, Fatimah visited him. When she saw 
how the Messenger of Allah, peace be upon him and his family, was, in terms of struggle and 
weakness, she shed tears and wept till there were tears on her cheeks. Therefore, the Messenger of 
Allah, peace be upon him and his family, said, “O Fatimah! It is through Allah’s Honour of you that 


279 Abu al-Hasan ‘Ali b. ‘Umar b. Ahmad b. Mahdi b. Mas’ud b. al-Nu’man b. Dinar al-Baghdadi al-Daraqutni, al-‘llal 
al-Waridah fi Ahadith al-Nabawiyyah (Damam: Dar Ibn al-Jawzi; 1st edition, 1427 H) [annotators: Muhammad b. 
Salih b. Muhammad al-Dabasi and Mahmud Khalil], vol. 15, p. 172, # 3930 


your husband was the first of them to accept Islam, and the most knowledgeable of them, and the 
most clement of them.”28° 


Imam al-Dhahabi (d. 748 H) says about al-Khawarazmi: 
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Al-Muwaffaq b. Anmad b. Muhammad, Abu Muayyad al-Makki: The ‘a/ilamah (great scholar), the 


preacher of Knawarazm.2°! 


So, let us return to ‘Allamah al-Khawarazmi: 
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Abu al-Muzaffar ‘Abd al-Malik b. ‘Ali b. Muhammad al-Hamdani — Muhammad b. ‘Abd al-Baqi b. 
Muhammad al-Ansari and Abu al-Qasim Habat Allah b. ‘Abd al-Wahid b. al-Husayn — Abu al-Qasim 
‘Ali b. al-Husayn al-Tanukhi — Abu Bakr Ahmad b. Ibrahim b. ‘Abd al-Samad b. al-Hasan b. 
Muhammad b. Shadhan al-Bazaz — Abu Bakr Muhammad b. al-Hasan b. al-Husayn b. al-Khattab b. 
Furat b. Hayyan al-‘Ijli— al-Hasan b. Muhammad al-Saffar al-DHarir — ‘Abd al-Wahhab b. Jabir — 


Muhammad b. ‘Umayr — Ayub — ‘Asim al-Ahwal — Ibn Sirin - Umm Salamah, Salman al- 
Farisi and ‘Ali b. Abi Talib, peace be upon him: 


280 A|-Muwaffaq b. Ahmad al-Bakri al-Makki al-Hanafi al-Khawarazmi, al-Manaqib (Qum: Muasassat al-Nashr al- 
Islami; 2nd edition, 1411 H) [annotator: Shaykh Malik al-Mahmudi], p. 112, #122 

281 Shams al-Din Muhammad b. Ahmad b. ‘Uthman al-Dhahabi, Tarikh al-Islam wa Wafiyat al-Mashahir wa al-A’lam 
(Beirut: Dar al-Kitab al-‘Arabi; 1st edition, 1407 H) [annotator: Dr. ‘Umar ‘Abd al-Salam Tadmuri], vol. 39, pp. 326- 
327 


When Fatimah, daughter of the Messenger of Allah, attained womanhood.... So, the Messenger of 
Allah, peace be upon him and his family, said to her: “... Verily, your husband was the first of them to 
accept Islam, and the most knowledgeable of them, and the most clement of them.”282 


Imam al-Jahiz (d. 255 H) even has some further crucial information: 
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‘Ubayd Allah b. Musa, al-Fadhl b. Dukayn and al-Hasan b. ‘Atiyyah — Khalid b. Tahman — Nafi’ b. Abi 
Nafi’ — Ma’qil b. Yasar:... He (the Prophet) said to her (Fatimah): “Are you not satisfied that | have 
married you to the one who was the first of my Ummah to accept Islam, and the most 


knowledgeable of them, and the most clement of them?” She replied, “I am pleased, O Messenger 
of Allah.” 


This report has been narrated by Yahya b. ‘Abd al-Hamid and ‘Abd al-Salam b. Salih from Qays b. 
al-Rabi’ from Abu Ayub al-Ansariwith its text or a similar one. 


‘Abd al-Salam b. Salih further narrated from Ishaq al-Azraq from Ja’far b. Muhammad (al-Sadiq) 
from his ancestors (Muhammad b. ‘Ali — ‘Ali b. Husayn — Husayn b. ‘Ali — ‘Ali b. Abi Talib): 


282 A|-Mluwaffaq b. Ahmad al-Bakri al-Makki al-Hanafi al-Khawarazmi, al-Manaqib (Qum: Muasassat al-Nashr al- 
Islami; 2nd edition, 1411 H) [annotator: Shaykh Malik al-Mahmudi], pp. 342-353, # 364 


The Messenger of Allah, peace be upon him... said, “O Fatimah! Verily, Allah has commanded me to 
marry you to the first of them to accept Islam, and the most knowledgeable of them, and the most 
clement of them.... 


He (al-Jahiz) said: This report was narrated by a group of the Sahabah. Among them were Asma b. 
‘Umays, Umm Ayman, Ibn ‘Abbas, and Jabir b. ‘Abd Allah.2°° 


Imam Ibn Asakir has the closing report: 
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My grandfather Abu al-Fadhl Yahya b. ‘Ali — Abu al-Qasim ‘Ali b. Muhammad — Abu al-Hasan ‘Ali b. 
Muhammad — Abu al-Hasan ‘Ali b. Anmad b. Muhammad b. Dawud al-Razaz — Abu ‘Amr ‘Uthman b. 


Ahmad b. al-Simak — ‘Abd Allah b. Ruh al-Madaini — Salam b. Sulayman al-Madaini — ‘Umar b. al- 
Muthanna — Abu Ishaq — Anas b. Malik: 


Fatimah said, “You have married me to ‘Ali with excited legs, and a big belly, and who hardly walks.” 
So, the Prophet, peace be upon him, replied, “Il have married you, my daughter, to the most clement 
of them, and the first of them to accept Islam, and the most knowledgeable of them.”?°4 


The following are therefore the Sahabah who have narrated Hadith al-‘Ilm: 
1. ‘Aishah bint Abi Bakr 


3. ‘Ali b. Abi Talib 


283 Abu ‘Uthman ‘Amr b. Bahr al-Jahiz, al-‘Uthmaniyyah (Egypt: Dar al-Kitab al-‘Arabi; 1374 H) [annotator: ‘Abd al- 
Salam Muhammad Harun], pp. 289-290 


284 Abu al-Qasim ‘Ali b. al-Hasan b. Habat Allah b. ‘Abd Allah, Ibn Asakir al-Shafi’i, Tarikh Madinah Dimashg (Beirut: 
Dar al-Fikr; 1415 H) [annotator: ‘Ali Shiri], vol. 42, p. 132 


5. Abu Ayub al-Ansari 


7. Anas b. Malik 


9. Asma bint ‘Umays 


11. Buraydah 


13. Fatimah b. Muhammad 


15. Ibn ‘Abbas 


17. Jabir b. ‘Abd Allah al-Ansari 


19. Ma’qil b. Yasar 


21. Salman al-Farisi 


23. Umm Ayman 


25. Umm Salamah 


27. Zaydb. Arqam 


This fact makes the hadith mutawatir, and therefore absolutely true, far above even the level 
of sahih ahadith! 


20. Hadith Al-‘IlIm, Some Further Shawahid 


Imam al-Hakim (d. 403 H) records: 
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Abu Bakr b. Ishaq — al-Hasan b. ‘Ali b. Ziyad al-Sirri — Hamid b. Yahya al-Balakhi —Sufyan — Isma’il 


b. Abi Khalid — Qays b. Abi Hazim: 


| was in Madinah. While | was moving around in the market, oil stones arrived. So, | saw some 
people crowding around a Persian man who was riding an animal and cursing ‘Ali b. Abi Talib. 
People stood round him when Sa’d b. Abi Waqqas turned and stood in front of them and he asked, 
“What is this?” They replied, “A man cursing ‘Ali b. Abi Talib.” So, Sa’d moved forward and they 
made way for him until he stood before him and said, “O you! On what basis do you curse ‘Ali b. Abi 
Talib? Is he not the first to accept Islam? Is he not the first to perform Sa/at with the Messenger of 
Allah, peace be upon him? Is he not the most ascetic of mankind? Is he not the most 
knowledgeable of mankind?” He mentioned (the merits of ‘Ali) until he said, “Is he not the son-in- 
law of the Messenger of Allah, peace be upon him, who married his daughter? Is he not the 
flagbearer of the Messenger of Allah in his battles?” Then he faced the Qiblah and raised his hand 
and said, “O Allah! This one curses one of your beloved friends. Therefore, do not let this crowd 
disperse before you show them Your Power.” 


Qays said: “By Allah, we had not dispersed when the animal capsized him and threw him on his 
head into those stones. So, his brain broke open and he died.”28 


Al-Hakim declares: 


slew YI TEP Cul IRE. 


This hadith has a sahih chain.28 


Al-Dhahabi (d. 748 H) confirms: 
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(Sahih) upon the standard of al-Bukhari and Muslim?8” 


Of course, the context of Sa’d’s words is clear. After the Messenger of Allah, sallallahu ‘alaihi wa 
alihi, Amir al-Muminin ‘Ali b. Abi Talib, ‘alaihi al-salam, is the most knowledgeable of all mankind, 
from the beginning of existence till the Hour. That naturally includes both Abu Bakr and ‘Umar. This 
is a very powerful testimony from one of the most senior Sahabah, and one of the earliest Muslims. 
Shaykh Ibn Taymiyyah (d. 728 H) claims the jjma’ of Sunni ‘ulama that Abu Bakr and ‘Umar were 
more knowledgeable than ‘Ali. Apparently, Sa’d b. Abi Waqqas, radhiyallahu ‘anhu, was not part of 
that consensus, nor was the Messenger of Allah! 


Imam Hasan b. ‘Ali, ‘alaihi al-salam, is the best of the Ahl al-Bayt, ‘alaihim al-salam, after the Prophet 
and Amir al-Muminin. Imam Ahmad b. Hanbal (d. 241 H) records his opinion too: 
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‘Abd Allah (b. Ahmad) — my father (Ahmad b. Hanbal) — Waki’ — Israil — Abu Ishaq — ‘Amr b. 
Habashi: 


285 Abu ‘Abd Allah Muhammad b. ‘Abd Allah al-Hakim al-Naysaburi, al-Mustadrak ‘ala al-Sahihayn (Beirut: Dar al- 
Kutub al-’IImiyyah; 1st edition, 1411 H) [annotator: Mustafa ‘Abd al-Qadir ‘Ata], vol. 3, p. 571, #6121 

286 Ibid 

287 Ibid 


Al-Hasan b. ‘Ali delievered a sermon to us after the killing of ‘Ali, may Allah be pleased with him, and 
said: “Verily, a man has left you yesterday. ?°°The awwalun (people of old)?°° never surpassed him in 
knowledge, and the akhirun (later ones) never reach his level (in knowledge).2°° 


Shaykh al-Arnaut says: 


Hasan"! 


This confirms the words of Sa’d. None among those who had died among the Sahabah — including 
Abu Bakr and ‘Umar — ever reached the level of Amir al-Muminin in knowledge. In fact, none among 
all past human generations from Adam was ever more knowledgeable than ‘Ali. Moreover, apart 
from Muhammad himself??, no other human being in our Ummah has ever attained, and none will 
ever reach, ‘Ali’s level in knowledge till the Day of Resurrection. Apparently, al-Hasan too was not 
part of the so-called consensus of Sunni ‘u/ama! 


Let us seal this with the words of a top-ranking Sunni scholar. His name was ‘Ata. Imam al-Dhahabi 
proclaims about him: 
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‘Ata b. Abi Rabah, the master of the Tabi’in in knowledge, piety, and generosity during his era 
in Makkah. He narrated from ‘Aishah, Abu Hurayrah and the senior (Sahabah). He lived 90 years or 


288 The term is a reference to all human generations since the start of our Ummah till the Qiyamah. See, among 
others, Qur’an 56:14. This is especially the case since it is used in contrast to awwalun. It therefore refers to all 
humans who are later in time than the awwalun, and that only refers to humanity since Muhammad. 

289 This word normally refers to all the human generations since Adam up till the beginning of the prophetic 
mission of the Messenger of Allah in Arabia. See, for instance, Qur’an 17:59, 23:81, 43:6 and 56:13. 

290 Abu ‘Abd Allah Ahmad b. Hanbal al-Shaybani, Musnad (Cairo: Muasassat Qurtubah) [annotator: Shu’ayb al- 
Arnaut], vol. 1, p. 199, #1720 

221 Ibid 

292 Generalized statements like that of Imam al-Hasan were always made against the backdrop of an implied 
understanding that the Messenger of Allah was excluded. We already quoted in this book a sahih hadith with this 
wording: “We used to say that the best judge among the people of Madinah was ‘Ali b. Abi Talib, may Allah be 
pleased”. Of course, Prophet Muhammad too was living in Madinah at those same times! However, this speaker 
intended to say “the people of Madinah apart from the Messenger of Allah” but dropped the last part because it 
was patently unnecessary. 


a little over. He was an hujjah (authority), an Imam of great significance. Abu Hanifah learned 
from him, and said, “| have never seen anyone like him”.2% 


Al-Hafiz also submits: 
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‘Ata b. Abi Rabah.... He lived in Makkah. He was one of the jurists and Imams.2°%4 


So, was this great Imam part of the alleged “consensus”? Imam Ibn Abi Shaybah (d. 235 H) records: 
San ehrwi ie OW soles) C13 JB OL vail SoS! ws CF Claro oy BE Loe 
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‘Abdah b. Sulayman — ‘Abd al-Malik b. Abi Sulayman: 


| said to ‘Ata: “Was there ANYONE among the Sahabah of the Messenger of Allah who was more 
knowledgeable than ‘Ali?” He replied, “I swear by Allah, | do NOT know any such person!’2°5 


Al-Hafiz (d. 852 H) states about the first narrator: 


wey 
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‘Abdah b. Sulayman al-Kalabi, Abu Muhammad al-Kufi, it is said that his name was ‘Abd al- 
Rahman: Thigah (trustworthy), thabt (accurate).2% 


Concerning the second narrator, he says: 
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‘Abd al-Malik b. Abi Sulayman Maysarah al-‘Arzami: Saduq (very truthful), he had hallucinations.29” 
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The chain is therefore hasan due to ‘Abd al-Malik. 
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21. Hadith Al-Istislam, Investigating its Authenticity 


Shaykh Ibn Taymiyyah (d. 728 H) admits that Amir al-Muminin, ‘alaihi al-salam, was the first human 
being ever to accept Islam from the Messenger of Allah, sal/lallahu ‘alaihi wa alihi: 


An! pet OW} By9 wad May ley Los 1Agd wld od gal dew Cole dle Job 4d oi 
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Then, in it (i.e. the report) is the statement “’Ali performed Salat six months before anyone else’, this 
(statement) is one which is known to be necessarily fallacious, because between his (‘Ali’s) 
acceptance of Islam and the acceptance of Islam by Zayd, Abu Bakr and Khadijah was only a 
distance of one day or a period like that. So, how did he perform Salat six months before anyone 
else ?298 


So, ‘Ali accepted Islam one whole day before Khadijah, Zayd and Abu Bakr. But then, our dear 
Shaykh has a surprise package for us: 
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The claim that ‘Ali was the first to perform Sa/at with the Messenger of Allah, peace be upon him, is 


impossible. Rather, the majority of the people hold a contrary view, and believe that Abu Bakr 
perform Salat before him (i.e. ‘Ali).2°° 


One wonders. Since Amir al-Muminin accepted Islam before Abu Bakr, how come the latter 
offered Salat before him? Shaykh Ibn Taymiyyah attempts to solve the puzzle: 
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The people disagreed about who accepted Islam first. It is said that Abu Bakr was the first to accept 
Islam, and therefore accepted Islam before ‘Ali. It is (also) said that ‘Ali accepted Islam before 
him. However, ‘Ali was a child, and the acceptance of Islam by a child, there is disagreement 
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over it (i.e. its validity) among the ‘ulama. Meanwhile, there is no disagreement about the fact 
thatthe acceptance of Islam by Abu Bakr was more perfect and more beneficial (than that of 
‘Ali).30° 


He adds: 
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A child born to two pagan parents is considered a pagan in this world by the consensus of 
Muslims. If he accepts Islam before maturity, is he considered a Muslim before he reaches 
maturity? There are two opinions among the ‘ulama, as opposed to the situation of a matured person 
(who accepts Islam) because he (the matured person) is considered a Muslim by the consensus of 
Muslims. So, the acceptance of Islam by the three (i.e. Abu Bakr, ‘Umar and ‘Uthman) took them out 
of paganism by the consensus of Muslims. However, the acceptance of Islam by ‘Ali, did it take 


him out of paganism? There are two well-known opinions. The opinion of (Imam) al-Shafi’i was 
that the acceptance of Islam by a child does not take him out of paganism.*' 


Our Shaykh has not explicitly endorsed either of the two opinions. Nonetheless, we will proceed with 
the assumption that Imam al-Shafi’i was correct. 


The first question here is: was ‘Ali really a “child” when he accepted Islam? Imam Ibn ‘Abd al-Barr (d. 
463 H) answers: 
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Abu ‘Umar said, “It is said that ‘Ali accepted Islam when he was thirteen years old. It is said that he 


was twelve years old. It is said that he was fifteen years old. It is said that he was sixteen years old. 
It is said that he was ten years old. It is said that he was eight years old... 


Abu Zayd ‘Umar b. Shaybah mentioned that — Surayj b. al-Nu’man — al-Furat b. al-Saib — Maymun b. 
Mahran — Ibn ‘Umar, may Allah be pleased with them both: “Ali b. Abi Talib accepted Islam while 
he was THIRTEEN YEARS OLD and died when he was sixty-three years old”. Abu ‘Umar, may 
Allah be merciful to him, said: “This is the most correct opinion on the matter’ °° 


Therefore, ‘Ali was thirteen years old when he accepted Islam at the hands of the Messenger of 
Allah. But, was he a matured person then, or was he still a child? Let us get the testimony of an eye- 
witness. Imam al-Haythami (d. 807 H) records: 


Narrated Abu Rafi’: 


The first to accept Islam among the male adults was ‘Ali and the first to accept Islam from the 
female adults was Khadijah.°° 


Al-Haythami comments: 


ere! Sey Mle yy spl oly) 


Al-Bazzar recorded it and its narrators are narrators of the Sahih? 


So, Amir al-Muminin ‘Ali was an “adult” when he accepted Islam. Therefore, his Islam was — in terms 
of quality - as “perfect” as that of Abu Bakr and the other khalifahs. Moreover, ‘Ali accepted Islam 
about twenty hours or more before Zayd, Abu Bakr and Khadijah, according to the admission of 
Shaykh lbn Taymiyyah. Therefore, he enjoyed precedence in his “perfect” Islam over all others. This 
is further confirmed by this hadith documented by Imam al-Tabarani (d. 360 H): 
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Al-Hasan b. ‘Abd al-A’la al-Narsi al-Sana’ani — ‘Abd al-Razzaq — Sufyan al-Thawri — Salamah b. 


Kuhayl — Abu Sadiq — ‘Alim al-Kindi — Salman al-Farisi, may Allah be pleased with him: 


“The first of this Ummah to meet its Prophet (on the Day of Resurrection) will be the first of them to 
accept Islam, ‘Ali b. Abi Talib.” 


Shaykh al-Haji comments: 
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The chain: Al-Haythami said, “Its narrators are thigah (trustworthy)’. Hamadi al-Salafi also said: “I 


say: ‘Ibrahim and al-Hasan are among those narrators who transmitted from ‘Abd al-Razzaq during 
his confusion.”° 


In simple words, the narrators are all trustworthy indeed. However, al-Hasan narrated from ‘Abd al- 
Razzaq after the latter's memory failure and during the consequent confusion. However, the report 
of ‘Abd al-Razzaq is corroborated by this report, recorded by Imam Ibn Abi Shaybah (d. 235 H): 
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Mu’awiyah b. Hisham — Qays — Salamah b. Kuhayl — Abu Sadiq — ‘Alim — Salman: 


“The first of this Ummah to meet its Prophet (on the Day of Resurrection will be the first of them to 
accept Islam, ‘Ali b. Abi Talib.”°°” 
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307 ‘Abd Allah b. Muhammad b. Abi Shaybah Ibrahim b. ‘Uthman b. Abi Bakr b. Abi Shaybah al-Kufi al-‘Ubsi, 
Musannaf Ibn Abi Shaybah fi al-Ahadith wa al-Athar (Dar al-Fikr; 1st edition, 1409 H) [annotator: Prof. Sa’id al- 
Laham], vol. 8, p. 350, # 222 


We already know about the trustworthiness of Salamah, Abu Sadiq and ‘Alim al-Kindi. What about 
Mu’awiyah and Qays? Al-Hafiz (d. 852 H) states about Mu’awiyah: 
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Mu’awiyah b. Hisham al-Qasar, Abu al-Hasan al-Kufi, freed slave of Banu Asad, he is also 
Mu’awiyah b. Abi al-‘Abbas: Sadug (very truthful), he had hallucinations.2°° 


Qays is almost like that too, according to al-Hafiz: 


Ay Sido’ 
Qays b. al-Rabi’ al-Asadi, Abu Muhamamd al-Kufi: Sadug (very truthful). His memory deteriorated 


when he became old, and his son told him things that were not part of his (original) ahadith, and he 
(Qays) narrated them as ahadith.9° 


Both were very truthful, but with varying memory problems. Nonetheless, their report is a very 

good shahid for the riwayah of ‘Abd al-Razzaq. As a result, one can safely conclude that the atharof 
Salman al-Farisi above, narrated by ‘Abd al-Razzaq, is sahih bi shawahidih. Therefore, Amir al- 
Muminin ‘Ali b. Abi Talib was the first human being, and the first male adult, to accept Islam. 


Imam al-Tirmidhi (d. 279 H) records a hadith that further corroborates this submission: 
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Muhammad b. Bashar and Muhammad b. al-Muthanna — Muhammad b. Ja’far — Shu’bah b. ‘Amr b. 
Marrah — Abu Hamza, who was a man from the Ansar — Zayd b. Arqam: 


“The first to accept Islam was ‘Ali.”3'° 
Al-Tirmidhi states: 
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310 Abu ‘Isa Muhammad b. ‘Isa al-Sulami al-Tirmidhi, al-Jami’ al-Sahih Sunan al-Tirmidhi (Beirut: Dar Ihya al-Turath 
al-‘Arabi) [annotator: Muhammad Nasir al-Din al-Albani], vol. 5, p. 642, #3735 


TEP pen Coach Va 
This hadith is hasan sahih?"'! 


‘Allamah al-Albani (d. 1420 H) agrees: 


It has a sahih chain?"2 


Imam al-Tabarani (d. 360 H) also documents: 
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Ishaq b. Ibrahim — ‘Abd al-Razzaq — Ma’mar — ‘Uthman al-Jazari — Miqsam — ‘Abd Allah b. ‘Abbas: 


“The first one to accept Islam was ‘Ali, may Allah be pleased with him.”$"% 


Shaykh al-Haji comments: 


A sahih hadith. Its narrators are trustworthy.3"4 


Imam Ibn ‘Abd al-Barr caps the references: 
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Salman, Abu Dharr, al-Miqdad, Khabab, Jabir, Abu Sa’id al-Khudri and Zayd b. Arqam narrated that 
‘Ali b. Abi Talib, may Allah be pleased with him, was the first to accept Islam, and these people 
placed him in rank above everyone else.°'5 


311 Ibid 

312 Ibid 

313 Abu al-Qasim Sulayman b. Ahmad al-Tabarani, Kitab al-Awail (Beirut: Muasassat al-Risalah; 3rd edition, 1408 H) 
{annotator: Muhammad Shakur b. Mahmud al-Haji], p. 78, #52 

314 Ibid 

315 Abu ‘Umar Yusuf b. ‘Abd Allah b. Muhammad b. ‘Abd al-Barr b. ‘Asim al-Nimri al-Qurtubi, al-Isti’ab fi Ma’rifat al- 
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Notably, along with Ibn ‘Abbas and Abu Rafi’, those were nine Sahabah. Imam al-Hakim (d. 403 H) 
records about the tenth Sahabi —Sa’d b. Abi Waqqas: 
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Narrated Qays b. Abi Hazim: 


| was in Madinah. While | was moving around in the market, oil stones arrived. So, | saw some 
people crowding around a Persian man who was riding an animal and cursing ‘Ali b. Abi Talib. 
People stood round him when Sa’d b. Abi Waqqas turned and stood in front of them and he asked, 
“What is this?” They replied, “A man cursing ‘Ali b. Abi Talib.” So, Sa’d moved forward and they 
made way for him until he stood before him and said, “O you! On what basis do you curse ‘Ali b. Abi 
Talib? Is he not the first to accept Islam? Is he not the first to perform Sa/at with the 
Messenger of Allah, peace be upon him?....”°'6 


Al-Hakim declares: 

shew YI tuaed Cade Ia 
This hadith has a sahih chain.3"” 
Al-Dhahabi (d. 748 H) confirms: 

phen 9 (syleeS! bp ee 
(Sahih) upon the standard of al-Bukhari and Muslim?'® 


With the above, it can be confidently declared that the reports stating that ‘Ali was the first ever to 
accept Islam are mutawatir, and therefore absolutely true and undisputable. Moreover, that fact is 
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further corroborated by another mutawatir tradition of the Prophet —Hadith al-‘llm — narrated by 
fourteen of the Sahabah! 


Additional evidence that Amir al-Muminin had become an “adult” before he recited the shahadah of 
Islam lies in the fact that the Prophet performed the congregational prayers with him. He would not 
do that with a child! The report of Sa’d b. Abi Waqqas is already cited above. Meanwhile, there is 
corroboration in this hadithdocumented by Imam al-Tirmidhi: 
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lt he oP Jai ‘JU hs on! 
Muhammad b. Hamid — Ibrahim b. al-Mukhtar — Shu’bah — Abu Balj — ‘Amr b. Maymun — Ibn ‘Abbas: 


“The first to perform Salat was ‘Ali.”3'9 


‘Allamah al-Albani says: 


Cree 


Sahih®° 

Imam Ahmad b. Hanbal (d. 241 H) records a shahid for the above report: 
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‘Abd Allah (b. Ahmad) — my father (Ahmad b. Hanbal) — Yazid b. Harun — Shu’bah — ‘Amr b. Marrah 
— Abu Hamzah — Zayd b Arqam: 


“The first to perform Salat with the Messenger of Allah, peace be upon him, was ‘Ali, may Allah the 
Most High be pleased with him.”22! 


Quite surprisingly, Shaykh al-Arnaut states about it: 
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321 Abu ‘Abd Allah Ahmad b. Hanbal al-Shaybani, Musnad (Cairo: Muasassat Qurtubah) [annotator: Shu’ayb al- 
Arnaut], vol. 4, p. 368, # 19303 
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Its chain is dha if?@? 


As usual, he has given no reason for the weird verdict. So, let us independently verify the strength of 
that sanad. Is the above report authentic? Or, is it really weak? 


Al-Hafiz says about the first narrator: 
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‘Abd Allah b. Ahmad b. Muhammad b. Hanbal al-Shaybani, Abu ‘Abd al-Rahman: son of the 


Imam, thiqah (trustworthy).°°° 


He further states about the second narrator: 
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Ahmad b. Muhammad b. Hanbal b. Hilal b. Asad al-Shaybani al-Maruzi, a Baghdad resident, Abu 
‘Abd Allah: One of the Imams, thigah (trustworthy), hafiz (a hadith scientist), jurist, hujjah (an 
authority).°*+ 


Concerning the third narrator, the verdict is the same, according to al-Hafiz: 
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Yazid b. Harun b. Zazan al-Sulami, their freed slave, Abu Khalid al-Wasiti: Thigah (trustworthy), 
extremely precise, a great worshipper of Allah.35 


The fourth narrator, Shu’bah, needs no introduction. Al-Hafiz makes some ground-breaking 
pronouncements about him nonetheless: 
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Shu’bah b. al-Hajjaj b. al-Ward al-‘Atki, their freed slave, Abu Bustam al-Wasiti, al- 


Basri: Thigah (trustworthy), hafiz (a hadith scientist), extremely precise. Al-Thawri used to say: 
“He was the amir al-muminin (the supreme leader) in al-Hadith.”3°6 


He has a very simple verdict about the fifth narrator as well: 
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‘Amr b. Marrah b. ‘Abd Allah b. Tariq al-Jamali al-Muradi, Abu ‘Abd Allah al-Kufi, the blind 


person: Thigah (trustworthy), a great worshipper of Allah. He did NOT do tadlis.5¢” 


The last narrator is like that too, as pronounced by al-Hafiz: 
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Talhah b. Yazid al-Ayli, the freed slave of the Ansar, he lived in Kufah: Al-Nasai declared 


him thigah (trustworthy).°2° 


So, all the narrators are thigah (trustworthy), and there is no evidence of disconnection in the chain. 
As such, the isnad is sahihwithout a doubt! ‘Allamah al-Albani also states about another hadithwith a 
very similar sanad: 
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Abu Dawud recorded it... through the route of Shu’bah — ‘Amr b. Marrah — Abu Hamzah - Zayd b. 
Arqam.... | (al-Albani) say: This chain is sahih. lts narrators are narrators of the two Shaykhs apart 
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from Abu Hamzah, and his name is Talhah b. Yazid al-Ansari and he is from the narrators of 
al-Bukhari. lbn Hibban and al-Nasai declared him thigah (trustworthy).°2° 


In conclusion, the chain of Zayd b. Arqam’s report that ‘Ali was the first human being to 

perform Salat with the Prophet, recorded inMusnad Ahmad, is impeccably sahih. All the narrators 
are trustworthy, and there is no disconnection in the chain whatsoever. As such, Shaykh al- 
Arnaut’s tfadh’if of the sanad has no academic basis. 
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22. Hadith Al-Zuhd, Correcting an Exaggeration 


Shaykh Ibn Taymiyyah (d. 728 H) states about both Abu Bakr and ‘Umar: 
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The People of Knowledge, concerning both of them, say that the most ascetic of mankind after the 
Messenger of Allah, peace be upon him — in terms of legitimate ascetism — are Abu Bakr and ‘Umar. 
This is because Abu Bakr earned some wealth and spent all of it in the Path of Allah.2%° 


He adds: 
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Ibn Hazm said: “Some people say that ‘Ali was the most ascetic of them”. He (Ibn Hazm) replied, 
“This ignorant one has lied.”°*' 


So, let us see the faces of some of these “ignorant liars”. Imam al-Hakim (d. 403 H) records: 
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Abu Bakr b. Ishaq — al-Hasan b. ‘Ali b. Ziyad al-Sirri — Hamid b. Yahya al-Balakhi —Sufyan — Isma’il 
b. Abi Khalid — Qays b. Abi Hazim: 


| was in Madinah. While | was moving around in the market, oil stones arrived. So, | saw some 
people crowding around a Persian man who was riding an animal and cursing ‘Ali b. Abi Talib. 


330 Abu al-‘Abbas Ahmad b. ‘Abd al-Halim b. Taymiyyah al-Harrani, Minhaj al-Sunnah al-Nabawiyyah (Muasassat 
Qurtubah; 1st edition, 1406 H) [annotator: Dr. Muhammad Rashad Salim], vol. 7, p. 479 
331 Ibid, vol. 7, p. 481-482 


People stood round him when Sa’d b. Abi Waqqas turned and stood in front of them and he asked, 
“What is this?” They replied, “A man cursing ‘Ali b. Abi Talib.” So, Sa’d moved forward and they 
made way for him until he stood before him and said, “O you! On what basis do you curse ‘Ali b. Abi 
Talib? Is he not the first to accept Islam? Is he not the first to perform Salat with the Messenger of 
Allah, peace be upon him? Is he not the most ascetic of mankind?”2°2 


Al-Hakim declares: 
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This hadith has a sahih chain.*°3 


Al-Dhahabi (d. 748 H) confirms: 
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(Sahih) upon the standard of al-Bukhari and Muslim? 


One would never have guessed correctly that the Ahl al-Sunnah consider Sa’d b. Abi 

Waaqgas, radhiyallahu ‘anhu - one of the most senior Sahabah and one of the earliest converts to 
Islam - to be an ignorant liar! Wait a minute! How come the testimony of Sa’d - an eye-witness - was 
ignorant fallacy while that of Sunni scholars, born centuries after him, is sound knowledge? Has the 
world really turned upside down? 


Interestingly, another big Sunni name features prominently on the list of “ignorant liars”. Al-Hafiz ln 
Kathir (d. 774 H) copies this report: 
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Yahya b. Ma’in — ‘Ali b. al-Ja’d — al-Hasan b. Salih: 


They mentioned ascetism in the presence of ‘Umar b. ‘Abd al-‘Aziz. Some people said, “So-and-so 
(is the most ascetic)”. Others said, “So-and-so (is the most ascetic)”. So, ‘Umar b. ‘Abd al-‘Aziz said, 


332 Abu ‘Abd Allah Muhammad b. ‘Abd Allah al-Hakim al-Naysaburi, al-Mustadrak ‘ala al-Sahihayn (Beirut: Dar al- 
Kutub al-’IImiyyah; 1st edition, 1411 H) [annotator: Mustafa ‘Abd al-Qadir ‘Ata], vol. 3, p.571, #6121 
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“The most ascetic of mankind - as far as this world (i.e. material possessions, power, and 
worldly pleasures) is concerned - is ‘Ali b. Abi Talib.”°°° 


Al-Hafiz says about the first narrator: 
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Yahya b. Ma’in b. ‘Awn al-Ghatfani, their freed slave, Abu Zakariyah al- 
Baghdadi: Thiqah (trustworthy), a well-known hafiz (hadith scientist), Imam of a/-jarh wa al- 
ta’dil.9°6 


Concerning the second narrator, he also states: 
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‘Ali b. al-Ja’d b. ‘Ubayd, Abu al-Hasan al-Jawhari al-Baghdadi: 
Thigah (trustworthy), thabt (accurate), he was accused of Shi’ism.°9” 


Lastly, he has this verdict on the third narrator: 
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Al-Hasan b. Salih b. Salih b. Hayy, and he was Hayyan b. Shufay al-Hamdani al- 
Thawri: Thigah (trustworthy), a jurist, a great worshipper of Allah, he was accused of Shi’ism.%°8 


The sanad, therefore, is sahih. All the narrators are trustworthy, and there is no disconnection 
among the narrators. So, ‘Umar b. ‘Abd al-‘Aziz — the righteous khalifah in the sight of most of the 
Ahl al-Sunnah — was actually an “ignorant liar” according to the view of Imam Ibn Hazm, endorsed 
by Shaykh lbn Taymiyyah! 


It is fair, at this point, to compare the asceticism of either Abu Bakr or ‘Umar with that of ‘Ali, ‘a/aihi 
al-salam, for further verification. We prefer ‘Umar for the research, since more materials are 


335 Abu al-Fida Isma’il b. Kathir al-Dimashgi, al-Bidayah wa al-Nihayah (Dar Ihya al-Turath al-‘Arabi; 1st edition, 
1408 H) [annotator: ‘Ali Shiri], vol. 8, p. 6 

336 Ahmad b. ‘Ali b. Hajar al-‘Asqalani, Tagrib al-Tahdhib (Beirut: Dar al-Maktabah al-‘IImiyyah; 2nd edition, 1415 H) 
[annotator: Mustafa ‘Abd al-Qadir ‘Ata], vol. 2, p. 316, # 7679 
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available on his lifetime and death than on his predecessor. Shaykh lon Taymiyyah claims that 
‘Umar was more ascetic than ‘Ali. Let us test the submission against reality. We open the 
investigation with thisathar from Sahih al-Bukhari: 
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Muhammad b. Salam — Mukhlid b. Yazid — lbn Jurayh — ‘Ata — ‘Ubayd Allah b. ‘Umayr: 


Abu Musa al-Ash’ari sought permission of ‘Umar b. al-Khattaab, may Allah be pleased with him, to 
enter his house. But, he (‘Umar) did not give him permission. It was as though he (‘Umar) was busy. 
So Abu Musa went back. When ‘Umar finished his job, he asked, “Didn't | hear the voice of ‘Abd 
Allah b. Qays (i.e. the real name of Abu Musa)? Allow him to come in.” It was said, “He (Abu 
Musa) has returned.” So, he (‘Umar) sent for him and (on his arrival), he (Abu Musa) said, “We were 
ordered to do so”. ‘Umar told him, “Bring witness in proof of that.” Abu Musa went to the assembly of 
the Ansar and asked them. They said, “None amongst us will testify to that except the youngest of 
us, Abu Sa’id Al-Khudri.” Abu Musa then took Abu Sa’id Al-Khudri (to ‘Umar) and ‘Umar said “Has 
this order of the Messenger of Allah been hidden from me? | used to be busy trading in 
markets.”°°9 


Imam Muslim (d. 261 H) records another report with some more details: 
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333 Abu ‘Abd Allah Muhammad b. Isma’il b. Ibrahim b. Mughirah al-Bukhari al-J’ufi, al-Jami’ al-Sahih al-Mukhtasar 
(Beirut: Dar Ibn Kathir; 3rd edition, 1407 H) [annotator: Dr. Mustafa Dib al-Baghal], vol. 2, p. 727, #1956 
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‘Amr b. Muhammad b. Bukayr al-Naqid — Sufyan b. ‘Uyaynah —Yazid b. Husayfah — Busr b. Sa’id — 
Abu Sa’id al-Khudri: 


| was sitting in Madinah in the assembly of the Ansar when Abu Musa came to us trembling with 
fear. We said, “What is the problem with you?” He replied, “Umar sent for me. So, | went to his 
door, and said as-salam ‘alaikum three times and he did not reply me. Therefore, | returned. On 
that, he said, “Why did you not come to us?” | said, “Il came to you and said as-salam 
‘alaikumthree times at your door but | was not given any response. So, | returned. The Messenger of 
Allah, peace be upon him, had said, ‘When any of you seeks permission to enter three times, and he 
is not permitted, he must turn back’”. So, ‘Umar said, “Bring evidence to support it. Otherwise, | will 
take you to task.” Ubayy b. Ka’b said, “None shall stand with him (to testify) but the youngest of the 
people.” Abu Sa’id said, “I am the youngest”. He (Ubayy) said, “Then go with him.”24° 


‘Umar literally heard him saying as-salamu ‘alaikum three times, but did not respond. In line with the 
Sunnah, Abu Musa returned. Strangely, ‘Umar proceeded to accuse him of NOT having come to his 
door at all despite his message! That certainly was a deliberately false accusation from 

the khalifah of the believers! In any case, Abu Musa explained himself, and excused his action 
through the Sunnah of the Messenger, sallallahu ‘alaihi wa alihi. 


Quite weirdly, ‘Umar had absolutely no clue about this Sunnah! From the narrations, it is clear that 
all the Ansar knew of the Prophetic order. In what looks like a humiliation of the Khalifah, they 
randomly picked the youngest of them, to narrate it to him. But, what was ‘Umar’s excuse? He used 
“to be busy trading in markets”. ‘Umar was moving from market to market doing business in order to 
make money. Therefore, he did not have time to learn the Sunnah from the Messenger! As such, he 


was clueless about even some of the most basic Sunnahs. 


Apparently, money had more priority over the Sunnah in the sight of ‘Umar. What about ‘Ali? Al-Hafiz 
Ibn Kathir states: 


340 Abu al-Husayn Muslim b. al-Hajjaj al-Qushayri al-Naysaburi, Sahih Muslim (Beirut: Dar Ihya al-Turath al-‘Arabi) 
[annotator: Muhammad Fuad ‘Abd al-Bagqi], vol. 3, p. 1694, # 2153 (33) 
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Shu’bah b. al-Hajjaj, from Simak, from Khalid b. ‘Ar'arah that he heard ‘Ali; and Shu’bah again 
narrated from al-Qasim b. Abi Barrah from Abu al-Tufayl that he heard ‘Ali; and IT IS ALSO 
AUTHENTICALLY TRANSMITTED through many chains that Amir al-Muminin ‘Ali b. Abi Talib 
climbed the pulpit of Kufah and said, “You will not ask me about ANY verse in the Book of 
Allah, or about ANY Sunnah from the Messenger of Allah, except that I will inform you about 
that.”5*! 


‘Ali knew al/ the Sunnahs, without absolutely any exception. The only way he was able to achieve 
this was that he placed the supreme priority upon learning the Qur’an and Sunnah from the 
Messenger of Allah. In all honesty, it is extremely difficult, if not entirely impossible, to rationalize 
how our Ahl al-Sunnah brothers reach their conclusion that ‘Umar was more ascetic or more 
knowledgeable than ‘Ali! 


As a final point, let us compare both ‘Umar and ‘Ali from another angle. Imam lbn Shabah (d. 262 H) 
records: 
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Musa b. Isma’il — Salam b. Abi Muti’ — Ayub: 


| said to Nafi’, “Did ‘Umar, may Allah be pleased with him, have any debt?” So, he replied, “From 
where can ‘Umar claim to have any debt when a man from his inheritors sold his inheritance for 
100,000 (dinars)?”942 


Al-Hafiz has this to say about the report: 


341 Abu al-Fida Isma’il b. ‘Umar b. Kathir al-Qurshi al-Dimashgi, Tafsir al-Qur’an al-‘Azim (Dar al-Taybah li al-Nashr 
wa al-Tawzi’; 2nd edition, 1420 H) [annotator: Sami b. Muhammad Salamah], vol. 7, p. 413 

342 Abu Zayd ‘Umar b. Shabah al-Numayri al-Basri, Tarikh al-Madinah al-Munawwarah (Beirut: Dar al-Kutub al- 
‘Imiyyah; 1417 H) [annotators: ‘Ali Muhammad Dandal and Yasin Sa’d al-Din Bayan], vol. 2, p. 88, # 1603 
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‘Umar b. Shabah recorded in Kitab al-Madinah with a sahih chainthat Nafi’ said, “From where can 
‘Umar claim to have any debt when a man from his inheritors sold his inheritance for 100,000 
(dinars)?”. This does not negate the possibility that when he died he had a debt. The person can be 
very rich person. But, that does not necessarily mean that he does not have any debt. Perhaps, Nafi’ 
was denying the existence of any unpaid debt for him.°*° 


The dinar was the default Arabian currency at that time. It was a gold coin. In modern terms, each 
classical dinar equals approximately US $193.00%4* (one hundred and ninety-three US dollars). So, 
each male son of ‘Umar inherited from him net wealth worth at least US $19, 300000 (nineteen 
million and three hundred thousand US dollars). If he had any daughters, her inheritance would be 
half of that, which is US $9, 650000 (nine million and six hundred and fifty thousand US dollars). So, 
how many were ‘Umar’s children who survived him? Al-Hafiz lbn Kathir states about ‘Umar b. al- 
Khattab: 
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| (lon Kathir) say: In summary, his (i-e. ‘Umar’s) children, may Allah be pleased with him, were 
thirteen, and they were Zayd al-Akbar, Zayd al-Asghar, ‘Asim, ‘Abd Allah, ‘Abd al-Rahman al-Akbar, 
‘Abd al-Rahman al-Awsat - al-Zubayr b. Bakar said he was Abu Shahmah, ‘Abd al-Rahman al- 
Asghar, ‘Ubayd Allah, ‘lyad, Hafsah, Rugqayyah, Zaynab and Fatimah, may Allah be pleased with 
them.%45 


The second khalifah had thirteen children. Only four of them were females. So, there were nine 
males. Of his children generally, one of them — Abu Shahmah — died during his lifetime. Ibn ‘Abd al- 
Barr (d. 463 H) explains the circumstances of his death: 


343 Shihab al-Din Ibn Hajar al-‘Asqalani, Fath al-Bari Sharh Sahih al-Bukhari (Beirut: Dar al-Ma’rifah li al-Taba’ah wa 
al-Nashr; 2nd edition), vol. 7, p. 53 
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1408 H) [annotator: ‘Ali Shiri], vol. 7, p. 157 
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‘Abd al-Rahman b. ‘Umar al-Awsat was Abu Shahmah. He was the one who was beaten in Egypt by 
‘Amr b. al-As for alcohol drinking. Then, he took him to Madinah, and his father (i.e. ‘Umar) beat him 
as a parental correctional measure. Then he became sick and died after a month.%46 


It looks like unintentional manslaughter by the angry kKhalifah. Whatever the case, eight males and 
four females inherited ‘Umar among his children alone. We will completely ignore what his wives and 
some other people might also have inherited from the secondkhalifah. We will also not take into 
account any gifts from his vast wealth which he might have given to some people. We will equally 
take our eyes away from any debts he had, which was re-paid from his estate, before the remainder 
was distributed among his inheritors. Our focus, strictly, is upon what passed to his sons and 
daughters from him. 


The monetary value of the inheritance of a male inheritor was US $19, 300000 (nineteen million and 
three hundred thousand US dollars). For all eight sons, the total would be US $ 154, 400000 (one 
hundred and fifty four million and four hundred thousand dollars). The share of each daughter was 
US $9, 650000 (nine million and six hundred and fifty thousand US dollars). For the four daughters, 
their total inheritance was worth US $38, 600000 (thirty-eight million and six hundred thousand US 
dollars). Adding US $ 154, 400000 to $38, 600000, we get US $193, 000000 (one hundred and 
ninety-three million US dollars). This was the wealth that the children of ‘Umar b. al-Khattab alone 
inherited from him. 


How ‘Umar acquired such vast wealth is unclear. Before he became the khalifah, he was only an 
average businessman, with no record of any spectacular success. Moreover, he was not an oil 
tycoon or weapons merchant, nor was he a Silicon Valley entrepreneur. Even his entire business 
empire, in modern terms, would be only a small-scale rural enterprise. Considering the extreme 
poverty levels back then, ‘Umar’s fortune of at least US $193, 000000 (one hundred and ninety-three 
million US dollars) placed him in the position of multibillionaires in our times. He was most likely the 
richest man on earth during his khilafah. 


So, what about Amir al-Muminin ‘Ali? Was he really worldlier than ‘Umar, as claimed by Shaykh Ibn 
Taymiyyah? Imam Ahmad b. Hanbal (d. 241 H) records: 


346 Abu ‘Umar Yusuf b. ‘Abd Allah b. Muhammad b. ‘Abd al-Barr b. ‘Asim al-Nimri al-Qurtubi, al-Isti’ab fi Ma’rifat al- 
Ashab (Beirut: Dar al-Jil; 1st edition, 1412 H) [annotator: ‘Ali Muhammad al-Bajawij], vol. 2, p. 842, # 1443 


Linas SB etm igh oF Blow! cath oF ell pal oF aS ol cde all ee i> 
gla Ale be ors, by Sj AB: SUB Lagi dh ory cle LB de le oy Grol 
Dyna WB ANS aglaryy Atte gelng ale all clue al Sqm OI OI Og FT AHai Vy ele 
AlaY poled Latoy US ales 20 @dyd Ulam Vi slay Vy slide ge Sy leg I ca > 


‘Abd Allah (b. Ahmad) — my father (Ahmad b. Hanbal) — Waki’ — Israil — Abu Ishaq — ‘Amr b. 
Habashi: 


Al-Hasan b. ‘Ali delievered a sermon to us after the killing of ‘Ali, may Allah be pleased with him, and 
said: “Verily, a man has left you yesterday. The awwalun (people of old) never surpassed him in 
knowledge, and the akhirun (later ones) never reach his level (in knowledge). Whever the 
Messenger of Allah, peace be upon him, appointed him and gave him the flag, he never returned 
until he is granted victory (by Allah). He left behind no gold coin and no silver coin except 700 
(seven hundred) dirhams from his salary. He set it aside to procure with it a servant for his 
family.”247 


Shaykh al-Arnaut says: 


Hasan**8 


A dirham which was a silver coin, in modern terms, equals approximately US $3 (three US 
dollars)*49. So, ‘Ali's monetary wealth when he died was only US $2100 (two thousand and one 
hundred US dollars). Apart from his living quarters and his battle equipment (and possibly a few 
other minor items), there is no reliable record of him possessing and leaving behind anything else. 
Rather, the fact that he had to set aside seven hundred dirhams from his salary in order to purchase 
a servant shows that he had no other means. Perhaps, his entire estate was only US $5,000 (five 
thousand US dollars) at the most. To our dear Shaykh lbn Taymiyyah, a khalifahwith a total estate of 
less than US $5,000 (five thousand US dollars) was more worldly and materialistic than 

another khalifah who left behind more than US $193, 000000 (one hundred and ninety-three million 
US dollars). Isn’t that very weird? 


347 Abu ‘Abd Allah Ahmad b. Hanbal al-Shaybani, Musnad (Cairo: Muasassat Qurtubah) [annotator: Shu’ayb al- 
Arnaut], vol. 1, p. 199, #1720 
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23. Verse of Al-Najwa, a Real Eye-Opener 


Shaykh Ibn Taymiyyah (d. 728 H) states: 
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The reply is to say that what is authentically transmitted is that ‘Ali, may Allah be pleased with him, 


gave charity and had a private conversation (with the Prophet). Then the verse was abrogated 
before anyone else could act upon it. 


However, the verse did not make the giving of charity compulsory upon them (i.e. the Sahabah). 
Rather, it ordered them to give charity whenever they had private conversation (with the 
Messenger). Therefore, whosoever did not have a private conversation (with the Prophet) did not 
have to give charity. Since having a private conversation (with the Messenger) was not compulsory, 
none could be criticized for abandoning what was not obligatory.°°° 


He adds elsewhere: 
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The Verse of al-Najwa is like that too. This is because none had a private conversation with the 
Messenger before its abrogation except ‘Ali, and there was no blame on anyone who abandoned 


having a private conversation (with the Prophet). The like of this act (of ‘Ali) is not part of the 
exclusive merits of the Imams, and was not from the exclusive merits of ‘Ali, may Allah be pleased 


350 Abu al-‘Abbas Ahmad b. ‘Abd al-Halim b. Taymiyyah al-Harrani, Minhaj al-Sunnah al-Nabawiyyah (Muasassat 
Qurtubah; 1st edition, 1406 H) [annotator: Dr. Muhammad Rashad Salim], vol. 7, p. 160 


with him. It is also not said that others apart from ‘Ali abandoned the private conversation out 
of miserliness to avoid giving charity. This is because such (a reason) is not known, for the 
time was short. 


During that short period, it was possible that one did not need to have the private conversation (with 
the Messenger). If some people were able to do this, it was not necessary that Abu Bakr and ‘Umar, 
may Allah be pleased with them both, were among such people. How can that be when it was Abu 
Bakr, may Allah be pleased with him, who had spent all his wealth on the day that the Messenger of 
Allah, peace be upon him, encouraged the giving of charity. 


‘Umar too, may Allah be pleased with him, gave half of his wealth (in charity), without the need for a 
private conversation. How could either of them have been miserly about spending two or three 
dirhams before his private conversation (with the Prophet) ?°°" 


Our dear Shaykh confirms the authenticity of the narration stating that Amir al-Muminin, ‘alaihi al- 
salam, was the only one who ever complied with the Verse of a/-Najwa before its abrogation. 
However, he has made excuses for the failures of Abu Bakr, ‘Umar and ‘Uthman to fulfill the 
instruction in the verse, despite Sunni claims about their unmatched generosity and selflessness. 
According to the Shaykh, the verse was shortlived. When it was revealed, Amir al-Muminin enforced 
it. But, before anyone else could have a reason or chance to do likewise, it was cancelled. So, 
others did not have the opportunity. Besides, it was not obligatory upon Abu Bakr, ‘Umar and 
‘Uthman to comply with the verse anyway unless they intended to have private discussions with the 
Messenger of Allah, sallallahu ‘alaihi wa alihi. Since they might not have intended to privately talk 
with the Prophet, none can blame them for not having complied with the verse before its abrogation. 


In order to understand what happened with the Verse of a/-Najwa, it is important to understand a 
background fact about the Sahabah, as stated by Allah: 
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O you who believe! Obey Allah, and obey the Messenger and render not vain your deeds. Verily, 
those who disbelieve, and hinder from the Path of Allah, then die while they are disbelievers, Allah 
will not forgive them. So be not weak and ask not for peace while you are having the upper hand. 
Allah is with you, and will never decrease the reward of your good deeds. The life of this world is but 
play and pastime, but if you believe, and fear Allah, and avoid evil, He will grant you your wages, 
and will not ask you your wealth. 


If He were to ask you of it (i.e. your wealth), and press you, YOU WOULD BE MISERLY, and 
He will bring out all your ill-wills. Behold! You are those who are called upon to spend in the 
Path of Allah, YET AMONG YOU ARE SOME WHO ARE MISERS. And whoever is miserly, he is 
only miserly to himself.°52 


A lot of the wealthy Sahabah were misers and ill-willing. This was why Allah generalized about them 
in the first statement. Even if we were to reject the sweeping declaration of our Creator, we must still, 
at the least, accept that among the wealthy Sahabah were many who were misers. It was against 
this background that Allah sent down the Verse of a/-Najwa: 
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O you who believe! When you consult with the Messenger in private, spend something in charity 


before your private consultation. That will be better and purer for you. But, if you find not (the 
means for it), then verily, Allah is Oft-Forgiving, Most Merciful.%°° 


There are two factors for consideration in the blessed verse. Firstly, it covered only those of the 
Sahabah who used to have private consultations with the Messenger of Allah. Without any doubt, 
those were primarily the people of Madinah and Abu Bakr, ‘Umar and ‘Uthman were chiefs among 
them. Secondly, the command, apparently, was directed to those of the Sahabah in Madinah who 
had the means to spend in charity. Some of them were so destitute that they could not afford to give 
out anything. Allah exempted such extremely poor Sahabah. There is again absolutely no doubt that 
Abu Bakr ‘Umar and ‘Uthman were able to afford sadagah from their wealth. 


Interestingly, once the Verse of a/-Najwa was revealed, the wealthy and middle-income Sahabah 
displayed disturbing levels of miserliness. They were required to give only 1 dirham - approximately 
US $3 (three US dollars) - or above in charity. But, they all — with only one exception - refrained from 
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giving anything! They instead withheld entirely from privately consulting with the Prophet in order to 
escape spending anything in sadagah! 


This was why it was only Amir al-Muminin who enforced the verse. Others deliberately declined. 
They had reasons and needs, as well as very ample opportunities, to privately speak with the 
Messenger. However, they chose to forgo doing so, just to keep their little dirhams and dinars in 
their pockets. The wealthy and middle-income Sahabah had great chances to fulfil the 
commandment in the verse. But, all of them recoiled, except Amir al-Muminin ‘Ali! 


Due to the unbecoming attitude of the Sahabah to the command in the Verse of a/-Najwa, Allah 
cancelled it: 
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Are you AFRAID of spending in charity before your private consultation? If then, do not do it, 


and Allah has FORGIVEN you. So, perform Salat and give Zakat and obey Allah and and His 
Messenger. And Allah is All-Aware of what you do.°*4 


They were literally “afraid” to spend just 1 dirham (US $3) from their wealth, while many of them had 
several thousands! Looking at the text of the verse, it is general. Therefore, it applied universally to 
all the wealthy and middle-income Sahabah living in Madinah, except whosoever was exonerated by 
strong evidence. All of them had needs to privately consult with the Messenger of Allah. But, they 
stayed back, “afraid” of giving sadagah! The only one exempted from the criticism, of course, was 
‘Ali b. Abi Talib — due to the existence of authentic reports clearing him of any guilt. Imam al-Hakim 
(d. 403 H) records one of them: 
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‘Abd Allah b. Muhammad al-Sayadlani - Muhammad b. Ayub — Yahya b. al-Mughirah al-Sa’di — Jarir 
— Mansur — Mujahid — ‘Abd al-Rahman b. Abi Layli — ‘Ali b. Abi Talib, may Allah be pleased with him: 
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“Verily, in the Book of Allah, there is a verse that none complied with, and none will ever comply 
with, apart from me. It is the Verse ofa/-Najwa {O you who believe! When you consult with the 
Messenger in private, spend something in charity before your private consultation}*°> 


Al-Hakim comments: 


This hadith is sahih upon the standard of the two Shaykhs.*5° 


Al-Dhahabi (d. 748 H) agrees: 


primey Sed! bpd le 


(Sahih) upon the standard of al-Bukhari and Muslim?5” 


There is no evidence whatsoever removing the names of Abu Bakr, ‘Umar and ‘Uthman from the 
black list. As such, none can take them out of it. In other words, Abu Bakr, ‘Umar and ‘Uthman too 
were among the miserly ones! Allah also considered their omission to have been a sin, but had 
“forgiven” them on His Own Accord. Apparently, Shaykh Ibn Taymiyyah’s re-invention of the incident 
does not tally at all with the reality. 


One then wonders. Abu Bakr, ‘Umar and ‘Uthman were literally “afraid” to spend a single dirham of 
their wealth in sadagah. That was their attitude to money and charity. This fact, which has Qur’anic 
backing, nullifies and throws out all Sunni claims andriwayat about the trio’s legendary financial 
sacrifices in the Path of Allah. If the tales were true, the story of the Verse of a/-Najwa would have 
been far different. Wait a minute! ‘Umar b. al-Khattab stashed up for himself wealth worth more than 
US $193, 000000 (one hundred and ninety-three million US dollars) during his khilafah. That was 
about 1400 years ago when poverty levels, across the world, were beyond extreme. If he had 
wanted to be miserly, what else would he have done? 


It would not be out of place to end this chapter with these golden Words of Allah: 
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And those who hoard up gold and silver and spend it not in the Way of Allah, announce unto them a 


painful torment. On the Day when it will be heated in the Fire of Jahannam and with it will be 


branded their foreheads, their flanks, and their backs: “This is what you hoarded for yourselves. Now 
taste of what you used to hoard.”358 
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24. Hadith Al-Rayat, a Truly Messy One 


Shaykh Ibn Taymiyyah (d. 728 H) states: 
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The Rafidhi said: “The fourth (point) is that he (‘Ali) was the bravest of mankind... 


The reply is that there is no doubt that ‘Ali, may Allah be pleased with him, was one of the brave 
ones among the Sahabah... As for his statement that he (‘Ali) was the bravest of mankind, that is a 
lie. Rather, the bravest of mankind was the Messenger of Allah.°°9 


Our dear Shaykh has removed the words of the Shi’i scholar from its proper context. The style of 
expression adopted by the latter was very common in Arabic texts, and the word “mankind” in 

it alwaysexcluded the Prophet, sallallahu ‘alaihi wa alihi\ In other words, when the Shi’i scholar 
mentioned “the bravest of mankind”, the phrase “after the Messenger of Allah” is automatically 
implied. Similar expressions can be found in these words of Sa’d b. Abi Waqqas, a very senior 
Sahabi, as documented by Imam al-Hakim (d. 403 H): 
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“O you! On what basis do you curse ‘Ali b. Abi Talib? Is he not the first to accept Islam? Is he not the 


first to perform Salat with the Messenger of Allah, peace be upon him? Is he not the most ascetic 
of mankind? Is he not the most knowledgeable of mankind?”°°° 


Al-Hakim declares: 
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This hadith has a sahih chain.*®" 
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Al-Dhahabi (d. 748 H) confirms: 
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(Sahih) upon the standard of al-Bukhari and Muslim?62 


Will our dear Shaykh accuse this noble Sahabi of telling lies? Anyway, the Shaykh himself makes 
absolutely no attempt to claim Abu Bakr or ‘Umar was braver than Amir al-Muminin, ‘alaihi al-salam, 
in physical battle. Rather, he re-defines the word “bravery”, and then plays a new card: 
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And “bravery” is explained with two things. One of them is strength of the heart, and its firmness 
in the face of fear. The second is great strength in physical fighting, to kill a lot of people.Only the 
first is bravery. As for the second, it (only) proves physical strength. And, not everyone who is 
physically strong has a strong heart, and not vice versa.%° 


So, “bravery” is only to have a fearless heart. Whether this translates into action on the battlefield or 
not is irrelevant. Rather, the warrior who firmly faces multiple enemy fighters in battle, and kills them 
is not brave at all. He is only “physically strong”. Our Shaykh justifies his new definition in this 
manner: 
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The Prophet, peace be upon him, was the most perfect of mankind in this type of bravery (i.e. of the 
heart) which was what was expected in the war commanders. He never killed anyone with his hand 
except Ubayy b. Khalaf. He killed him on the Day of Uhud, and never killed anyone else before or 
after them. Yet, he was braver than all the Sahabah.°° 
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This analogy does not work in the cases of Abu Bakr, ‘Umar and ‘Uthman though. The Messenger of 
Allah was the ruler of Arabia at that time. Heads of state are not expected anywhere to participate in 
battle like foot soldiers. Rather, they are to be shielded from the enemy as much as possible. As for 
Abu Bakr, ‘Umar and ‘Uthman, they were ordinary soldiers. Therefore, they had every obligation and 
chance to participate in multiple combats with enemy fighters. But what happened? 


Obviously, since Shaykh Ibn Taymiyyah’s new definition is hinged upon the roles of the Prophet in 
battle, it is inapplicable in the cases of anyone who was not the head of state at the times of the 
battles. Moreover, one honestly wonders about the logicality of the Shaykh’s separation of 
fearlessness of the heart from battle valour. Can a person with a timid heart willfully confront fully 
armed, firmly determined, well-trained and highly experienced enemy fighters, inmortal combats, in 
battle? 


But then, what exactly does Shaykh Ibn Taymiyyah want us to pick from his incongruous definition? 
He minces no words about it: 
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Since the type of bravery that is required from the rulers is the bravery of the heart, then there is no 
doubt that Abu Bakr was braver than ‘Umar, and ‘Umar was braver than ‘Uthman and ‘Ali.36 


Strange indeed! Were Abu Bakr, ‘Umar and ‘Uthman rulers during the lifetime of the Prophet?! In 
any case, there is an implicit admission in these wild gymnastics of our dear Shaykh that the trio 
were no match at all for Amir al-Muminin in terms of physical strength and battle successes. 
However, he must nonetheless place them above him at any cost. Therefore, he lumps things up 
and tables patently desperate excuses. He also apparently assumes — contrary to logic - that the 
heroic achievements of ‘Ali in battle required less courage than the trio’s relative battle redundancy! 


Then comes the big question, and Shaykh Ibn Taymiyyah makes another attempt: 
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As for his (i.e. the Shi’i scholar’s) statement that he (‘Ali) NEVER fled (the battlefield), then he was, 
in this (merit), like Abu Bakr, ‘Umar, Talhah, al-Zubayr and others among the Sahabah, may Allah be 
pleased with them. The statement that he (‘Ali) never fled away is like the statement that these 
people too never fled away. It is not known that any of them ever fled away. And if something had 


happened (from them) in secret which has not been reported, it is possible that something happened 
from ‘Ali too which has not been reported. 


The Muslims fled away the battlefield twice — on the Day of Uhud and on the Day of Hunayn and it is 
not reported that anyone of these people fled away. What is mentioned in the Sirah (i.e. biography of 
the Prophet) and al-Maghazi (i.e. reports of battles) books is that Abu Bakr and ‘Umar stood firmly 
with the Prophet, peace be upon him, on the Day of Uhud and on the Day of Hunayn and did not flee 
away with those who fled away. 


Whoever reported that they both fled away on the Day of Hunayn, his lie is obvious. The only one 
(of them) who fled away on the Day of Uhud was ‘Uthman, and Allah has forgiven him. As for 
what is reported concerning the flight of Abu Bakr and ‘Umar with the flag on the Day of Hunayn, it is 
one of the fabrications which the forgers forged.°®° 


The Shaykh agrees that Amir al-Muminin never fled the battlefield, no matter how hopeless things 
became. This is very crucial in determining who was brave and who was cowardly. There is no doubt 
that anyone who flees the battlefield is a coward. Interestingly, our Shaykh confesses that ‘Uthman 
was a coward who fled away on the Day of Uhud. No wonder, he never attempts anywhere to claim 
that ‘Uthman was braver than ‘Ali. But then, he argues that Abu Bakr and ‘Umar too, like ‘Ali, never 
fled away. Apparently, if he ever admits that either of the duo was a coward who fled away, his entire 
argument crashes. One fact, however, remains undeniable. There are reports indicating that both 
Abu Bakr and ‘Umar fled the battlefields. Our Shaykh instinctively throws them out as fabrications. 
He also seeks to counter such reports with what is “mentioned” — with no proof of authenticity - in the 
history books. A fair researcher, of course, would like to examine these “forged” reports alleging Abu 
Bakr’s and ‘Umar’s cowardice, to determine the truth of the matter by himself. 
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Well, according to an authentic report, Abu Bakr, ‘Umar and ‘Uthman fled the battlefields repeatedly 
on different occasions. It did not happen once, twice or thrice. Rather, on several occasions of battle, 
the trio fled away, as documented by Imam Muslim (d. 261 H): 
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Muhammad b. Abi Bakr al-Mugqaddami, Hamid b. ‘Umar al-Bakrawi and Muhammad b. ‘Abd al-A’la — 
al-Mu’tamar (and he is Ibn Sulayman) — father — Abu ‘Uthman: 


“None remained with the Messenger of Allah, peace be upon him,on some of the DAYS in which 
the Messenger of Allah, peace be upon him, was fighting apart from Talhah and Sa’d. They both 
(i.e. Talhah and Sa’d) narrated that to me.”36” 


On the days of the successive battles, everyone else used to flee — apparently including Abu Bakr, 
‘Umar and ‘Uthman — except Talhah and Sa’d. 


Among such days, the Day of Uhud (3 AH) readily comes to mind. The most notorious runner on that 
day was ‘Uthman. Shaykh Ibn Taymiyyah himself admits this. Nonetheless, this is an 
explicit hadithfrom Sahih al-Bukhari confirming his flight: 
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Musa b. Isma’il — Abu ‘Awanah — ‘Uthman b. Muhib: 


An Egyptian man came and performed the Hajj to the House. So, he saw some people sitting, and 
asked, “Who are these people?” They said, “They are the tribe of Quraysh.” He said, “Who is the old 
man amongst them?” They replied, “He is ‘Abd Allah b. ‘Umar.” He said, “O lbn Umar! | want to ask 
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you about something; please tell me about it. Do you know that ‘Uthman fled away on the Day of 
Uhud?" Ibn ‘Umar said, "Yes."9° 


Referring to this ugly incident, Allah states: 
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(And remember) when you ran away (dreadfully) without even casting a side glance at anyone, and 

the Messenger was in your rear calling you back.%69 


The Prophet was calling ‘Uthman while he was fleeing away. He heard him, but did not even cast a 
side glance at anyone, not even at Muhammad! He was completely frightened, and sought to run 
away from the Messenger of Allah as quickly as they could, in order to save his own life. It was 
indeed a great flight, and a great tragedy! 


On the Day of Hunayn (8 AH) too, the Sahabah fled away again! This is referred to by Allah in His 
Book: 
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Truly, Allah has helped you on many battlefields, and on the Day of Hunayn when you rejoiced at 


your great number but it availed you naught and the earth, as vast as it is, was straitened for 
you.Then you fled away.?”° 


The statement is general. Therefore, everyone fled except whoever there is concrete evidence 
clearing him. ‘Umar, in particular, was one of the runners on that day. Imam al-Bukhari (d. 256 H) 
records: 
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Al-Layth — Yahya b. Sa’id — ‘Umar b. Kathir b. Aflah - Abu Muhammad, freed slave of Abu Qatadah 
— Abu Qatadah: 


On the Day of Hunayn, | saw a Muslim fighting with one of the pagans and another pagan was 
hiding himself behind the Muslim in order to kill him. So | hurried towards the pagan who was hiding 
behind the Muslim to kill him, and he raised his hand to hit me but | hit his hand and cut it off. 


That man got hold of me and pressed me so hard that | was afraid, then | knelt down and his grip 
became loose and | pushed him and killed him. The Muslims fled, and | too fled WITH THEM. 
Suddenly, | met ‘Umar b. al-Khattab AMONGST THE PEOPLEand | asked him, “What is wrong 
with THE PEOPLE?” He said, “It is the Command of Allah.” Then THE PEOPLE returned to the 
Messenger of Allah.°7! 


Abu Qatadah referred to those Sahabah who fled away as “the people”. They fled but later returned 
to the Messenger at the battlefield. The interesting part is that while Abu Qatadah himself was 
fleeing away “with them”, he met ‘Umar “amongst the people”! In other words, ‘Umar too was fleeing 
away with the people! He was “amongst” the people speeding off the battle ground. If the 
secondkhalifah had stayed with the Messenger of Allah, Abu Qatadah — who had run away from the 
Prophet — would never had met ‘Umar “amongst the people”! 


A rather unfortunate turn was ‘Umar’s attempted justification of the Sahabah’s run from the 
battlefield. He claimed that those Sahabah — including himself — were obeying “the command” of 
Allah. We searched the Qur’an and ahadith to locate this “command”. But, we came up with nothing 
like it. Rather, this is what we read: 
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O you who believe! When you meet those who disbelieve, in a battlefield, never flee from them. 
And whoever flees away on such a day — unless it be a stratagem of war, or to retreat to a troop, - 
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he indeed has drawn upon himself Wrath from Allah. And his abode is Hellfire, and worse indeed 
is that destination!$’2 


Does it really look like the Sahabah were obeying Allah with their great flight? We do not think so. 
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25. Hadith Al-Rayat, Investigating its Authenticity 


Before Hunayn (8 AH), ‘Umar b. al-Khattab ran away from the battlefield at least twice — during 
Khandag (5 AH) and at Khaybar (7 AH). It was at Khaybar that Hadith al-Rayat was declared by the 
Messenger of Allah, sallallahu ‘alaihi wa alihi. We will therefore briefly examine what the 

second khalifah did during the Khandaq battle before moving on to Khaybar. Imam Ahmad (d. 241 
H) records: 
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‘Abd Allah (b. Ahmad) — my father (Ahmad b. Hanbal) — Yazid - Muhammad b. ‘Amr — his father — 
his grandfather ‘Alqaamah b. Waqqas -— ‘Aishah: 


| went out on the Day of al-Khandag and I| stood behind the people. So, | heard footsteps coming 
from behind me. | turned around and saw Sa’d b. Mu’adh, and his nephew al-Harith b. Aws was 
carrying his armour. Therefore, | sat down on the ground and Sa’d passed by, wearing an iron 
armour from which his limbs had come out. | was afraid of Sa’d’s limbs. Sa’d was one of the most 
huge and tallest people. Sa’d passed by, singing a battle song, saying: “Very soon the battle will 
meet a camel... What a good death it is when the time has come.” 


Then | stood up and entered a garden. There was a small group of Muslims there, and ‘Umar 
b. al-Khattab was amongst them and there was another man who was wearing a mask. ‘Umar 


said: “What brought you here? | swear by my life and | swear by Allah, you are a reckless woman! 
What assures you against the occurrence of a disaster or capture?” He kept blaming me so much 
until | wished that the earth would split open for me so that | could enter into it. Then the (masked) 
man removed the mask from his face, and he was Talhah b. ‘Ubayd Allah. So he said, “Woe to you, 
O Umar! You have said too much today! And where is the writhing movement or the flight except to 
Allah the Almighty?”78 


‘Allamah al-Albani (d. 1420 H) has copied the exact same narration in his Sahihah, and states: 
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Imam Ahmad (6/141-142) recorded it from Muhammad b. ‘Amr - his father - ‘Alagamah b. Waqqas — 
‘Aishah.... 


| (Al-Albani) say: This chain is hasan. Al-Haythami said in Majma’ al-Zawaid (6/128): “Ahmad 
recorded it and in the chain is Muhammad b. ‘Amr b. ‘Alaamah, and his hadith is hasan, and the 
other narrators in the chain are trustworthy”. Al-Hafiz also said in al-Fath (11/43): “And its chain 
is hasan’ .°”4 


Imam Ibn Hibban (d. 354 H) too has documented the report in his Sahih®”. ‘Allamah al-Albani says: 


oor 


Hasan?” 


Shaykh al-Arnaut confirms this: 


373 Abu ‘Abd Allah Ahmad b. Hanbal al-Shaybani, Musnad (Cairo: Muasassat Qurtubah) [annotator: Shu’ayb al- 
Arnaut], vol. 6, p. 141, #25140 

374 Abu ‘Abd al-Rahman Muhammad Nasir al-Din b. al-Hajj Nuh b. Tajati b. Adam al-Ashqudri al-Albani, Silsilah al- 
Ahadith al-Sahihah wa Shayhun min Fighihah wa Fawaidihah (Riyadh: Maktabah al-Mai’arif li al-Nashr wa al-Tawzi’; 
1st edition, 1415 H), vol. 1, pp. 143-145, #67 

375 Abu Hatim Muhammad b. Hibban b. Ahmad b. Hibban b. Mu’adh b. Ma’bad al-Tamimi al-Darimi al-Busti, Sahih 
Ibn Hibban bi Tartib Ibn Balban (Beirut: Muasassat al-Risalah; 2nd edition, 1414 H) [annotators: Muhammad Nasir 
al-Din al-Albani and Shu’ayb al-Arnaut], vol. 15, pp. 498-501, # 7028 

376 Ibid 


A hasan hadith?”” 


The question is: what was ‘Umar and his few colleagues doing in a garden, hidden from view, while 
the Messenger of Allah and the other Sahabah were actively in battle against the allied forces of the 
pagans? The people, as testified by Umm al-Muminin ‘Aishah, were at the warfront. She was 
standing behind the fighting soldiers. So, ‘Umar and his small band were completely away from the 
front, at the back of everyone else. Was it a tactical Jand ambush by them? 


But, that was not possible! Firstly, it was a trench war. If anything, ‘Umar and his colleagues should 
be standing with the Prophet at the front - by the trench - preventing the enemies of Allah from 
successfully crossing over. Secondly, the Messenger did not permit any Sahabi to leave his 
presence, as reported by the Qur'an about the Battle of Knandaa: 
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And when a party of them said, “O people of Yathrib! You do not stand any chance. Therefore, 
return”. And a band of them asked for permission of the Prophet, saying: “Truly, our homes are 
vulnerable!” But they (i.e. their houses) were not vulnerable. They (i.e. those soldiers) only wished 
to flee! And if the enemy had entered upon them from its (i.e. Madinah’s) borders, and they had 


been asked to commit sedition (against Islam), they would surely have committed it and would have 
only hesitated a little. 


And indeed they had already made a covenant with Allah not to flee, and a covenant with Allah must 
be answered for. Say: Running away will not benefit you if you flee from death or killing, and then 
you will enjoy no more than a little while!”78 


The verses confirm that the enemy never breached the borders of Madinah. They further establish 
that the homes of the people of the city were safe. Of course, it was the Battle of Khandaq (i.e. the 
Battle of the Trench). Therefore, all the fighting was supposed to be done at the trench, not within 
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the boundaries of Madinah. Lastly, there is zero evidence of any deployment of anyone by the 
Prophet, during the battle, to mount any ambush in any garden in the city! 


As such, the presence of ‘Umar and his colleagues in a safe garden had absolutely no military value 
or legitimacy. Moreover, one of them was masking his face to conceal his identity. Meanwhile, he too 
had no tactical or strategic reason to use a mask. It is obvious, from the circumstances and his 
conduct, that he felt shame for what they were doing in the garden, and would not like anyone to 
identify him with it, if they were detected. But, Umm al-Muminin ‘Aishah knew his voice very well, 
being his relative. So, it was pointless for him to conceal his identity before her while criticizing 
‘Umar. 


‘Umar and his colleagues were, without doubt, hiding from battle. They had fled! While the other 
Muslims were busy preventing the collapse of Madinah by blocking any crossover of the trench by 
the enemy, he and his colleagues were breathing safely in their hideout. Judging from the panic and 
instinctive outbursts of ‘Umar, one could also say that he was not aware of the real situation of things 
in the city. He apparently thought that the enemy had entered it, and that it was extremely risky to 
move around. That explains why he moved into, and remained in, the garden in the first place. 


At Khaybar, our second khalifah repeated his old feat. Imam al-Hakim (d. 403 H) records: 
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Abu al-‘Abbas Muhammad b. Ahmad al-Mahbubi — Sa’id b. Mas’ud — ‘Ubayd Allah b. Musa — Na’im 


b. Hakim — Abu Musa al-Hanafi — ‘Ali, may Allah be pleased with him: 


The Prophet, peace be upon him, journeyed to Khaybar. When he arrived there, he appointed ‘Umar 
(as commander) and appointed some people with him (as his troops) to conquer their city or castle. 
So, they (‘Umar and his troops) fought them (i.e. the people of Khaybar). But ‘Umar and his troops 
did not hesitate before fleeing. So, they came back and they (the troops) accused him (‘Umar) 
of COWARDICE while he too accused them of cowardice.°’ 


Al-Hakim says: 


373 Abu ‘Abd Allah Muhammad b. ‘Abd Allah al-Hakim al-Naysaburi, al-Mustadrak ‘ala al-Sahihayn (Beirut: Dar al- 
Kutub al-’IImiyyah; 1st edition, 1411 H) [annotator: Mustafa ‘Abd al-Qadir ‘Ata], vol. 3, p. 40, # 4340 
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This hadith has a sahih chain?®° 


Al-Dhahabi (d. 748 H) HHconfirms: 
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Sahih?8" 


Imam al-Hindi (d. 975 H) copies a fuller version: 
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Narrated ‘Ali: 


The Messsenger of Allah, peace be upon him, journeyed to Khaybar. When the Messenger of Allah, 
peace be upon him, arrived there, he appointed ‘Umar (as commander) and with him some people 
(as his troops) to conquer their city or castle. So, they (‘Umar and his troops) fought them (i.e. the 
people of Khaybar). But ‘Umar and his troops did not hesitate before fleeing. So, they came 
back and he accused them of cowardice while they too (the troops) accused him (‘Umar) of 
COWARDICE. The Messenger of Allah, peace be upon him, roundly condemned that and said, “I 
will certainly appoint over you a man who loves Allah and His Messenger, and Allah and His 
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Messenger too love him. He will fight them until Allah grants him victory. He is not someone who 
flees.” 


So, the people longed for it (i.e. the expedition) and extended their necks, each of them wishing that 
he be the chosen one. The Messenger of Allah, peace be upon him, remained silent for a while and 
then said: “Where is Ali?” They said: “He is sore-eyed.” He said: “Summon him for me.” When | 
came to him, he opened my eyes and put his saliva on them. Then, he gave the flag to me and so | 
proceeded fast, fearing that the Messenger of Allah might make a new decision concerning it (i.e. 
the expedition), or me, until | reached them (i.e. the people of Khaybar). So, | fought them. Then 
Marhab (the warrior of Khaybar) offered a duel challenge, reciting war poetry and | accepted his duel 
challenge, reciting war poetry like people do, until we clashed and Allah killed him through my hand. 
As a result, his companions fled away into their castle, and locked the door. We went to the door and 
| did not stop trying to break it until Allah opened it.282 


Al-Hindi comments: 
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Recorded by al-Bazzar and its chain is hasan.*°? 


‘Ali's encounter with Marhab is documented by Imam Muslim (d. 261 H) as well: 
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382 “Ali b. Husam al-Din al-Muttaqi al-Hindi, Kanz al-‘Ummal fi Sunan al-Aqwal wa Af’al (Beirut: Muasassat al- 
Risalah; 1989 H), vol. 10, p. 743, #30119 
383 Ibid 
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Abu Bakr b. Abi Shaybah — Hashim b. al-Qasim — Ishaq b. Ibrahim — Abu ‘Amir al-‘Aqdi — ‘Ikrimah b. 
‘Amir AND ‘Abd Allah b. ‘Abd al-Rahman al-Darimi — Abu ‘Ali al-Hanafi ‘Ubayd Allah b. ‘Abd al-Majid 
—‘Ikrimah b. ‘Amir — lyas b. Salamah — my father (Salamah): 


.... Then he (the Messenger) sent me to ‘Ali, and he (‘Ali) was sore-eyed. So, he (the Prophet) said, 
“| verily will give the flag to a man who loves Allah and His Messenger or whom Allah and His 
Messenger love.” So, | went to ‘Ali and brought him, and he was sore-eyed , until | brought him to 
the Messenger of Allah, peace be upon him, who applied his saliva to his eyes and he got well. 


So, he (the Prophet) gave him the flag and Marhab (at the Khaybar battle ground) came out and said 
(during the duel), “Khaybar has already known that | am Marhab, a fully-armed and well-tried 
valorous warrior whenever war comes, spreading its flames.” ‘Ali replied, “I am the one whose 
mother named him Haydar, like a lion of the forest with a terror-striking countenance. | give them 
(i.e. my opponents) the measure of sandara (i.e. a heavy blow) in exchange for sa’ (i.e. a small 
punch).” ‘Ali struck the head of Marhab and killed him. So, the victory was through his 
hands.°** 


Imam Ahmad (d. 241 H) has recorded the same report?®°, and Shaykh al-Arnaut says: 
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Its chain is sahih upon the standard of Muslim.°8 


The Prophet of Allah testified that Amir al-Muminin ‘Ali, ‘alaihi al-salam, was NOT a person who fled 
in any circumstance, however difficult. He too demonstrated that by accepting the challenge of 
Marhab in a mortal combat. As such, while all the other Sahabah — including Abu Bakr and ‘Umar — 
were repeatedly fleeing the battlefields, ‘Ali always stayed till the end. The matter, apparently, 

was very well-known among the Sahabah, which was why some of them did not bother mentioning 
his name while listing the firm ones at each battle. He made every list by default, and it might be 
pointless repeating his blessed name while everyone was already aware of this unique status of his. 


Imam Ahmad further records another report, with an interesting additional detail: 


384 Abu al-Husayn Muslim b. al-Hajjaj al-Qushayri al-Naysaburi, Sahih Muslim (Beirut: Dar lhya al-Turath al-‘Arabi) 
[annotator: Muhammad Fuad ‘Abd al-Bagqi], vol. 3, p. 1433, # 1807 (132) 

385 Abu ‘Abd Allah Ahmad b. Hanbal al-Shaybani, Musnad (Cairo: Muasassat Qurtubah) [annotator: Shu’ayb al- 
Arnaut], vol. 4, p. 51, # 16586 

386 Ibid 
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‘Abd Allah (b. Ahmad) — my father (Ahmad b. Hanbal) — Zayd b. al-Habab — al-Husayn b. Waqid — 


‘Abd Allah b. Buraydah — Abu Buraydah: 


We besieged Khaybar. So, Abu Bakr took the flag and went. But, he did not achieve victory. 
Then, the next day, ‘Umar took it (i.e. the flag), and went and returned without achieving victory. On 
that day, the people encountered hardship and fatigue. Therefore, the Messenger of Allah, peace be 
upon him, said, “I will tomorrow give the flag to a man who loves Allah and His Messenger, and Allah 
and His Messenger love him too. He will not return unless he has achieved victory.” So, we 
became absolutely certain that victory would be achieved the next day. 


When it was morning, the Messenger of Allah, peace be upon him, performed the morning Salat. 
Then he stood and asked that the flag be brought to him. The people were on their lines. So, he 
summoned ‘Ali and he (‘Ali) was sore-eyed. Then he spit into his eyes and gave him the flag, and he 
(‘Ali) achieved victory. | was one of those longing for it (i.e. the flag).°°” 


Shaykh al-Arnaut states: 
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It is a sahih hadith, and this chain is strong (qawi) due to Husayn b. Waqid al-Maruzi.°°° 


Apparently, Abu Bakr was the first to flee the battlefield at Knhaybar, and then ‘Umar. Marhab must 
have offered both of them duel challenges — as he did to Amir al-Muminin - which they obviously 
declined and then sped away. The only way to conquer Khaybar was to kill Marhab, who was their 


387 Ibid, vol. 5, p. 353, # 23043 
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legendary warrior, as ‘Ali demonstrated. The fact that Abu Bakr and ‘Umar returned without victory is 
evidence that both of them, as army commanders, feared Marhab and therefore avoided him. 


Imam al-Hindi copies a related report: 
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‘Abd al-Rahman b. Abi Layli: 


‘Ali used to come out in winter wearing light clothes and... he (‘Ali) said (to me), “Were you not with 
us, O Abu Layli, at Knaybar?” | said, “Yes, by Allah, | was with you.” He said, “Verily, the Messenger 
of Allah, peace be upon him, appointed Abu Bakr as commander and he despatched with (some) 
people. BUT HE (ABU BAKR) FLED until he returned to him (i.e. the Prophet). 


And he appointed ‘Umar too as army commander, and HE (‘UMAR) TOO FLED with the people (i.e. 
his troops) until he got back to him (i.e. the Messenger). So, the Messenger of Allah, peace be upon 
him, said, ‘I certainly will give the flag to a man who loves Allah and His Messenger, and Allah and 
His Messenger love him too. Allah will grant him victory. He is not someone who flees.’ Therefore, 
he sent for me, and | got to him. | was sore-eyed, and could not see anything. So, he spit into my 


eye.”389 
Al-Hindi comments: 
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At this point, let us do some mathematics: 


1. Abu Bakr and ‘Umar used to flee from battlefields. Ali never fled, not even once. 


389 “Ali b. Husam al-Din al-Muttaqi al-Hindi, Kanz al-‘Ummal fi Sunan al-Aqwal wa Af’al (Beirut: Muasassat al- 
Risalah; 1989 H), vol. 13, p. 104, # 36388 
39 Ibid 


3. ‘Ali accepted and won at least the duel challenge at Knhaybar. Abu Bakr and ‘Umar ran away from 
the same duel challenge. 


5. Ali was never accused of cowardice by anyone. Rather, the Prophet testified in favour of his 
absolute bravery and military doggedness. By contrast, ‘Umar was charged with cowardice by his 
own troops! 


7. Abu Bakr and ‘Umar returned from the battlefield, defeated and humiliated. Meanwhile, ‘Ali never 
left the battlefield until he had achieved victory. 


9. The Messenger of Allah had absolute confidence in ‘Ali’s military prowess, and was completely 
certain that the latter would never fail in his expeditions. On the other hand, both Abu Bakr and 
‘Umar disappointed him in their military assignments, and he apparently did not have full confidence 
in their military abilities. 


The question is: who was braver? Was it Amir al-Muminin ‘Ali b. Abi Talib? Or, were Abu Bakr and 
‘Umar braver than him, as claimed by Shaykh lbn Taymiyyah? Even if we accepted our Shaykh’s re- 
definition of “bravery” as fearlessness of the heart, how can anyone still claim that Abu Bakr, ‘Umar 
and ‘Uthman were “brave” at alidespite that they used to flee the battlefield? Can a person who runs 
away from battle be said to have a fearless heart? Moreover, what made Amir al-Muminin so firm on 
the battlefield? Was it not his fearless heart? From whatever angle we look at it, Abu Bakr, ‘Umar 
and ‘Uthman were timid cowards, while ‘Ali was a true warrior, with a completely fearless heart. 


Our Shaykh is well aware that with the above facts, his theory can never stand. So, he goes ona 
voyage of historical revisionism: 
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The Prophet, peace be upon him, said before his (‘Ali’s) arrival, “I verily will give the flag to a man 
who loves Allah and His Messenger, and Allah and His Messenger too love him. Allah will grant 
victory through his hands.” The flag was never given before that to Abu Bakr or ‘Umar, and 
neither of them even moved near it.Rather, this (i.e. the claim that Abu Bakr and ‘Umar were 
given the flag before ‘Ali) is one of the lies.°%' 


391 Abu al-‘Abbas Ahmad b. ‘Abd al-Halim b. Taymiyyah al-Harrani, Minhaj al-Sunnah al-Nabawiyyah (Muasassat 
Qurtubah; 1st edition, 1406 H) [annotator: Dr. Muhammad Rashad Salim], vol. 7, p. 366 


But, does that really help him or his two khalifahs? 


26. Hadith Al-Tair, Investigating its Authenticity 


Shaykh Ibn Taymiyyah (d. 728 H) states: 
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Hadith al-Tair is one of the fabricated lies in the opinion of the people of knowledge.°% 


Meanwhile, Imam lbn Asakir (d. 571 H) records: 
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Abu Ghalib b. al-Bana — Abu al-Husayn b. al-Abnusi — Abu al-Hasan al-Daraqutni - Muhammad b. 
Mukhlid b. Hafs — Hatim b. al-Layth — ‘Ubayd Allah b. Musa — ‘Isa b. ‘Umar al-Qari — al-Suddi — Anas 
b. Malik: 


Birds were given as gifts to the Messenger of Allah. So, he distributed them and left a bird. Then he 
said, “O Allah, bring to methe most beloved to You of Your creation to eat with me from this 
bird. So, ‘Ali b. Abi Talib came and entered and ate with him from that bird.993 


Imam al-Dhahabi (d. 748 H) states about the first narrator: 
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Abu Ghalib b. al-Bana: The righteous Shaykh, the thigah (trustworthy) narrator, 
the hadith transmitter of Baghdad, Abu Ghalib Ahmad b. Imam Abu ‘Ali al-Hasan b. Ahmad b. 
‘Abd Allah b. al-Bana al-Baghdadi al-Hanbali.°% 


382 Abu al-‘Abbas Ahmad b. ‘Abd al-Halim b. Taymiyyah al-Harrani, Minhaj al-Sunnah al-Nabawiyyah (Muasassat 
Qurtubah; 1st edition, 1406 H) [annotator: Dr. Muhammad Rashad Salim], vol. 7, p. 371 

393 Abu al-Qasim ‘Ali b. al-Hasan b. Habat Allah b. ‘Abd Allah, Ibn Asakir al-Shafi’i, Tarikh Madinah Dimashq (Beirut: 
Dar al-Fikr; 1415 H) [annotator: ‘Ali Shiri], vol. 42, p. 254 


Concerning the second narrator, he further says: 
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Ibn al-Abnusi: The thigah (trustworthy) Shaykh, Abu al-Husayn, Muhamamd b. Ahmad b. 
Muhammad b. ‘Ali, Ibn al-Abnusi al-Baghdadi.%°5 


The third narrator, Imam al-Daraqutni, needs no introduction. Nonetheless, let us get al-Dhahabi’s 
words about him anyway: 
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Al-Daraqutni: The Imam, the excellent hafiz (hadith scientist), Shaykh al-Islam, the signpost of 


the pundits, Abu al-Hasan ‘Ali b. ‘Umar b. Ahmad b. Mahdi b. Mas’ud b. al-Nu’man b. Dinar b. ‘Abd 
Allah al-Baghdadi al-Maqri, the hadith expert.°% 


Al-Hafiz (d. 852 H) says about the fourth narrator: 
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Muhammad b. Muhklid b. Hafs... He is thiqgah (trustworthy), 
thigah (trustworthy), thigah (trustworthy), well-known.°°” 


Imam al-Dhahabi tells us about the fifth narrator as well: 
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Hatim b. al-Layth: The hadith scientist, the prolific hadith narrator, the thiqah (trustworthy) 
narrator, Abu al-Fadhl, al-Baghdadi, al-Jawhari.2% 


394 Shams al-Din Muhammad b. Ahmad b. ‘Uthman al-Dhahabi, Siyar A’lam al-Nubala (Beirut: Muasassat al-Risalah; 
1413 H) [annotator: Shu’ayb al-Arnaut], vol. 19, p. 603, # 352 

395 Shams al-Din Muhammad b. Ahmad b. ‘Uthman al-Dhahabi, Siyar A’lam al-Nubala (Beirut: Muasassat al-Risalah; 
1413 H) [annotators of the eighteenth volume: Shu’ayb al-Arnaut and Muhammad Na’im al-Arqisusi], vol. 18, p. 85, 
#38 

396 Shams al-Din Muhammad b. Ahmad b. ‘Uthman al-Dhahabi, Siyar A’lam al-Nubala (Beirut: Muasassat al-Risalah; 
1413 H) [annotators of the sixteenth volume: Shu’ayb al-Arnaut and Akram al-Bushil], vol. 16, p. 449, # 332 

397 Shihab al-Din Abu al-Fadhl Ahmad b. ‘Ali b. Hajar al-‘Asqalani, Lisan al-Mizan (Beirut: Manshurat Muasassat al- 
A’lami li al-Matbu’at; 2nd edition, 1390 H), vol. 5, p. 374, #1218 


Al-Hafiz returns to inform us about the sixth narrator: 


fers OITA Lorengl bgS mend aldl sloeall col Gy ge yt All ne 
‘Ubayd Allah b. Musa b. Abi al-Mukhtar al-‘Ubsi al-Kufi, Abu Muhammad: Thigah (trustworthy), he 
was a Shi'’i.999 


Al-Hafiz proceeds about the seventh narrator too: 


ABS Co gSN pot gil pall OgSiny ital Sw poe cy emnt 


‘Isa b. ‘Umar al-Asadi al-Hamdani, Abu ‘Umar al-Kufi al-Qari: Thiqah (trustworthy)*° 


Finally, ‘Allamah al-Albani (d. 1420 H) grades the last narrator, al-Suddi: 
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This chain is hasan. Its narrators are trustworthy apart from al-Suddi, and he is Isma’il b. ‘Abd al- 
Rahman. He was sadug (very truthful), and he hallucinated, as stated in al-Taqrib.*°' 


He adds about him: 


Cm PN AS oy Nola! domly probes dy Gul Atigay 
He is thigah (trustworthy). (Imam) Muslim has relied upon him as a hujjah (in his Sahih), and 
his name is Isma’il b. ‘Abd al-Rahman.40 


Shaykh al-Arnaut also states: 
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398 Shams al-Din Muhammad b. Ahmad b. ‘Uthman al-Dhahabi, Siyar A’lam al-Nubala (Beirut: Muasassat al-Risalah; 
Ath edition, 1406 H) [annotators of the twelfth volume: Shu’ayb al-Arnaut and Salih al-Samar], vol. 12, p. 519, # 
195 

399 Ahmad b. ‘Ali b. Hajar al-‘Asqalani, Taqrib al-Tahdhib (Beirut: Dar al-Maktabah al-‘IImiyyah; 2nd edition, 1415 H) 
[annotator: Mustafa ‘Abd al-Qadir ‘Ata], vol. 1, p. 640, # 4361 

400 |bid, vol. 1, p. 773, #5330 

401 Abu ‘Abd al-Rahman Muhammad Nasir al-Din b. al-Hajj Nuh b. Tajati b. Adam al-Ashqudri al-Albani, Silsilah al- 
Ahadith al-Sahihah wa Shayhun min Fighihah wa Fawaidihah (Riyadh: Maktabah al-Mai’arif li al-Nashr wa al-Tawzi’; 
1st edition, 1415 H), vol. 1, p. 802, # 440 

402 Ibid, vol. 1, p. 622, #311 


Its chain is hasan due to al-Suddi — and he is Isma’il b. ‘Abd al-Rahman b. Abi Karimah — and the 
other narrators are trustworthy.4° 


Shaykh Dr. Asad has the same grading for him: 
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Abu Hammam — my father — Ziyad b. Khaythamah — Isma’il al-Suddi — Ikrimah — Ibn ‘Abbas... Its 


chain is hasan.*™% 


Shaykh Dr. Al-A’zami is not left out either: 


OF hl GF Cre yo Olpbw ye armed! Lite padtgl lite Card oy dle Lie 
ne Odlew! ... AdsLe 
‘Ali b. Shu’ayb — Abu al-Nadhar — al-Ashja’ — Sufyan — al-Suddi — al-Bahi — ‘Aishah.... Its chain 


is hasan.*% 


Interestingly, Imam Ibn al-Jawzi (d. 597 H) has documented a similar report of Hadith al-Tair as 
Imam Ibn Asakir: 
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Abu al-Qasim al-Hariri — Abu Talib al-‘Ashri — al-Daraqutni - Muhammad b. Mukhlid — Hatim b. al- 
Layth — “Ubayd Allah b. Musa — ‘Isa b. ‘Umar al-Qari — al-Suddi — Anas: 


403 Abu ‘Abd Allah Ahmad b. Hanbal al-Shaybani, Musnad (Cairo: Muasassat Qurtubah) [annotator: Shu’ayb al- 
Arnaut], vol. 3, p. 217, # 13301 

404 Abu Ya’la Ahmad b. ‘Ali b. Muthanna al-Mawsili al-Tamimi, Musnad (Damascus: Dar al-Mamun li al-Turath; 1st 
edition, 1404 H) [annotator: Dr. Husayn Salim Asad], vol. 4, p. 396, # 2518 

405 Abu Bakr Muhammad b. Ishaq b. Khuzaymah al-Salami al-Naysaburi, Sahih (Beirut: al-Maktab al-Islami; 1390 H) 
[annotators: Muhammad Nasir al-Din al-Albani and Dr. Muhammad Mustafa al-A’zamil], vol. 3, p. 270, # 2049 


Birds were given as gifts to the Messenger of Allah. So, he distributed them. Then he said, “O Allah, 
bring to me the most beloved to You of Your creation to eat with me from this bird.So, ‘Ali b. Abi 
Talib came and entered and ate with him from that bird.4° 


This chain is basically the same as that which we have verified above in this chapter. ‘Allamah al- 
Albani also has this comment about this report: 
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cay AS Cy helo! 
Ibn al-Jawzi (363) has recorded it with his chain from the route of al-Daraqutni - Muhammad b. 
Mukhlid — Hatim b. al-Layth — ‘Ubayd Allah b. Musa with it (i.e. the full chain with the hadith). 


All the narrators of this chain are trustworthy, except for the difference of opinions concerning al- 
Suddi, and he is al-Suddi al-Kabir, and his name is Isma’il b. ‘Abd al-Rahman.40” 


Since al-Suddi too is thigah (trustworthy), or at least saduq (very truthful) due to the disputes about 
him, the sanad is therefore eithersahih or hasan. We go with the stricter ruling. As such, we declare 
that chain of the hadith is hasan due to al-Suddi. All its narrators are reliable, and there is no 
disconnection whatsoever in the sanad. 


Meanwhile, the hadith itself is absolutely sahih due to the existence of massive, overwhelming 
corroboration (mutaba’at) for al-Suddi. Imam al-Hakim (d. 403 H), for instance, declares 
about Hadith al-Tair. 
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It has been narrated from Anas by a group of his companions, numbering more than 
thirty individuals.4° 


406 “Abd al-Rahman b. ‘Ali b. al-Jawzi, al-‘Ilal al-Mutanahiyyah fi al-Ahadith al-Wahiyyah (Beirut: Dar al-Kutub al- 
‘Imiyyah; 1st edition, 1403 H) [annotator: Khalil al-Mays], vol. 1, p. 230, # 363 

407 Abu ‘Abd al-Rahman Muhammad Nasir al-Din b. al-Hajj Nuh b. Tajati b. Adam al-Ashqudri al-Albani, Silsilah al- 
Ahadith al-Sahihah wa Shayhun min Fighihah wa Fawaidihah (Riyadh: Maktabah al-Mai’arif li al-Nashr wa al-Tawzi’; 
1st edition, 1415 H), vol. 14, p. 174, #6575 

408 Abu ‘Abd Allah Muhammad b. ‘Abd Allah al-Hakim al-Naysaburi, al-Mustadrak ‘ala al-Sahihayn (Beirut: Dar al- 
Kutub al-’IImiyyah; 1st edition, 1411 H) [annotator: Mustafa ‘Abd al-Qadir ‘Ata], vol. 3, p. 141, # 4650 


This establishes the tawatur of the hadith from Anas, and shoots the report of al-Suddi from the level 
of hasan to the highest sahihgrade. 


27. Hadith Al-Tair, Examining Some Shawahid 


The hadith proves that Amir al-Muminin, ‘alaihi al-salam, is the most beloved of all creatures to Allah 
after His Messenger, sallallahu ‘alaihi wa alihi. This goes directly counter to the claims of the majority 
of the Ahl al-Sunnah that Abu Bakr, after the Prophet, is the most beloved to Allah in this Ummah. 
Therefore, a lot of their ‘ulamastruggle hard to bring down Hadith al-Tair in order to salvage their 
sect from collapse or confusion. So, they bring up a lot of “ifs” and “maybes” without ever presenting 
any explicit, positive evidence for their claims. Meanwhile, apart from the hadith, there are numerous 
other proofs which nullify the Sunni position. Let us have a look at some of them. 


We start with the Verse of a/-Mubahala: 
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And whoever disputes with you concerning him after what has come to you of knowledge, then say: 


“Come, let us call our sons and your sons, our women and your women, ourselves and yourselves, 
then we place the Curse of Allah upon the liars.”4°9 


It is clear from the verse that some people were debating with the Prophet, opposing what had been 
revealed to him from his Lord. The Qur'an is explicit: the debate was with the Messenger of 
Allahalone. It was not with the Ummah. The “yous” in the verse, as well as the phrase “say”, are all 
singular. Therefore, all the “ours” in it are exclusive to the Prophet. “Our sons”, for instance, do not 
mean the “sons of the Ummah’. 


Rather, they were his sons. His opponents were refusing to accept the Truth which he had brought 
from his Lord. So, he was commanded to challenge them to a mubahala, where each side would 
invoke the Curse of Allah upon “whoever” was lying in his claims between the two sides. A condition 
of the mubahala was that each party must participate in it with his sons and women. As such, the 
effect of the curse would affect the wrong disputant along with his sons and women. 


The question is — why did the Qur’an name the “sons” and “women” as compulsory participants? The 
reason is apparent. A man usually cares most for himself, his sons, his daughters and his wives. He 

would not want any harm to come their way. Therefore, if he must involve himself and them together 
in a mubahala, he is most likely to think twice, and to withdraw from it if he has the slightest doubt in 

his claims. Shaykh lbn Taymiyyah (d. 728 H) agrees: 


409 Qur’an 3:61 
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The hearts (lit: the souls) care for their closest people what they do not care for others. They 
(the non-Muslim disputants) knew that he was the Messenger of Allah, peace be upon him, and they 
knew that if they did mubahala with him, curse would descend upon them and upon their closest 
people. So, their fear over themselves became combined with their fear over their closest people. 


This caused their withdrawal (from the mubahala). Otherwise, the human being prefers to lose his 
life in order to save his son from death (if the need arises). Moreover, the old man prefers death if 
his closest people will be in comfort and wealth. And this is very common.*!° 


In simple words, each party in the mubahala was to involve in it the people closest to his heart, those 
people whom he cared most for. So, who were the closest persons to the heart of the Messenger of 
Allah during his lifetime? This is where trouble sets in for our dear Shaykh: 
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Know that He (Allah in the Verse of a/-Mubahala) intended the closest people to us - males and 
females — from the children and the blood relatives. This was why he called al-Hasan and al- 
Husayn from the sons and called Fatimah from the women and called ‘Ali from his men. 


There was no one else who was closer to him, in terms of blood relationship, than these 
people. 


They were those over whom he spread the kisa (cloak), AND THEMUBAHALA WOULD ONLY 
SUCCEED THROUGH THE CLOSEST OF PEOPLE TO HIM. Otherwise, if they (both parties) had 
done it with their distant blood relatives, even if such had been superior in the Sight of Allah, its 


419 Abu al-‘Abbas Ahmad b. ‘Abd al-Halim b. Taymiyyah al-Harrani, Minhaj al-Sunnah al-Nabawiyyah (Muasassat 
Qurtubah; 1st edition, 1406 H) [annotator: Dr. Muhammad Rashad Salim], vol. 7, p. 126 


purpose would have been defeated. This was because the intention was that they (the non- 
Muslim party) should call their closest people, as he (Muhammad) should also call the closest 
people to him.*"' 


So, ‘Ali, Fatimah, al-Hasan and al-Husayn, ‘alaihim al-salam, were the closest people to the 
Prophet’s heart. He cared for them more than he did for anyone else on the face of the earth. At the 
practical level, the Messenger of Allah, for instance, cared more for ‘Ali than he did for Abu Bakr and 
‘Umar! He equally cared more for Umm Abiha Fatimah than he did for Umm al-Muminin ‘Aishah. If 
this had not been the case, then the mubahala challenge would have been worthless, as the non- 
Muslim opponents were directed to summon people closest to their hearts. For a proper mubahala, 
things had to be equal on both sides. 


Our Shaykh asserts that the Messenger’s care for ‘Ali, Fatimah, al-Hasan and al-Husayn was based 
upon their blood relationship to him. He however misses the fact that al-‘Abbas was legally 

a closerblood relative to the Prophet than ‘Ali! This is why the right of the uncle to inherit overrules 
that of the cousin, as Imam al-Hakim (d. 403 H) states: 


wll ee Se Yell lO! alall fal ge GE Yy 
There is no difference of opinion among the scholars that the cousin cannot inherit with the presence 
of the uncle.*!2 


Therefore, if the Prophet was choosing people on the basis of their blood closeness to him, he would 
have picked al-‘Abbas — who was already a practising Muslim then - and not ‘Ali. Alternatively, he 
could have selected both al-‘Abbas and ‘Ali, and possibly some other cousins like lbn ‘Abbas. 
Sensing the frailty of his own submission, Shaykh lbn Taymiyyah attempts to apply some cosmetics 
to it: 
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The Verse of a/-Mubahala was revealed in 10 AH when the delegation of Najran arrived. The 

Prophet, peace be upon him, had no other uncle other than al-‘Abbas then, and al-‘Abbas was not 


411 Ibid, vol. 7, p. 125 
412 Abu ‘Abd Allah Muhammad b. ‘Abd Allah al-Hakim al-Naysaburi, al-Mustadrak ‘ala al-Sahihayn (Beirut: Dar al- 
Kutub al-’IImiyyah; 1st edition, 1411 H) [annotator: Mustafa ‘Abd al-Qadir ‘Ata], vol. 3, p. 136, # 4634 


among the early converts to Islam, and did not have the exclusive qualities of ‘Ali. As for his (i.e. the 
Prophet’s) cousins, none of them was like ‘Ali, and Ja’far had been killed before then.*!° 


Here, our Shaykh contradicts his other position. Was the choice of the Prophet for the participants in 
the mubahala from his side based solely upon their blood relationship to him or upon their individual 
merits? A question also arises as to why ‘Aishah and all other wives of the Prophet were excluded. 
After all, the word used in the Verse of a/-Mubahala is nisa, which literally means “women”. 


As such, it covered both wives and daughters. In fact, everywhere else in the Qur’an, the phrase 
“women (nisa) of the Prophet” a/waysreferred to his wives*'4! In addition, in over 90% of cases, the 
word “women (nisa)” in the Book of Allah means “wives”*'S, So, it is safe to conclude that the phrase 
“our women” in the Verse of al-Mubahalais addressed first to the wives, and then to the daughters. 
Our Sunni brothers have never been able to explain why the wives were not called to join in 

the mubahala. 


In any case, none of the wives of the Prophet — and they were also his primary “women” - was from 
his closest blood relatives. That would have been incest anyway, and therefore impossible. The fact 
that the word “women” has been used in the verse, and not “daughters”, strengthens the theory that 
the selection process was NOT based upon blood relationship. Allah Himself selected the people 
whom He knew to be the closest to the heart of His Messenger to participate with him in 

the mubahala. He mentioned the categories to which they belonged, deliberately leaving them 

open for a clear point. Then the Prophet filled in the names. Imam al-Hakim (d. 403 H) declares: 
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There have been mutawatir reports in the tafsir books from ‘Abd Allah b. ‘Abbas and others that the 


Messenger of Allah, peace be upon him, on the Day of a/-Mubahala, held the hands of ‘Ali, Hasan 
and Husayn, and they positioned Fatimah behind them. Then he said, “These are our 


413 Abu al-‘Abbas Ahmad b. ‘Abd al-Halim b. Taymiyyah al-Harrani, Minhaj al-Sunnah al-Nabawiyyah (Muasassat 
Qurtubah; 1st edition, 1406 H) [annotator: Dr. Muhammad Rashad Salim], vol. 7, p. 126 

414 See for instance, Qur’an 33:30, 33:32 

415 The word nisa (women) has been used in the following verses: 2:49, 2:187, 2:222-223, 2:226, 2:231-232, 2:235- 
236, 3:14, 3:42, 3:61, 4:1, 4:3-4, 4:7, 4:11, 4:15, 4:19, 4:22-24, 4:32, 4:34, 4:43, 4:75, 4:98, 4:127, 4:129, 4:176, 5:6, 
7:81, 7:127, 7:141, 12:30, 12:50, 14:6, 24:31, 24:60, 27:55, 28:4, 33:30, 33:32, 33:52, 33:55, 33:59, 40:25, 48:25, 
49:11, 58:2-3, 65:1 and 65:4. 


sons, ourselves and our women. So, bring yourselves, your sons and your women. Then we 
do mubahala and place the Curse of Allah upon the liars (among us).”416 


Shaykh Ibn Taymiyyah corroborates him: 
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As for the Verse of al-/btihal (another word for a/-Mubahala), what is narrated in 
the sahih (hadith) is that when it was revealed, the Prophet, peace be upon him, held the hand 


of ‘Ali, Fatimah, Hasan and Husayn to do mubahala with them (against the Najranis).However, he 
limited that to them because they were the closest of all people to him. 


This was because he did not have a son who would have walked with him. However, he used to say 
about al-Hasan, “This son of mine is a master”. Therefore, both of them (i.e. al-Hasan and al- 
Husayn) were his sons. As for his women, he had no other surviving daughter except Fatimah, may 
Allah be pleased with her.4"” 


Well, the Prophet had other “women”, such as ‘Aishah, Hafsah, Umm Salamah, and several others. 
Why did he not call them? 


No doubt, the people that the Messenger of Allah cared most for were ‘Ali, Fatimah, al-Hasan and al- 
Husayn. Luckily, by Allah’s Mercy, these people - who were the closest to his heart - fell into the 
same categories as what obtains in most similar cases. Therefore, it was possible to organize 

a mubahala with the Najrani delegation on the same terms. There is a particular point on the word 
“ourselves”. 


It is represented by two people, namely the Prophet and Amir al-Muminin, in the mubahala. The 
obvious implication of this is that the Messenger of Allah cared of ‘Ali at the same level as he cared 
for himself. In other words, Imam ‘Ali was as close to the heart of the Prophet as the latter himself 
was to his own heart. This was why it was possible for Amir al-Muminin to fit into the same category 
as the Messenger in the mubahala. 


416 Abu ‘Abd Allah Muhammad b. ‘Abd Allah al-Hafiz al-Naysaburi, Kitab Ma’rifah ‘Ulum al-Hadith (Beirut: 
Manshurah Dar al-Afaq al-Hadith; 4th edition, 1400 H) [annotator: Sayyid Mu’zam Husayn], p. 50 

417 Abu al-‘Abbas Ahmad b. ‘Abd al-Halim b. Taymiyyah al-Harrani, Minhaj al-Sunnah al-Nabawiyyah (Muasassat 
Qurtubah; 1st edition, 1406 H) [annotator: Dr. Muhammad Rashad Salim], vol. 4, p. 27 


Of course, when someone is close to your heart and you care for them, that is love! So, the most 

beloved of mankind to the Prophet of Allah were ‘Ali, Fatimah, al-Hasan and al-Husayn, and this is 
confirmed by the Qur’an. Shaykh lbn Taymiyyah would have us believe that this love was based only 
upon blood relationship. However, Imam Ahmad (d. 241 H) records: 
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‘Abd Allah (b. Anmad) — my father (Ahmad b. Hanbal) — Isma’il — Layth — ‘Amr b. Marrah — 


Mu’awiyah b. Suwayd b. Muqarran — al-Bara b. ‘Azim: 


We were sitting with the Prophet, peace be upon him, and he said... “Verily, the central handhold 
of faith (iman) is that you love for the sake of Allah and that you hate for the sake of Allah.”4'8 


Shaykh al-Arnaut says: 
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It is a hadith that is hasan through its witnesses.*'9 


‘Allamah al-Albani (d. 1420 H) also records this hadith: 
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Verily, the strongest handhold of Islam is that you love for the sake of Allah and hate for the 
sake of Allah.42° 


The ‘Allamah states: 


Hasan‘?! 


418 Abu ‘Abd Allah Ahmad b. Hanbal al-Shaybani, Musnad (Cairo: Muasassat Qurtubah) [annotator: Shu’ayb al- 
Arnaut], vol. 4, p. 286, # 18547 

413 Ibid 

420 Abu ‘Abd al-Rahman Muhammad Nasir al-Din b. al-Hajj Nuh b. Tajati b. Adam al-Ashqudri al-Albani, Sahih al- 
Jami’ al-Saghir wa Ziyadatuhu (Al-Maktab al-Islami), vol. 1, p. 342, # 883 (2009) 

421 Ibid 


Is there anyone with a better faith (iman), or who is a better Muslim, than the Messenger of Allah? Of 
course, there is none! Therefore, his love for ‘Ali, Fatimah, al-Hasan and al-Husayn was purely for 
the sake of Allah. They were the most beloved creatures to Allah after His Messenger. So, he loved 
them too more than everyone else. Our Lord also loves Amir al-Muminin ‘Ali b. Abi Talib more than 
Fatimah, al-Hasan and al-Husayn. As such, His Prophet loved ‘Ali as he loved himself. These facts 
were very widely known throughout the Islamic world during the Messenger’s lifetime. 


Even non-Muslims were aware of the names of the most beloved human beings to Muhammad. This 
was why the Najrani delegation raised no objection whatsoever to anyone in the Prophet’s team for 
the mubahala. They knew that those were the closest people to his heart, whom he cared for most, 
above everyone else. As such, they were the perfect and the only valid selection for 

the mubahala from his side. 


The Messenger was absolutely trustworthy. He never would have cheated. Since he expected the 
other side to involve their most beloved people in the mubahala — in line with the rules of the game, 
he too would certainly have done like that. Moreover, if it had been known that there had been other 
people more beloved to him than his team, his own followers would have suspected the truth of his 
prophethood and his personal honesty. Otherwise, why would he need to cheat if he was correct in 
his claims? What would he have been afraid of? 


Besides, the Najrani delegation too would have objected to his selection. They would have firmly 
demanded for an equal playing field. Since all parties were required to bring the most beloved of 
people to them into the mubahala, why should the Prophet do otherwise? In fact, it was most 
probably what convinced them to opt out of the mubahala. Muhammad would never have involved 
his team in it — knowing the implications - unless he was absolutely truthful in his claims. The Najrani 
delegation, on their part, never dared involve their own teams, since they had doubts about their 
submissions! 


As expected, Umm al-Muminin ‘Aishah was not happy about the state of things, and did challenge 
the Messenger of Allah on it. Al-Hafiz (d. 852 H) states: 
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Ahmad, Abu Dawud and al-Nasai have recorded with a sahihchain from al-Nu’man b. Bashir: 


Abu Bakr sought permission to enter the house of the Prophet, peace be upon him, and heard the 
voice of ‘Aishah, very loud, and she was saying (to the Prophet), “I have known that ‘Ali is more 
beloved to you than my father.”42 


Imam Ahmad also has this: 
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‘Abd Allah (b. Anmad) — my father (Ahmad b. Hanbal) — Abu Na’im — Yunus — al-‘Ayzar b. Hurayth — 
al-Nu’man b. Bashir: 


Abu Bakr sought the permission of the Messenger of Allah, peace be upon him, to enter his house, 
and heard the voice of ‘Aishah, very loud. She was saying, “Il swear by Allah, | have discovered 
that ‘Ali is more beloved to you than my father and me.” She said it twice or thrice. So, Abu Bakr 
sought permission (again) and entered, and reached for her, and said, “O daughter of such-and- 
such woman! Did | hear you raising your voice upon the Messenger of Allah, peace be upon him?”423 


Shaykh al-Arnaut says: 


Its chain is hasan.424 


Apparently, the Prophet had tried to conceal the matter from her due to her notorious jealousy. But, it 
was too obvious, especially after the Incident of a/-Mubahala. So, she went on the offensive, and 
never relented thereafter. Eventually, she commanded a very bloody armed insurrection against 
Amir al-Muminin during hiskhilafah, and thousands of Muslims died tragically as a result. It is very 
significant that the Messenger of Allah did not deny her claim. If she was wrong, he would have told 
her. 


422 Shihab al-Din Ibn Hajar al-‘Asqalani, Fath al-Bari Sharh Sahih al-Bukhari (Beirut: Dar al-Ma’rifah li al-Taba’ah wa 
al-Nashr; 2nd edition), vol. 7, p. 19 

423 Abu ‘Abd Allah Ahmad b. Hanbal al-Shaybani, Musnad (Cairo: Muasassat Qurtubah) [annotator: Shu’ayb al- 
Arnaut], vol. 4, p. 275, # 18444 

424 Ibid 


Yet, despite that, Umm al-Muminin ‘Aishah continued to re-write history after the death of the 
Messenger. ‘Allamah al-Albani reports her: 
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Imam Ahmad (6/241) records: ‘Abd al-Wahid al-Hadad — Kahmas — ‘Abd Allah b. Shaqia: 


| said to ‘Aishah, “Which of mankind was the most beloved to the Messenger of Allah, peace be 
upon him?” ‘Aishah said, “ Aishah’”. | said, “What about among the men?” She replied, “Her 
father.”425 


The ‘Allamah states: 
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| say: This chain is sahih. lts narrators are trustworthy, narrators of the Sahih.*26 


Is that not strange? Despite “knowing” and “discovering” what she did, she still went ahead to claim 
this! Meanwhile, was she really the best of mankind after the Messenger of Allah as she was telling 
people? Besides, why did the Prophet exclude her from the mubahala despite that she was one of 
his “women”? Was ‘Aishah telling the people that the Messenger cheated?!! 


425 Muhammad Nasir al-Din b. al-Hajj Nuh al-Albani, Silsilah al-Ahadith al-Da’ifah wa al-Mawdhu’ah wa Atharihah 
al-Sayyiah fi al-Ummah (Riyadh: Dar al-Ma’arif; 1st edition, 1412 H), vol. 3, p. 254, #1124 
426 Ibid 


28. Hadith Al-Ta’rif, Understanding its Background 


Shaykh Ibn Taymiyyah (d. 728 H) states: 
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The hadith which is narrated from Ibn ‘Umar, “We were not able to recognize the hypocrites during 
the lifetime of the Prophet, peace be upon him, except through their hatred of ‘Ali’, verily this is 
known to all scholars that it is a lie. This is because hypocrisy has several signs and causes apart 
from hatred of ‘Ali. So, how could the hatred of ‘Ali have been the only sign of hypocrisy?*2” 


Our Shaykh then proceeds: 
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If he had said “We used to recognize the hypocrites through their hatred of ‘Ali’ then he would have 
been correct. They (the hypocrites) were also recognized through their hatred of the Ansar, rather 
through the hatred of Abu Bakr and ‘Umar, and through the hatred of these people. This is because 
everyone who hates anyone who is known to have been loved by the Prophet, peace be upon him, 
and who also loved the Prophet, peace be upon him, such hatred is a sign of hypocrisy.47° 


This was during the lifetime of the Prophet, sa/lallahu ‘alaihi wa alihi. Our Shaykh accepts that hatred 
of ‘Ali, ‘alaihi al-salam, was truly then a sign of hypocrisy. What he rejects is the possibility that 
hatred of Amir al-Muminin was the only sign to recognize hypocrisy — something that is NOT claimed 
in the hadith anyway! To him, the determining question is: did the Prophet love the person being 
hated? If the answer were positive, then such hatred was unmistakable evidence of hypocrisy. 


Under this principle, anyone who hated Amir al-Muminin during the lifetime of the Messenger was 
certainly a hypocrite. Our Shaykh has no problem with that. But then, he further insists that the same 
rule applied in favour of Abu Bakr and ‘Umar too. It is his belief that the Prophet loved both of them 


427 Abu al-‘Abbas Ahmad b. ‘Abd al-Halim b. Taymiyyah al-Harrani, Minhaj al-Sunnah al-Nabawiyyah (Muasassat 
Qurtubah; 1st edition, 1406 H) [annotator: Dr. Muhammad Rashad Salim], vol. 4, pp. 298-299 
428 Ibid, vol. 4, pp. 299-300 


more than Amir al-Muminin. Therefore, hatred of either Abu Bakr or ‘Umar would be an even bigger 
form of hypocrisy. 


What about events after the death of the Messenger? Was love or hatred of someone, by the 
Prophet during his lifetime, evidence of their permanent, immutable status? In simpler words, once 
an individual was able to earn the love of Allah and His Messenger, was it ever possible for him to 
forfeit it? This question stands at the centre of our research in this chapter. The Qur'an states 
categorically several times that any individual who has become Allah’s beloved can also turn into His 
enemy anytime! For instance, Allah says to all His prophets: 


call ce igScly elles dered Spi oS ULB ope cll Sy eld! coal ily 
And indeed it has been revealed to you (O Muhammad), as it was revealed to those before you: if 


you commit idolatry, then surely all your deeds will be in vain, and you will certainly be among 
the losers. 


The Quran also states: 
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Say: “I fear, if | disobey my Lord, the torment of a Mighty Day.”*29 


Therefore, the love of Allah for Muhammad and all His promises of Paradise to him were conditioned 
upon his continued obedience and servitude to his Lord Alone. Should he have become otherwise 
during his lifetime, Allah would have hated him and thrown him into Hellfire. As such, Muhammad 
remained in constant fear of disobeying his Lord till his death. This was the case with the most 
beloved of all creation to Allah. Apparently, the same condition applied indiscriminately to all the 
Sahabah, and to all beings till the Hour. So, even if any of them had earned the love of Allah and His 
Prophet, the story did not end there. If he ever did certain acts, before or after the Messenger’s 
death, he would forfeit such love. 


Before proceeding further, we must ask whether the Messenger of Allah, during his lifetime, loved 
‘Ali or not. Imam Muslim (d. 261 H) answers with this hadith: 
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429 Qur’an 6:15 
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Qutaybah b. Sa’id and Muhammad b. ‘Ibad — Hatim b. Isma’il — Bukayr b. Musmar — ‘Amir b. Sa’id b. 


Abi Waqqas — his father (Sa’d b. Abi Waqqas): 


Mu’awiyah commanded Sa’d, and therefore said, “What prevented you from cursing Abu al- 
Turab (i.e. ‘Ali)?” So, he (Sa’d) replied, “As long as | remember three things which the Messenger 
of Allah, peace be upon him, said about him, | will never curse him. If just one of them had been 
for me, it would have been dearer to me than a red camel. | heard the Messenger of Allah, peace 
be upon him, saying to him. He made him his khalifahduring one of his military expeditions. So, ‘Ali 
said to him, “O Messenger of Allah, are you leaving me behind with women and children?” 


So, the Messenger of Allah, peace be upon him, said to him, “Are you not pleased that you are to 
me of the status of Harun to Musa except that there is no prophethood after me?” And | heard him 
saying on the Day of Khaybar, “I will give the flag to a man who loves Allah and His Messenger, 
and Allah and His Messenger too love him.” So, we longed for it (i.e. the flag). 


Then he said, “Call ‘Ali for me”, and he was brought to him. He was sore-eyed. He applied saliva 
to his eye and gave the flag to him, and Allah granted him victory. And when this verse was revealed 
{Say: Come, let us call our sons and your sons....} [3/61], the Messenger of Allah, peace be upon 
him, called ‘Ali, Fatimah, Hasan and Husayn, and said, “O Allah! These are my family.”4°° 


There are three quick points from this hadith, with specific reference to this chapter: 


430 Abu al-Husayn Muslim b. al-Hajjaj al-Qushayri al-Naysaburi, Sahih Muslim (Beirut: Dar lhya al-Turath al-‘Arabi) 
[annotator: Muhammad Fuad ‘Abd al-Bagqi], vol. 4, p. 1870, # 2404 (32) 


1. Mu’awiyah commanded Sa’d to do something, before asking him why he (Sa’d) refused to curse 
‘All. 


3. Sa’d did not have any of those three merits mentioned for ‘Ali, and very strongly wished he did 
any of them. 


5. Allah and His Messenger loved ‘Ali, and he loved them too. 


So, what did Mu’awiyah command Sa’d to do? In order to uncover what that was, we must pay 
attention to the former’s question: 


Cot dt Li Cad OF Glas bs 


What prevented you from cursing Abu al-Turab (i.e. ‘Ali)? 


In classical Arabic, this sentence structure was used to ask why a direct order had been 

disobeyed, by the commandant himself. In other words, if A ordered B to, say, hit C, and B refused 
to do so, then A would say to B, “What prevented you from hitting C?” The other manner in which it 
was applied was where A did not command B to do something, but was nonetheless unpleasantly 
surprised or shocked that B had not done it. So A would ask, “What prevented you from doing such- 
and-such?” 


An example is in this verse: 
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He (Allah) said, “O Iblis! What prevented you from prostrating yourself to one whom | have created 
with Both My Hands?!49" 


Another is here: 


iyi 3) doe YW Glee bs JU 


He (Allah) said, “What prevented you (0 Iblis) that you did not prostrate when | commanded 
you personally?”492 


An example of the other use of that expression can be found here: 


431 Qur’an 38:75 
432 Qur’an 7:12 
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He (Musa) said, “O Harun! What prevented you when you saw them going astray?”4%9 


We know that the situation of Sa’d fell into the first category. There was an explicit order to do 
something. As such, from Mu’awiyah’s question, we realize that he had ordered Sa’d to curse ‘Ali. 
Shaykh Ibn Taymiyyah agrees: 
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As for the hadith of Sa’d, when Mu’awiyah commanded him to curse, and he refused, and he 
(Mu’awiyah) therefore said, “What prevented you from cursing ‘Ali b. Abi Talib?”, and he 
replied, “There are three things that the Messenger of Allah, peace be upon him, said. So, | will 
never curse him. If just one of them had been for me, it would have been dearer to me than a red 
camel’,this hadith is sahih. Muslim has narrated it.**+ 


In simpler words, Mu’awiyah ordered Sa’d to curse someone who was loved by the Messenger 
during his lifetime. So, one asks: did ‘Ali forfeit this love after the Prophet's 

death, before Mu’awiyah’s command to Sa’d? Shaykh Ibn Taymiyyah even has some more news for 
us: 
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What is known is that Allah has certainly put the love of the Sahabah in the hearts of every Muslim, 
especially love of thekhalifahs, may Allah be pleased with them, especially love of Abu Bakr and 
‘Umar. This is because the generality of the Sahabah and Tabi’in loved them both, and they (i.e. 
Sahabah and Tabi’in) were the best of generations. But, the matter was not the same for ‘Ali, 
for A LOT of the Sahabah and Tabi’in used to hate, curse and fight him.*°° 


433 Qur’an 20:92 

434 Abu al-‘Abbas Ahmad b. ‘Abd al-Halim b. Taymiyyah al-Harrani, Minhaj al-Sunnah al-Nabawiyyah (Muasassat 
Qurtubah; 1st edition, 1406 H) [annotator: Dr. Muhammad Rashad Salim], vol. 5, p. 42 

435 Ibid, vol. 7, pp. 137-138 


The question is: why? Had ‘Ali had forfeited the love of Allah and His Messenger for him? Had he 
become worthy of hatred, curses and armed hostility? This is the big test for our Sunni brothers. If 
‘Ali had not forfeited the love of Allah and His Messenger for himself, then those Sahabah and 
Tabi’in who hated, cursed or fought him had forfeited their own, if any! Allah has said: 


ceo] Coe Y altly 


And Allah does NOT love the unjust people.*%6 


It all boils down to whether those Sahabah and Tabi’in treated ‘Ali justly by hating, cursing and 
fighting him. If they had NOT done so, then they all forfeited Allah’s prior love for them with those 
unjust actions. In line with our Shaykh’s words, they also turned hypocrites: 
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This is because everyone who hates anyone who is known to have been loved by the Prophet, 
peace be upon him, and who also loved the Prophet, peace be upon him, such hatred is a sign of 
hypocrisy.43” 


The Sunni dilemma explodes here. Their theology is based on a rigid theory that all the Sahabah 
earned Allah’s love and neverforfeited it. How do they treat the case of those of them who hated, 
cursed and fought ‘Ali - like Mu’awiyah and Umm al-Muminin ‘Aishah? Our Sunni brothers want to 
eat the cake, and still have it! To them, those Sahabah were not unjust people, and therefore never 
forfeited Allah’s love for them. Does this mean that ‘Ali truly deserved their hatred, curses and armed 
hostility? Sunni Islam says “no” again. ‘Ali remained a loyal, beloved friend of Allah throughout his 
lifetime, and never deserved anyone’s hatred, curse or hostility! 


The matter takes a new dimension with this hadith of the Prophet, copied by ‘Allamah al-Albani (d. 
1420 H): 
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436 Qur’an 3:57 
437 Abu al-‘Abbas Ahmad b. ‘Abd al-Halim b. Taymiyyah al-Harrani, Minhaj al-Sunnah al-Nabawiyyah (Muasassat 
Qurtubah; 1st edition, 1406 H) [annotator: Dr. Muhammad Rashad Salim], vol. 4, p. 300 


Whosoever loves ‘Ali has loved me. And whosoever loves me has loved Allah the 
Almighty. Moreover, whosoever hates ‘Ali has hated me. And whosoever hates me has hated 
Allah the Almighty.*°° 


The ‘Allamah comments: 
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Al-Mukhlis recorded it in al-Fawaid al-Muntagat (10/5/1) with asahih chain from Umm Salamah, she 


said: “I testify that | heard the Messenger of Allah, peace be upon him, saying:” and he (al-Mukhlis) 
mentioned it (i.e. the hadith).4%° 


Imam al-Hakim (d. 403 H) also records: 
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Ahmad b. ‘Uthman b. Yahya al-Maqri — Abu Bakr b. Abi al-‘Awwam al-Rayahi — Abu Zayd Sa’id b. 
Aws al-Ansari — ‘Awf b. Abi ‘Uthman al-Hindi: 


Aman said to Salman (al-Farisi), “What do you love ‘Ali severely like that?” He replied, “I heard the 
Messenger of Allah, peace be upon him, saying: ‘Whosoever loves ‘Ali has loved me and 
whosoever hates ‘Ali has hated me.””*“° 


Al-Hakim says: 


This hadith is sahih upon the standard of the two Shaykhs.**" 


438 Abu ‘Abd al-Rahman Muhammad Nasir al-Din b. al-Hajj Nuh b. Tajati b. Adam al-Ashqudri al-Albani, Silsilah al- 
Ahadith al-Sahihah wa Shayhun min Fighihah wa Fawaidihah (Riyadh: Maktabah al-Mai’arif li al-Nashr wa al-Tawzi’; 
1st edition, 1415 H), vol. 3, pp. 287-288, #1299 

439 Ibid, vol. 3, p. 288, #1299 

449 Abu ‘Abd Allah Muhammad b. ‘Abd Allah al-Hakim al-Naysaburi, al-Mustadrak ‘ala al-Sahihayn (Beirut: Dar al- 
Kutub al-’IImiyyah; 1st edition, 1411 H) [annotator: Mustafa ‘Abd al-Qadir ‘Ata], vol. 3, p. 141, # 4648 


Al-Dhahabi (d. 748 H) concurs: 
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(Sahih) upon the standard of al-Bukhari and Muslim.*42 


The game changes here completely. Allah made the love of ‘Ali an umbilical part of His Own love. 
He equally made the hatred of ‘Ali like that. This grand merit was exclusive to ‘Ali alone among all 
the Sahabah. A few points can be gleaned from it: 


1. Allah would never hate ‘Ali, because doing so would mean hating Himself and His Messenger. 


3. Therefore, Allah — in His infinite wisdom, justice and mercy - would always protect ‘Ali from doing 
anything that could harm His love for him, just as He did with His Prophet. 


5. There can be no excuse or justification ever for hating ‘Ali — not even ignorance or mistake — just 
as there can be none for hating Allah or His Messenger. The love of Allah, His Messenger and ‘Ali is 
one, and so is their hatred. 


7. Whosoever hates ‘Ali — whether by the heart, or by words, or by deeds — is guilty of hating Allah 
and His Messenger. As such, all the Sahabah who hated, cursed or fought ‘Ali hated Allah and His 
Messenger — no matter what the Sunnis believe or say. 


This is the point. The Sahabah, like the rest of the Ummah, earned, lost, re-gained, re-lost, etc 
Allah’s love as well, depending on their current actions. This was the case even during the Prophet's 
lifetime. Imam Ahmad (d. 241 H) records about the case of Buraydah, a prominent Sahabi: 
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‘Abd Allah (b. Ahmad) — my father (Ahmad b. Hanbal) — Yahya b. Sa’id — ‘Abd al-Jalil — Abd Allah b. 
Buraydah — my father, Buraydah: 


“41 Ibid 
442 Ibid 


| hated ‘Ali with a hatred that | never hated anyone else.... And he (the Prophet) said (to me), “Do 
you hate ‘Ali?” | said, “Yes”. He said, “Do not hate him, and if you love him, then increase your love 
for him’.... Therefore, after the statement of the Messenger of Allah, peace be upon him, there 
was no person among all mankind who was more beloved to me than ‘Ali.*“° 


Shaykh al-Arnaut says: 
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It is a sahih hadith, and this chain is hasan due to ‘Abd al-Jalil.444 


Buraydah was an extreme hater of Allah and His Messenger. At that point, he certainly had lost 
Allah’s love for him. However, when the Prophet advised him, and he obeyed, he re-earned Allah’s 
love once more. During his anti-‘Ali days, whoever hated him was NOT a hypocrite. In fact, it could 
be praiseworthy to hate him then. Meanwhile, the moment he loved ‘Ali above everyone else except 
the Messenger of Allah, it became haram to hate him. 


The bottomline is: the Sahabah — like everyone else — fluctuated between love and hatred of Allah 
and His Messenger, depending upon their current actions. So, it may be compulsory to love them at 
one point, and haram to do so at another. As such, love or hatred of any of them was not (and is not) 
a failproof measure to determine anyone’s hypocrisy. 


The only exception among them was ‘Ali. He stayed permanentiywithin Allah’s love, and was 
protected by Him from ever losing it, till his death. Therefore, hatred of him — like that of the Prophet 
-always produces the same result anytime anywhere. It was, and still is — after that of the Messenger 
- the best bet to unearth the hypocrites. 


443 Abu ‘Abd Allah Ahmad b. Hanbal al-Shaybani, Musnad (Cairo: Muasassat Qurtubah) [annotator: Shu’ayb al- 
Arnaut], vol. 5, p. 350, # 23017 
444 Ibid 


29. Hadith Al-Ta’rif, Proving its Authenticity 


Imam Ahmad (d. 241 H) records: 
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‘Abd Allah (b. Anmad) — my father (Ahmad b. Hanbal) — Aswad b. ‘Amir — Israil — al-A’mash — Abu 
Salih — Abu Sa’id al-Khudri: 


We were able to recognize the hypocrites among the Ansar only through their hatred of ‘Ali.445 


Al-Hafiz (d. 852 H) says about the first narrator: 
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‘Abd Allah b. Ahmad b. Muhammad b. Hanbal al-Shaybani, Abu ‘Abd al-Rahman: son of the 


Imam, thiqah (trustworthy).*46 


Of course, Imam Ahmad needs no introduction. But, let’s get the verdict of al-Hafiz anyway: 
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Ahmad b. Muhammad b. Hanbal b. Hilal b. Asad al-Shaybani al-Maruzi, a Baghdad resident, Abu 
‘Abd Allah: One of the Imams, thiqah (trustworthy), hafiz, jurist, hujjah (an authority).*4” 


Concerning the third narrator, al-Hafiz says: 
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Al-Aswad b. ‘Amir al-Shami, he lived in Baghdad, and was nicknamed Abu ‘Abd al-Rahman and 
given the laqab Shadhan: Thigah (trustworthy).4*° 


445 Abu ‘Abd Allah Ahmad b. Hanbal al-Shaybani, Fadhail al-Sahabah (Beirut: Muasassat al-Risalah; 1st edition, 1403 
H) [annotator: Dr. Wasiyullah Muhammad ‘Abbas], vol. 2, p. 579, #979 

446 Ahmad b. ‘Ali b. Hajar al-‘Asqalani, Taqrib al-Tahdhib (Beirut: Dar al-Maktabah al-‘IImiyyah; 2nd edition, 1415 H) 
[annotator: Mustafa ‘Abd al-Qadir ‘Ata], vol. 1, p. 477, #3216 

447 Ibid, vol. 1, p. 44, # 96 

448 Ibid, vol. 1, p. 102, #504 


The fourth narrator is like that as well, as stated by al-Hafiz: 
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Israil b. Yunus b. Abi Ishaq al-Sabi’i al-Hamdani, Abu Yusuf al-Kufi: Thigah (trustworthy). He is 
criticized without evidence.**9 


Al-A’mash, the fifth narrator, is thigah (trustworthy) too, according to al-Hafiz: 
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Sulayman b. Mahran al-Asadi al-Kahili, Abu Muhammad al-Kufi al- 
A’mash: Thigah (trustworthy), hafiz (a hadith scientist), a scholar of a/-giraat (Quranic recitation 
modes), pious. However, he used to do tadlis.*°° 


About the last narrator, al-Hafiz has these words: 
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Dhakwan Abu Salih al-Saman al-Zayat al-Madani: Thigah (trustworthy), thabt (accurate).**' 


All the narrators are therefore trustworthy, and the chain is well-connected. The only issue is that al- 
A’mash was a mudalis, and has narrated in an ‘an-‘an manner. So, does this affect the hadith? The 
answer is a negative. Al-A’mash’s ‘an-‘an reports from Abu Salih are accepted by scholars of the Ahl 
al-Sunnah. They apparently reject any notion that al-A’mash did tadlis in his reports from Abu Salih, 
even in his ‘an-‘an reports. For instance, Imam Muslim (d. 261 H) records this ‘an-‘an chain in 

his Sahih: 
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Zuhayr b. Harb — Jarir — al-A’mash — Abu Salih — Abu Hurayrah*2 


‘Allamah al-Albani (d. 1420 H)49°, Shaykh Shu’ayb al-Arnaut*, Imam al-Tirmidhi (d. 279 H)*°, 
Shaykh Dr. Asad*°®, and Shaykh Dr. Al-A’zami**’ have all also declared chains containing ‘an- 


449 Ibid, vol. 1, p. 88, # 402 

450 Ibid, vol. 1, p. 392, # 2623 

451 Ibid, vol. 1, p. 287, # 1846 

452 Abu al-Husayn Muslim b. al-Hajjaj al-Qushayri al-Naysaburi, Sahih Muslim (Beirut: Dar Ihya al-Turath al-‘Arabi) 
[annotator: Muhammad Fuad ‘Abd al-Bagqi], vol. 4, p. 1764, # 2249 (14) 


‘antransmission by al-A’mash from Abu Salih to be sahih. With this, it is obvious that the hadith of 
Abu Sa’id al-Khudri above, recorded by Imam Ahmad, has a perfectly sahih chain. 


The hadith establishes some very crucial points. The first is that there were hypocrites among the 
Ansar. Of course, the Ansar were Sahabah. Therefore, there were hypocrites among the Sahabah. 
Interestingly, Shaykh lbn Taymiyyah agrees on this point too: 


BUEN OWS Lally BBE pe Serle ct Sy ool ail clalall ope Ob y foie GH tar! JIB gy 
vee LY hus C2 
CreBlioy Ugd SS WB ASI yg Lely Aitel! yqudl 3d GUI! SS Lai! Lgl 


This is why Ahmad b. Hanbal and other scholars said that there was no hypocrite among the 
Muhajirun and that hypocrisy existed only within the tribes of the Ansar.... 


And this is why hypocrisy is mentioned only in the Madinan suwar (chapters of the Qur'an). As for 
the Makkan suwar, there is no mention in them of hypocrites.4°° 


Well, in one of the earliest Makkan surah, Allah does mention the existence of Muslims “in whose 
hearts is a disease” during the Makkan era‘*®?. Apparently, our Shaykh and the classical Sunni 
scholars missed that crucial fact! 


Whatever the case, the fact that hypocrites existed among the Ansar — at the least - fatally 
undermines the Sunni doctrine that all the Sahabah earned Allah’s love, and that none of them ever 
forfeited it. Allah does not love hypocrites. By contrast, He has cursed them: 


453 Abu ‘Abd al-Rahman Muhammad Nasir al-Din b. al-Hajj Nuh b. Tajati b. Adam al-Ashqudri al-Albani, Silsilah al- 
Ahadith al-Sahihah wa Shayhun min Fighihah wa Fawaidihah (Riyadh: Maktabah al-Ma’arif li al-Nashr wa al-Tawzi’; 
1st edition, 1415 H), vol. 2, p. 39, #512 

454 Abu ‘Abd Allah Ahmad b. Hanbal al-Shaybani, Musnad (Cairo: Muasassat Qurtubah) [annotator: Shu’ayb al- 
Arnaut], vol. 2, p. 461, # 9943 

455 Abu ‘Isa Muhammad b. ‘Isa al-Sulami al-Tirmidhi, al-Jami’ al-Sahih Sunan al-Tirmidhi (Beirut: Dar Ihya al-Turath 
al-‘Arabi) [annotator: Muhammad Nasir al-Din al-Albani], vol. 2, p. 205, # 369 

456 Abu Muhammad ‘Abd Allah b. ‘Abd al-Rahman al-Darimi, Sunan (Beirut: Dar al-Kitab al-‘Arabi; 1st edition, 1407 
H) [annotator: Husayn Salim Asad], vol. 2, p. 40, #1771 

457 Abu Bakr Muhammad b. Ishaq b. Khuzaymah al-Salami al-Naysaburi, Sahih (Beirut: al-Maktab al-Islami; 1390 H) 
[annotators: Muhammad Nasir al-Din al-Albani and Dr. Muhammad Mustafa al-A’zamil], vol. 1, p. 358, # 725 

458 Abu al-‘Abbas Ahmad b. ‘Abd al-Halim b. Taymiyyah al-Harrani, Minhaj al-Sunnah al-Nabawiyyah (Muasassat 
Qurtubah; 1st edition, 1406 H) [annotator: Dr. Muhammad Rashad Salim], vol. 7, p. 476 

459 See Qur’an 74:31 
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Allah has promised the hypocrites, men and women, and the disbelievers, the Fire of Jahannam. 


They shall remain therein forever. It will be sufficient for them. Allah has also cursed them, and for 
them is the lasting torment.*©° 


So, there were people cursed by Allah, and who shall reside forever in Jahannam, among the 
Sahabah. 


The second point in the hadith is that the righteous Sahabah were unable to recognize the 
hypocritical Sahabah except through the latter’s hatred of ‘Ali. It is noteworthy that there is no claim 
whatsoever that hatred of Amir al-Muminin was the only sign of hypocrisy. Rather, it was the most 
effective, the only failproof tool. All the other signs — such as lying, failure to fulfil promises, laziness 
during Salat, and so on — could be found in some people who were not hypocrites too, albeit in 
smaller quantities. However, as for hatred of ‘Ali, it is an absolute proof of hypocrisy. It is wholly 
impossible for a true believer to hate him in any circumstance, in line with the testimony of the 
Messenger of Allah. 


Imam Muslim records: 
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Abu Bakr b. Abi Shaybah — Waki’ and Abu Mu’awiyah — al-A’mash, AND Yahya b. Yahya — Abu 


Mu’awiyah — al-A’mash — Adi b. Thabit — Zirr: 


‘Ali said: “Il swear by the One Who split up the seed and created something living, the Ummi Prophet 
verily informed me that none loves me except a believer and that none hates me except a 
hypocrite.”4°' 


Imam Ahmad also records his mutaba’ah for lbn Abi Shaybah: 


460 Qur’an 9:68 
461 Abu al-Husayn Muslim b. al-Hajjaj al-Qushayri al-Naysaburi, Sahih Muslim (Beirut: Dar Ihya al-Turath al-‘Arabi) 
[annotator: Muhammad Fuad ‘Abd al-Bagqi], vol. 1, p. 86, # 131 (78) 
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‘Abd Allah (b. Ahmad) — my father (Ahmad b. Hanbal) — Waki’ — al-A’mash — ‘Adi b. Thabit — Zirr b. 
Hubaysh — ‘Ali, may Allah be pleased with him: 


The Prophet, peace be upon him, informed me saying, “None loves you except a believer, and none 
hates you except a hypocrite.”*° 


Shaykh al-Arnaut comments: 
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Its chain is sahih upon the standard of the two Shaykhs4® 


Imam al-Tirmidhi has also a third mutaba’ah for Waki’: 
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‘Isa b. ‘Uthman, son of the brother of Yahya b. ‘Isa — Abu ‘Isa al-Ramli — al-Am’ash — ‘Adi b. Thabit — 


Zirr b. Hubaysh — ‘Ali: 


The Ummi Prophet, peace be upon him, had informed me saying, “None loves you except a 
believer and none hates you except a hypocrite.”*“* 


Al-Tirmidhi states: 
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This hadith is hasan sahih.4® 


462 Abu ‘Abd Allah Ahmad b. Hanbal al-Shaybani, Musnad (Cairo: Muasassat Qurtubah) [annotator: Shu’ayb al- 
Arnaut], vol. 1, p. 128, # 1062 

463 Ibid 

464 Abu ‘Isa Muhammad b. ‘Isa al-Sulami al-Tirmidhi, al-Jami’ al-Sahih Sunan al-Tirmidhi (Beirut: Dar Ihya al-Turath 
al-‘Arabi) [annotator: Muhammad Nasir al-Din al-Albani], vol. 5, p. 643, # 3736 


‘Allamah al-Albani confirms: 


Sahih*® 


465 Ibid 
466 Ibid 


30. Hadith Al-Tashbih, Establishing its Authenticity 


Shaykh Ibn Taymiyyah (d. 728 H) states: 
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Rather, interpreting it like that is impossible, because there is none who is equal to the Messenger of 
Allah, neither ‘Ali nor any other person.46” 


We agree with our Shaykh that neither Abu Bakr nor ‘Umar was like, similar or equal to, the 
Messenger of Allah, sallallahu ‘alaihi wa alihi, in absolutely any way or form. However, it seems that 
the Shaykh has not properly understood the Shi’i position. We never claim totalequality between the 
Prophet and the Amir. 


What we profess, instead, is that ‘Ali, ‘alaihi al-salam, reached the level of the Messenger in many of 
his merits. In other words, in a lot of qualities, ranks and statuses, both the Prophet and the Amir 
were, and are, equal. However, in all others, the Messenger of Allah was, and is, infinitely superior to 
‘Ali. Overall, the Prophet was, and is, the master, teacher and saviour of ‘Ali in both this world and 
the next. 


Imam al-Nasai (d. 303 H) records an authentic hadith that confirms just that: 
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Al-‘Abbas b. Muhammad — al-Ahwas b. Jawab — Yunus b. Abi Ishaq — Abu Ishaq — Zayd b. Yathi’ — 
Abu Dharr: 


The Messenger of Allah, peace be upon him, said, “If the Banu Wali’ah do not desist, | will appoint 
over them a man who is exactly like myself to implement my command among them. So, he will 
execute the combatants and take the offspring as war captives.” 


467 Abu al-‘Abbas Ahmad b. ‘Abd al-Halim b. Taymiyyah al-Harrani, Minhaj al-Sunnah al-Nabawiyyah (Muasassat 
Qurtubah; 1st edition, 1406 H) [annotator: Dr. Muhammad Rashad Salim], vol. 7, p. 123 


| had not even moved when ‘Umar held my cloth and asked, “Who is he referring to?” | replied, “He 
is not referring to you or your companion (i.e. Abu Bakr).” He said, “In that case, who is he referring 
to?” So, | said, “(He is) referring to the one repairing the shoe.” And ‘Ali was repairing a shoe.* 


‘Allamah al-Albani (d. 1420 H) says about this report: 
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| say: This chain, all its narrators are trustworthy. However, Abu Ishaq — and he is al-Sabi’i — was 
a mudalis, and he became confused, and his son Yunus narrated from him after he had become 
confused.*69 


So, all the narrators are trustworthy. However, Abu Ishaq was amudalis, and has narrated in an ‘an- 
‘an manner. Moreover, his son, Yunus, allegedly narrated from him only after he (Abu Ishaq) had 
become confused. These are ‘Allamah al-Albani’s only objections to the authenticity of the hadith. 


The arguments of our ‘Allamah are a bit disappointing. While it is true that Abu Ishaq was a mudalis, 
his tadlis was largely of the harmless grade. Therefore, his ‘an-‘an reports are accepted without 
objection. Let us briefly examine how the muhaadithun of the Ahl al-Sunnah have treated a well- 
known, strictly ‘an-‘an narration of Abu Ishaq. Imam Muslim (d. 261 H) records: 
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‘Abd Allah b. Musalamah b. Qa’nab — Mu’tamir b. Sulayman — his father - Raqabah b. Masqalah — 
Abu Ishaq — Sa’id b. Jubayr — Ibn ‘Abbas — Ubayy b. Ka’b: 


The Messenger of Allah, peace be upon him, said, “Verily, the boy killed by al-Khidhr was created an 
unbeliever. If he had lived, he would have grieved his parents with his obstinate rebellion (against 
Allah) and disbelief (in Allah)”.47° 


468 Abu ‘Abd al-Rahman Ahmad b. Shu’ayb al-Nasai, Sunan al-Kubra (Beirut: Dar al-Kutub al-‘IImiyyah; 1st edition, 
1411 H) [annotator: Dr. ‘Abd al-Ghaffar Sulayman al-Bandari and Sayyid Kasrawi Hasan], vol. 5, p. 127, # 8457 

469 Muhammad Nasir al-Din b. al-Hajj Nuh al-Albani, Silsilah al-Ahadith al-Da’ifah wa al-Mawdhu’ah wa Atharihah 
al-Sayyiah fi al-Ummah (Riyadh: Dar al-Ma’arif; 1st edition, 1412 H), vol. 10, p. 678, # 4960 

470 Abu al-Husayn Muslim b. al-Hajjaj al-Qushayri al-Naysaburi, Sahih Muslim (Beirut: Dar Ihya al-Turath al-‘Arabi) 
[annotator: Muhammad Fuad ‘Abd al-Bagqi], vol. 4, p. 2050, # 2661 (29) 


Abu Ishaq has narrated it ‘an-‘an, and Imam Muslim has nonetheless accepted the hadith as sahih. 
Imam Ahmad b. Hanbal (d. 241 H) has also included the same riwayah with the same ‘an-‘anchain in 
his Musnaa*7’. Shaykh al-Arnaut comments about it this way: 
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Its chain is sahih upon the standard of the two Shaykhs.*/2 


Imam al-Tirmidhi (d. 279 H) has equally documented it with Abu Ishaq’s ‘an-‘an narration*”. Al- 
Tirmidhi says: 


This hadith is hasan sahih gharib.*”4 


Interestingly, even ‘Allamah al-Albani accepts its authenticity: 
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Sahih*”> 


Elsewhere, the ‘Allamah explains his decision: 
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471 Abu ‘Abd Allah Ahmad b. Hanbal al-Shaybani, Musnad (Cairo: Muasassat Qurtubah) [annotator: Shu’ayb al- 
Arnaut], vol. 5, p. 118, # 21156 
472 Ibid 
473 Abu ‘Isa Muhammad b. ‘Isa al-Sulami al-Tirmidhi, al-Jami’ al-Sahih Sunan al-Tirmidhi (Beirut: Dar Ihya al-Turath 
al-‘Arabi) [annotator: Muhammad Nasir al-Din al-Albani], vol. 5, p. 312, #3150 
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Muhammad b. Abi Bakr al-Mugaddami — Mu’tamir b. Sulayman — his father — Raqabah b. Masqalah 
— Abu Ishaq — Sa’id b. Jubayr — Ibn ‘Abbas — Ubayy b. Ka’b — the Prophet, peace be upon him: 


“The boy killed by al-Khidhr was created an unbeliever.” 


Its chain is sahih upon the standard of the two Shaykhs, despite what is in the heart concerning 
its ‘an-‘an narration by Abu Ishaq, and his real name was ‘Amr b. ‘Abd Allah al-Sabi’i. | have NOT 
found any explicit tahdith (i.e. non-‘an-‘an transmission) of it by him in the reports, despite 
that he also became confused. However, maybe Raqabah b. Masqalah heard it from him before he 
became confused because he (Raqabah) died early (in history). His (i.e. Raqabah’s) death was in 
129 H, and it was the year of Abu Ishaq’s death too. Therefore, they both were contemporaries.*”® 


So, the ‘an-‘an report of Abu Ishaq is accepted as sahih upon the standard of both al-Bukhari and 
Muslim by the leading muhadithunof the Ahl al-Sunnah, including ‘Allamah al-Albani himself. But 
then, al-Hafiz (d. 852 H) documents a rather interesting dissenting viewpoint concerning Abu 
Ishaq’s ‘an-‘an reports: 
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Shu’bah said: “Whenever Abu Ishaq narrated to me in an ‘an-‘anform from any person, | used to say 


to him, ‘Is he older than you?’ If he answered, ‘Yes’, then | would know that he met (the narrator) [i-e. 
there was no tadlis in the report]. But, if he said, ‘l am older than him’, | would abandon him.”477 


In other words, Shu’bah assured us that whenever Abu Ishaq transmitted from people older than 
him, he never did tadlis, even if he narrated in an ‘an-‘an manner from them. This is very crucial. 
Shu’bah was of an ultra-strict attitude towards Abu Ishaq’s fadlis. So, he would not accept even the 
above hadith of the boy, since Sa’id b. Jubayr was far younger than Abu Ishaq4”®. Yet, despite 

this, Hadith al-Tashbih passes his ultra-strict standards and is covered by his expert assurance. Zayd 
b. Yathi’ was much older than Abu Ishaq. Al-Hafiz states: 
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476 Abu Bakr b. Abi ‘Asim, Ahmad b. ‘Amr b. al-Dahhak b. Mukhlid al-Shaybani, Kitab al-Sunnah (al-Maktab al-Islami; 
1st edition, 1400 H) [annotator: Muhammad Nasir al-Din al-Albani], vol. 1, p. 86, # 194 

477 Shihab al-Din Ahmad b. ‘Ali b. Hajar al-‘Asqalani, Tahdhib al-Tahdhib (Dar al-Fikr; 1st edition, 1404 H), vol. 8, p. 
59, # 100 

478 Sa’id b. Jubayr was 49 years old when he was murdered by al-Hajjaj in 95 AH. See Shihab al-Din Ahmad b. ‘Ali b. 
Hajar al-‘Asqalani, Tahdhib al-Tahdhib (Dar al-Fikr; 1st edition, 1404 H), vol. 4, p. 12, #14. As such, Sa’id was born 
in 46 AH, decades after Abu Ishaq. 


Zayd b. Yathi’.... al-Hamadani al-Kufi: Thigah (trustworthy). He witnessed both the Jahiliyyah and 
the Islamic era.*”9 


Therefore, Zayd b. Yathi’ was born even before any verse of the Quran was revealed! This means 
that he was even older than a lot of the Sahabah. Meanwhile, al-Hafiz further records this about Abu 
Ishaq: 
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Abu Bakr b. ‘Ayyash said: Abu Ishaq died while he was 100 years old or thereabout.*° 


Since he died in 129 AH, that means he was born in 29 AH. As such, Zayd b. Yathi’ was decades 
older than him. Based upon the testimony of Shu’bah, the ‘an-‘an reports of Abu Ishaq from him 
were, without doubt, free from fadlis. But, even if we ignored Shu’bah’s assurance, Hadith al- 
Tashbih would still pass through, considering the lenient attitude of Sunni muhadithun to Abu Ishaq’s 
patently ‘an-‘an reports generally. With these facts, the first leg of ‘Allamah al-Albani’s criticism 
against Hadith al-Tashbih is cut off from its root completely. 


The ‘Allamah further asserts that Yunus heard from his father, Abu Ishaq, only after the latter had 
become confused due to memory loss. The question is: where is the evidence? There is none! In 
fact, this submission of our ‘Allamah is more farfetched statement than the other. Yunus was largely 
contemporaneous with his father. He even met Anas, one of the senior Sahabah! Imam al-Dhahabi 
(d. 748 H) states about him: 
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Yunus b. Abi Ishaq ‘Amr b. ‘Abd Allah al-Hamdani al-Sabi’i al-Kufi: He narrated from Anas... | say: 

Yunus died in 159 AH, and he was close to 90, if not older.** 


So, when Abu Ishaq died in 129 AH, Yunus was already about 60 years old. Does it make sense to 
claim that such a person narrated from Abu Ishaq only during the latter’s last days when his memory 


479 Ahmad b. ‘Ali b. Hajar al-‘Asqalani, Tagrib al-Tahdhib (Beirut: Dar al-Maktabah al-‘IImiyyah; 2nd edition, 1415 H) 
[annotator: Mustafa ‘Abd al-Qadir ‘Ata], vol. 1, p. 332, # 2166 

480 Shihab al-Din Ahmad b. ‘Ali b. Hajar al-‘Asqalani, Tahdhib al-Tahdhib (Dar al-Fikr; 1st edition, 1404 H), vol. 8, p. 
58, #100 

481 Abu ‘Abd Allah Muhammad b. Ahmad b. ‘Uthman al-Dhahabi, Mizan al-l’tidal fi Naqd al-Rijal (Beirut: Dar al- 
Ma’rifah; 1st edition, 1382 H) [annotator: ‘Ali Muhammad al-Bajawil], vol. 4, pp. 482-483, # 9914 


deteriorated?*** He even narrated from Anas who apparently died decades before his father!4® Al- 
Hafiz tells us more why ‘Allamah al-Albani’s submission was completely out-of-touch with reality, 
while writing about Abu Ishaq: 
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His son (Yunus) narrated from him, as well as his grandson Israil b. Yunus and his other grandson 
Yusuf b. Ishaq.44 


If Yunus could not hear any ahadith from his father until the latter’s last period on earth, when 
exactly did the grandsons take from Abu Ishaq? Obviously, Yunus heard ahadith from Abu Ishaq 
long before the latter lost his memory. No wonder, Imam lbn Khuzaymah has included a chain in 
which Yunus has narrated ‘an-‘an from Abu Ishaq, who in turn has also transmitted ‘an-‘an from the 
Sahabi, in his Sahih*® while Shaykh Dr. al-A’zami further declares that sanad to be sahih.*®6 


Shaykh Dr. Asad has equally graded an exactly similar chain as sahih.*8” Meanwhile, Shaykh al- 
Arnaut prefers to class an identicalsanad only as hasan.**8 Basically, ‘Allamah al-Albani has no valid 
objection to Hadith al-Tashbih. lt has a sahih chain. The narration (including ‘an-‘an) of Yunus from 
his father, Abu Ishaq, is sahih. Furthermore, the ‘an-‘an transmission of Abu Ishaq from Zayd b. 
Yathi’ is equally of the perfectly sahih grade, in any circumstance. 


Hadith al-Tashbih, as narrated by Abu Dharr, is supported by this shahid documented by Imam ‘Abd 
al-Razzaq (d. 211 H): 
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482 Abu Ishaq’s memory weakened only during the tail-end of his lifetime. See Ahmad b. ‘Ali b. Hajar al-‘Asqalani, 
Taqrib al-Tahdhib (Beirut: Dar al-Maktabah al-‘IImiyyah; 2nd edition, 1415 H) [annotator: Mustafa ‘Abd al-Qadir 
‘Ata], vol. 1, p. 739, #5081 

483 Abu al-Tufayl was the last of the Sahabah to die, and he died in 110 AH. See Ahmad b. ‘Ali b. Hajar al-‘Asqalani, 
Taqrib al-Tahdhib (Beirut: Dar al-Maktabah al-‘IImiyyah; 2nd edition, 1415 H) [annotator: Mustafa ‘Abd al-Qadir 
‘Ata], vol. 1, p. 464, # 3122 

484 Shihab al-Din Ahmad b. ‘Ali b. Hajar al-‘Asqalani, Tahdhib al-Tahdhib (Dar al-Fikr; 1st edition, 1404 H), vol. 8, p. 
57, #100 

485 Abu Bakr Muhammad b. Ishaq b. Khuzaymah al-Salami al-Naysaburi, Sahih (Beirut: al-Maktab al-Islami; 1390 H) 
[annotators: Muhammad Nasir al-Din al-Albani and Dr. Muhammad Mustafa al-A’zamil], vol. 1, p. 326, # 647 

486 Ibid 

487 Abu Ya’la Ahmad b. ‘Ali b. Muthanna al-Mawsili al-Tamimi, Musnad (Damascus: Dar al-Mamun li al-Turath; 1st 
edition, 1404 H) [annotator: Dr. Husayn Salim Asad], vol. 12, p. 97, #6731 

488 Abu ‘Abd Allah Ahmad b. Hanbal al-Shaybani, Musnad (Cairo: Muasassat Qurtubah) [annotator: Shu’ayb al- 
Arnaut], vol. 4, p. 375, # 19367 
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‘Abd al-Razzaq — Ma’mar — Ibn Tawus — his father — al-Mutalib b. ‘Abd Allah b. Hantab: 


The Messenger of Allah, peace be upon him, when the delegation of (Banu) Thaqif came (to him), 
said (to them), “You either submit orl appoint a man from me or who is my similarity, and he will 
hit your necks and take your offspring as war prisoners, and will confiscate your properties.” So, 
‘Umar said, “I swear by Allah, | never wished for power except on that day. | volunteered for it, 
wishing that he would say, “This is the one”. But, he instead looked towards ‘Ali, and held his hand 
and said, “This is the one. This is the one.”4°9 


‘Allamah al-Albani comments about this report: 
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| say: This chain is sahih. However, it is mursal.4°° 


There is no doubt that this is an effective strengthening shahid for the report of Abu Dharr. So, even 
if, for the sake of argument, the invalid submissions of ‘Allamah al-Albani concerning Abu 
Dharr’shadith are accepted, the above narration of al-Mutalib nonetheless raises its grade to at 
least hasan. 


489 Abu Bakr ‘Abd al-Razzaq b. Hamam al-Sa’nani, al-Musannaf [annotator: Habib al-Rahman al-A’zamil, vol. 11, p. 
226, # 20389 

490 Muhammad Nasir al-Din b. al-Hajj Nuh al-Albani, Silsilah al-Ahadith al-Da’ifah wa al-Mawdhu’ah wa Atharihah 
al-Sayyiah fi al-Ummah (Riyadh: Dar al-Ma’arif; 1st edition, 1412 H), vol. 10, p. 677, # 4960 


31. Hadith Al-Tashbih, Instances of Equality 


When the Prophet, sallallahu ‘alaihi wa alihi, described Amir al-Muminin, ‘alaihi al-salam, as being 
“exactly like” himself, or his own “similarity”, what was he saying? Was he talking about physical 
identicalness? Or, was it about tribal affiliations? What was it exactly? 


Basically, those statements have deliberately been made general and left open by the Messenger of 
Allah. As such, everything is the same between them both except whatever has been excluded as 
exceptions. In other words, the only differences between the Nabi and the Amir are those that have 
been proved through the Qur’an or authentic ahadith. In everything else, they were, and are, the 
same. 


Meanwhile, it would not be inappropriate to cite a few examples of equality between the Messenger 
of Allah and Imam ‘Ali. ‘Allamah al-Albani (d. 1420 H), for instance, records that the Prophet said: 


Whosoever loves ‘Ali has loved me, and whosoever hates ‘Ali has hated me.*9! 


The ‘Allamah says: 


Sahih*?? 
In simple terms, the obligations to love the Messenger, and to love Amir al-Muminin, are the same. 
Love or hatred of either of them attracts the same recognition, reward or punishment from Allah the 


Almighty. Interestingly, Imam ‘Ali was not the only one with this status. Imam Abu Ya’la (d. 307 H) 
further records: 
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Abu Hisham al-Rufa’i — Ibn Fudhay! — Salim b. Abi Hafsah — Abu Hazim — Abu Hurayrah: 


491 Abu ‘Abd al-Rahman Muhammad Nasir al-Din b. al-Hajj Nuh b. Tajati b. Adam al-Ashqudri al-Albani, Sahih al- 
Jami’ al-Saghir wa Ziyadatuhu (Al-Maktab al-Islami), vol. 2, p. 1034, #5963 
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The Messenger of Allah, peace be upon him, said: “Whosoever loves al-Hasan and al-Husayn has 
loved me, and whosoever hates them has hated me.”49 


Shaykh Dr. Asad says: 
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Its chain is hasan.4% 


Imam Ibn Majah (d. 273 H) has also recorded the hadith through a different fariq (route): 
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‘Ali b. Muhammad — Waki’ — Sufyan — Dawud b. Abi ‘Awf Abi al-Jihaf — Abu Hazim — Abu Hurayrah: 


The Messenger of Allah, peace be upon him, said, “Whosoever loves al-Hasan and al-Husayn has 
loved me, and whosoever hates them has hated me.”49% 


‘Abd al-Baqi states: 


OU Shey epee eolin| 


Its chain is sahih. Its narrators are trustworthy.4% 


‘Allamah al-Albani also comments: 


Hasan?” 


493 Abu Ya’la Ahmad b. ‘Ali b. Muthanna al-Mawsili al-Tamimi, Musnad (Damascus: Dar al-Mamun li al-Turath; 1st 
edition, 1404 H) [annotator: Dr. Husayn Salim Asad], vol. 11, p. 78, #6215 
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So, the Prophet, Amir al-Muminin, Imam al-Hasan and Imam al-Husayn, ‘ala/him al-salam, were, and 
are, all equal in terms of love and hatred from any others among the creation. Moreover, their love 
has been umbilically fused by Allah. Therefore, just as there can never be an excuse — including 
even ignorance or mistake - for hating the Prophet, there can be none either with regards 

to anyother among them. Their love is one indivisible entity, and so is their hatred. 


The significance of the above reports is better reflected in this hadith, copied by ‘Allamah al-Albani: 
chery 5 all Geael 1d _asui 
Whosoever loves ‘Ali has loved me. And whosoever loves me has loved Allah the Almighty. 


Moreover, whosoever hates ‘Ali has hated me. And whosoever hates me has hated Allah the 
Almighty.*%% 


The ‘Allamah comments: 
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Al-Mukhlis recorded it in al-Fawaid al-Muntagat (10/5/1) with a sahih chain from Umm Salamah.*92 
In other words: 
1. Love of Muhammad is love of Allah, and hatred of Muhammad is hatred of Allah. 
3. Love of ‘Ali is love of Allah, and hatred of ‘Ali is hatred of Allah. 
5. Love of al-Hasan is love of Allah, and hatred of al-Hasan is hatred of Allah. 
7. Love of al-Husayn is love of Allah, and hatred of al-Husayn is hatred of Allah. 


So, Amir al-Muminin, Imam al-Hasan and Imam al-Husayn are equaWwith the Messenger of Allah in 
terms of the love or hatred of any of them. Our focus at this point, of course, is only Amir al-Muminin. 


Another area of equality between the Prophet of Allah and Imam ‘Ali is indicated in 
this hadith documented by Imam Ahmad (d. 241 H): 


498 Abu ‘Abd al-Rahman Muhammad Nasir al-Din b. al-Hajj Nuh b. Tajati b. Adam al-Ashqudri al-Albani, Silsilah al- 
Ahadith al-Sahihah wa Shayhun min Fighihah wa Fawaidihah (Riyadh: Maktabah al-Mai’arif li al-Nashr wa al-Tawzi’; 
1st edition, 1415 H), vol. 3, pp. 287-288, # 1299 
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‘Abd Allah (b. Ahmad) — my father (Ahmad b. Hanbal) — Yahya b. Abi Bukayr — Israil — Abu Ishaq — 
Abu ‘Abd Allah al-Jadali: 


| entered upon Umm Salamah and she said to me, “Is the Messenger of Allah, peace be upon him, 
being cursed among you?” | said, “Allah forbid!” or “Glory to Allah!” or a similar statement. She said, 
“| heard the Messenger of Allah saying: ‘Whosoever curses ‘Ali has cursed me.’”5°° 


Shaykh al-Arnaut comments: 


toned ddl! 


Its chain is sahih.5" 


Imam al-Haythami (d. 807 H) also states: 
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Ahmad recorded it, and its narrators are narrators of the Sahih, apart from Abu ‘Abd Allah al-Jadali 
and he was trustworthy .°°2 


Imam al-Hakim (d. 403 H) too has this verdict upon the exact samehadith: 
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This hadith has a sahih chain°°? 


And Imam al-Dhahabi (d. 748 H) agrees with him: 


500 Abu ‘Abd Allah Ahmad b. Hanbal al-Shaybani, Musnad (Cairo: Muasassat Qurtubah) [annotator: Shu’ayb al- 
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503 Abu ‘Abd Allah Muhammad b. ‘Abd Allah al-Hakim al-Naysaburi, al-Mustadrak ‘ala al-Sahihayn (Beirut: Dar al- 
Kutub al-’IImiyyah; 1st edition, 1411 H) [annotator: Mustafa ‘Abd al-Qadir ‘Ata], vol. 3, p. 130, #4615 
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Sahih? 


It is natural logic, anyway. Cursing is an act of hatred. So, whosoever curses ‘Ali apparently hates 
him. By that very token, such a person is guilty of hating Allah. Looking further, there is yet another 
point of equality between the Nabi and the Amir. ‘Allamah al-Albani documents this hadith: 
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Whosoever hurts ‘Ali has hurt me.°° 


The ‘Allamah states: 


Sahih? 


Imam al-Hakim also comments: 
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This hadith has a sahih chain.°°” 


Imam al-Dhahabi affirms the verdict: 


Cree 


Sahih?’ 


Imam al-Haythami also declares about this hadith: 
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Ahmad recorded... and the narrators of Anmad are trustworthy.°°9 


504 Ibid 

505 Abu ‘Abd al-Rahman Muhammad Nasir al-Din b. al-Hajj Nuh b. Tajati b. Adam al-Ashqudri al-Albani, Sahih al- 
Jami’ al-Saghir wa Ziyadatuhu (Al-Maktab al-Islami), vol. 2, p. 1029, #5924 

5 Ibid 

507 Abu ‘Abd Allah Muhammad b. ‘Abd Allah al-Hakim al-Naysaburi, al-Mustadrak ‘ala al-Sahihayn (Beirut: Dar al- 
Kutub al-’IImiyyah; 1st edition, 1411 H) [annotator: Mustafa ‘Abd al-Qadir ‘Ata], vol. 3, p. 131, #4619 

508 Ibid 


In Islam, to hurt someone means to do anything that causes physical or emotional discomfort to 
them. For example, notice what Allah has said here: 
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And the two persons among you who commit it (i.e. fornication), hurt them both.5'° 


This is clearly about physical hurt. Let us compare that with this noble verse: 
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O you who believe! Do not be like those who hurt Musa, but Allah cleared him of that which they 
said, and he was honourable before Allah.5"! 


They made incorrect statements about Musa, ‘alaihi al-salam. Such statements apparently hurt the 
feelings and image of this noble prophet. Therefore, to Allah, they had thereby hurt him. Another 
example is given in this hadith documented by Imam al-Hakim: 
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Muhammad b. Ahmad b. Tamim al-Qantari — Abu Qilabah al-Raqashi — Abu ‘Asim — ‘Abd Allah b. al- 
Mu-mal — Abu Bakr b. ‘Ubayd Allah b. Abi Malikah — his father: 


A Syrian man came and cursed ‘Ali in the presence of Ibn ‘Abbas. So, Ibn ‘Abbas threw pebbles at 
him and said, “O enemy of Allah! You have hurt the Messenger of Allah, peace be upon him. Verily, 
those who hurt Allah and His Messenger, Allah has cursed them in this world, and in the Hereafter, 
and has prepared for them a humiliating torment. If the Messenger of Allah, peace be upon him, had 
been alive, you would have hurt him.”5'2 


503 Nur al-Din ‘Ali b. Abi Bakr al-Haythami, Majma’ al-Zawaid (Beirut: Dar al-Fikr; 1412 H), vol. 9, p. 174, # 14736 
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Al-Hakim declares: 
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This hadith has a sahih chain.5'9 
Imam al-Dhahabi also states: 

Cer 

Sahih?"4 
There is a lot of fawaid in this hadith. Some of them are listed below: 
1. Cursing ‘Ali b. Abi Talib falls under the act of hurting him. 
3. Whoever hurts ‘Ali is an enemy of Allah. 
5. Whoever hurts ‘Ali falls under Qur'an 33:57 


7. ‘Ali b. Abi Talib does not need to be physically present before the hurt is done. As long as the act 
would have hurt him had he been present or would have hurt his name, the crime is completed. 


9. Whatsoever hurts ‘Ali also hurts the Messenger of Allah, and by extension Allah. 
11. Therefore, whoever hurts ‘Ali has hurt Allah and His Messenger. 


There is no doubt that if Amir al-Muminin had been physically present when the Syrian man was 
cursing him, his feelings would have been hurt. Since whatsoever hurts ‘Ali also hurts the Prophet, it 
is then the case that the feelings of the latter too would have been hurt. This is what matters in the 
Sight of Allah. Would the feelings of ‘Ali have been hurt if he were present? If the answer were 
positive, then indeed the treason is committed. 


Ibn ‘Abbas, radhiyallahu ‘anhu, quoted this verse as applying to all cases where ‘Ali has been hurt: 
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Verily, those who hurt Allah and His Messenger, Allah has cursed them in this world, and in the 
Hereafter, and has prepared for them a humiliating torment.5'® 
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This is the case with ‘Ali. Whoever hurts the Prophet has hurt Allah. Therefore, Allah will curse such 
a person in both this world and the next, and will throw him into Hellfire. The same is exactly the 
case with ‘Ali. Whosoever hurts Amir al-Muminin has hurt Allah too. As such, the same punishments 
that apply in the case of the Messenger also apply in the case of the Amir. 


By contrast, if any believer - other than ‘Ali - had been hurt, the applicable laws are different! Our 
Creator states: 
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And those who hurt the believing men and women undeservedly bear on themselves the crime of 
slander and plain sin.5'® 


This verse proves the absolute superiority of Amir al-Muminin over the entire Ummah. If any Muslim 
is hurt — whether physically or emotionally — the first question to ask is: did he deserve the hurt? In 
other words, there are cases when the body or feelings of a believer can be deservedly hurt. In such 
cases, there is no retribution against the person causing the hurt. Even then, where the hurt was 
undeserved, the offender is only guilty of slander and sin. Therefore, the punishment is different from 
what is applicable in the cases of the Messenger of Allah and Amir al-Muminin. Allah has conjoined 
hurt of Himself with hurt of His Messenger with waw al-musharikah — the conjunction of partnership. 
In other words, whatsoever applies for Allah, in any case that He is hurt, also applies for His 
Messenger in any similar circumstance. So, since Allah never deserves to be hurt, then His 
Messenger too is of the same status. By extension, Amir al-Muminin as well can never be justifiably 
hurt. Allah has protected both the Nabi and the Amir from ever deserving to be hurt, either physically 
or emotionally. 
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32. Hadith Al-Ikhtiyar, Examining the Verse of the Cave 


Shaykh Ibn Taymiyyah (d. 728 H) states: 
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Allah says: {If you help him not, for Allah did indeed help him when the disbelievers drove him out, 


the second of two, when they both were in the cave, when he was saying to his companion: “Do not 
fear, surely Allah is with us.”} (9:40) 


This merit never reached absolutely anyone other than Abu Bakr...And superiority is established 
only through exclusive merits, and not through shared qualities... The scholars have said: 
“What has been authentically transmited among the merits of ‘Ali are only shared qualities, which 
others too share with him, as opposed to al-Siddiq, for lots of his merits and most of them are 
exclusive to him, and not shared with him by anyone.”5'” 


In other words, the above verse establishes the superiority of Abu Bakr over all the Sahabah. It 
contains his exclusive merit. Our Shaykh says further: 
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So, it is said that there is no doubt that the merit achieved by Abu Bakr during the Hijrah, none other 
of the Sahabah achieved it, in accordance with the Book, the Sunnah and the consensus (of the 


Sunni scholars). Therefore, this superiority becomes established for him, and not for ‘Umar, 
‘Uthman, ‘Ali or other Sahabah. As such, he was the Imam.°'® 


Our Shaykh’s line of argument goes like this: 
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1. Whichever of the Sahabah had a merit which none other possessed was the best of them. 
3. Such a Sahabi was also the true Imam among them. 


In line with this reasoning, he argues — citing unnamed Sunni scholars as support - that most of Abu 
Bakr’s “merits” were exclusive to him, and none of Amir al-Muminin’s merits was exclusive to him! 
This is very strange though. Throughout this book of ours, we have investigated only 

authentic ahadith on exclusive merits of ‘Ali, ‘alaihi al-salam, in the most authoritative Sunni sources! 
Our esteemed readers can themselves verify this. Moreover, Imam al-Nasai (d. 303 H) authored a 
well-known book — Khasais Amir al-Muminin ‘Ali (The Exclusive Merits of Amir al-Muminin ‘Ali) — in 
which he compiled only Sunni ahadith on the exclusive merits of Imam ‘Ali! No similar book has ever 


been written for Abu Bakr, ‘Umar or ‘Uthman. 


Anyway, Shaykh Ibn Taymiyyah thinks that the Verse of the Cave above contains an exclusive merit 
of Abu Bakr, which establishes his overall superiority and /mamah over the Sahabanh. In our view — 
as we will prove — the verse actually does the direct opposite! It basically exposes Abu Bakr and all 
the Sunni-only “ahadith” about him in very uncomfortable lights. It also totally brings down the Sunni 
creed, leaving it no chance of revival! 


We will begin our analysis by looking first at the full text of the verse: 
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If you help him not, for Allah did indeed help him when the disbelievers drove him out - the second 
of two when they both were in the cave - when he was saying to his companion: “Do not fear, surely 
Allah is with us.” So, Allah sent down His sakinah upon him, and helped him with forces which you 


saw not, and made the word of those who disbelieved the lowermost, while it was the Word of Allah 
that became the uppermost, and Allah is All-Mighty, All-Wise.°'? 


The verse is primarily about the Messenger of Allah, sallallahu ‘alaihi wa alihi. The following points 
can be deduced from it: 


1. The disbelievers drove him out of Makkah. So, he was ordered to migrate to Madinah by Allah. 
3. He was the second of two people, when they both were together in the cave. 


519 Qur’an 9:40 


5. Abu Bakr was the first of the two, as he was the only one present with him in the cave. He has 
also been called the Prophet’s companion. 


7. Abu Bakr exhibited fear. So, the Messenger ordered him not to fear. The meaning of the phrase 
“Allah is with us” will be discussed in detail soon. 


9. Allah ignored Abu Bakr, and sent down His sakinah upon His Prophet alone, and further helped 
him a/one with unseen forces. 


11. Through these actions, Allah made the plan of the disbelievers to fail, and His Own Plan to 
succeed. 


Particular attention must be paid to this part: 
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If you help him not, for Allah did indeed help him when the disbelievers drove him out - the second 
of two when they both were in the cave - and he was saying to his companion 


The expression “the second of two’ is a description of the one who was driven out by the 
disbelievers and helped by Allah. He was thesecond of two people in the cave, and it was he who 
said what he said to his companion. This is so obvious from the text of the verse. Meanwhile, Prof. 
Ibn Yasin, a contemporary Sunni mufassir, also states in support of our proposition under the verse: 
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Al-Tabari records with his sahih chain from Mujahid that he said: “(If you help him not) He 
mentioned what was his affair since He appointed him (on a prophetic mission). Allah says: | do that 


with Him and | am his Helper, and | helped him when he was like that,and he was the second of 
two.°°° 


In very simple terms, the Messenger of Allah was the second of two as we have stated. Abu Bakr 
was the first. Getting this part of the verse straight is extremely crucial to our discussion. This is 
because the alleged “exclusive merit” of Abu Bakr in it is only a widespread Sunni misconception 
that he was the one referred to as “the second of two”! For instance, Imam al-Bukhari (d. 256 H) 
records: 
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Ibrahim b. Musa — Hisham — Ma’mar — al-Zuhri — Anas b. Malik, may Allah be pleased with him: 


| heard ‘Umar's second sermon which he delivered while he was sitting on the pulpit on the day 
following the death of the Prophet, peace be upon him. He testified while Abu Bakr was silent and 
did not say anything. He (‘Umar) said, “I wish that the Messenger of Allah, peace be upon him, had 
outlived all of us. But if Muhammad is dead, Allah nonetheless has kept a light amongst you from 
which you can receive the same guidance as Allah guided Muhammad, peace be upon him, with 
that. And Abu Bakr is the companion of the Messenger of Allah, peace be upon him. He is 
(also) thesecond of two. He is the most entitled person among the Muslims to manage your affairs. 
Therefore get up and swear allegiance to him.”52! 


Imam ‘Abd al-Razzaq (d. 211 H) has recorded the same report with the same chain: 
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‘Abd al-Razzaq — Ma’mar — al-Zuhri — Anas b. Malik: 


... Then ‘Umar said: “... But if Muhammad is dead, Allah nonetheless has kept a light amongst you 
from which you can receive guidance. This is the Book of Allah. So, hold fast to it. You will receive 


521 Abu ‘Abd Allah Muhammad b. Isma’il b. Ibrahim b. Mughirah al-Bukhari al-J’ufi, al-Jami’ al-Sahih al-Mukhtasar 
(Beirut: Dar Ibn Kathir; 3rd edition, 1407 H) [annotator: Dr. Mustafa Dib al-Baghal, vol. 6, p. 2639, # 6793 


the same guidance as Allah guided Muhammad, peace be upon him, with that. Then, Abu Bakr, 
may Allah be merciful to him, is thecompanion of the Messenger of Allah, peace be upon him, 
AND the second of two. He is the most entitled person among mankind to manage your affairs. 
Therefore get up and swear allegiance to him.”522 


Commenting on these reports, al-Hafiz (d. 852 H) states: 
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His statement (Abu Bakr is the companion of the Messenger of Allah, peace be upon him, etc): lbn 

al-Tin said: “He mentioned the companionship first due to its honour. However, since others shared 
it with him (i.e. Abu Bakr), he (‘Umar) conjoined it with what was exclusive to Abu Bakr, and that 
was his being the second of two, and it is the greatest of his merits which entitled him to be 
the khalifah after the Prophet, peace be upon him. This was why he (‘Umar) said: “He is the most 

entitled person among mankind to manage your affairs”.5°3 


It is apparent that the Ahl al-Sunnah, based upon the submissions of ‘Umar and others, consider 
Abu Bakr to have been the one referred to by Allah as “the second of two” in this verse: 
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Leos ol Sgr Oduly ale aren dl J pUb Line alll 0) Ope 
If you help him not, for Allah did indeed help him when the disbelievers drove him out - the second 
of two when they both were in the cave — when he was saying to his companion: “Do not fear, surely 


Allah is with us.” So, Allah sent down His sakinah upon him, and helped him with forces which you 
saw not. 


If the Sunni theory were correct, then the following would be true: 


1. Allah helped Abu Bakr when the disbelievers drove him out. Allah did not help His Messenger. 


522 Abu Bakr ‘Abd al-Razzaq b. Hamam al-Sa’nani, al-Musannaf [annotator: Habib al-Rahman al-A’zamil], vol. 5, pp. 
437-438, #9756 

523 Shihab al-Din Ibn Hajar al-‘Asqalani, Fath al-Bari Sharh Sahih al-Bukhari (Beirut: Dar al-Ma’rifah li al-Taba’ah wa 
al-Nashr; 2nd edition), vol. 13, pp. 179-180 


3. It was Abu Bakr who said to the Prophet “Do not fear, surely Allah is with us”. The Messenger was 
the “companion” of Abu Bakr. 


5. Allah sent down sakinah upon Abu Bakr and helped him with unseen forces. He 
did not send sakinah upon His Prophet and didnot strengthen him with any forces. 


Would a believer ever make any of the above submissions? This is the grand Sunni dilemma! 
The patent Sunni logic is this: 

1. Abu Bakr was the second of two in the cave with the Messenger. 

3. Therefore, he was second in rank only to the Prophet. 


The truth, however, is that Abu Bakr was actually the first of two, while the Messenger of Allah was 
the second! By the Sunni logic, the Prophet was in reality second in rank to Abu Bakr! 


Well, let us agree, for the sake of argument, that Abu Bakr was the one referred to as “the second of 
two” in the Verse of the Cave. In that case, the Messenger was the first of two. By Sunni logic, Abu 
Bakr then is the second highest ranking Muslim in this Ummah, after the Prophet, due to his status in 
that verse. In other words, the first of two is the first in the Ummah; and the second of two is 

the seconain the Ummah. But, does this arrangement really help the Ahl al-Sunnah? The best way 
to find out is through this hadith recorded by Imam al-Bukhari: 


ce CB: SB aie a oy Se atl Ge rll ye Call ge alam We Olin oy dares Le 

SUG AL be SUB Gps) edd ot bi gated Gigs Wt 3 uly ply ale dl Le 
LagsE al dh 

Muhammad b. Sinan — Hamam — Thabit — Anas — Abu Bakr, may Allah be pleased with him: 


| said to the Prophet, peace be upon him, while | was in the cave, “If any of them should look under 
his feet, he would see us.” He said, "O Abu Bakr! What do you think of two, the third of whom is 
Allah?”524 


524 Abu ‘Abd Allah Muhammad b. Isma’il b. Ibrahim b. Mughirah al-Bukhari al-J’ufi, al-Jami’ al-Sahih al-Mukhtasar 
(Beirut: Dar Ibn Kathir; 3rd edition, 1407 H) [annotator: Dr. Mustafa Dib al-Baghal, vol. 3, p. 1337, #3453 


So, the Messenger is first of three, Abu Bakr the second, and Allah the third. By Sunni logic 
therefore, Abu Bakr is superior to Allah?! May Allah forgive us and save us from such blasphemies. 
The above question of the Prophet was picked from this verse: 
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Have you not seen that Allah knows whatsoever is in the heavens and whatsoever is on the 


earth? There is no private conversation of three, except He is their fourth, nor five except He 
is their sixth, nor of less than that or more, except He is with them wherever they may be.°*° 


Let us connect everything now. First, we have the verse: 


line all O} Opa Yael) Sod 3 


When he was saying to his companion: “Do not fear, surely Allah is WITH US.” 


Then the hadith: 


LoglE a edly SO LIL Gb be Jus 
He said, “O Abu Bakr! What do you think of two, the third of whom is Allah?” 


Both sentences are then connected by Allah Himself: 
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There is no private conversation of three, except He is their fourth, nor five except He is their 
sixth, nor of less than that or more, except He is WITH THEM wherever they may be.*° 


It is obvious. Allah was with His Prophet and Abu Bakr, only in the sense that He was present with 
them both in the cave. He was with them solely on account of His being their third. However, this 
was no merit at all, much less an exclusive achievement! Allah is similarly present with every single 
individual, or any number of individuals, staying secretly anywhere. As such, He is present with even 
pagans and criminals whenever they plot their disbelief and evil deeds! 


525 Qur’an 58:7 
526 Qur’an 58:7 


Here, we get to the most serious aspect of the Verse of the Cave. The first undeniable fact, at this 
stage, is that Allah ignored Abu Bakr and did not help him, even though there were two of them 
together in the cave: 


BS Baa SL edd GE Ng AS cyl! dee ei 51 al ones Lid og ne YI 
If you help him not, for Allah did indeed help him when the disbelievers drove him out - the second 
of two when they both were in the cave. 


We ask: why? Allah has made a promise in His Book: 
O you who believe! If you help Allah, He will help you.5?” 


So, was Abu Bakr a believer? Was he helping the Cause of Allah with his Hijrah? If the answers to 
both questions were “yes”, then why did Allah refuse to help him? Or, is it that Abu Bakr actually 
needed no help? In that case, why was he hiding with the Prophet in the cave? The fact that Allah 
ignored Abu Bakr and did not help him raises red flags concerning his iman and his real intentions 
with his migration. 


Allah provided two kinds of help in the cave: 
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So, Allah sent down His sakinah upon him, and helped him with forces which you saw not. 


Al-Hafiz lbn Kathir (d. 774 H) comments: 
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{So, Allah sent down His sakinah upon him}: meaning, (He sent down) His assistance and help upon 


him, that his, upon the Messenger according to the more popular of two views... This is why He said: 
{and helped him with forces which you saw not}, that is, the angels.57° 


When this verse was revealed — about ten years after the incident — some (if not all) of the 
disbelievers who wanted to kill the Prophet that day had become Muslims. So, the phrase “which 
you saw not” was apparently directed at them. Allah sent His sakinah upon His Messenger, and 


527 Qur’an 47:7 
528 Abu al-Fida Isma’il b. ‘Umar b. Kathir al-Qurshi al-Dimashgi, Tafsir al-Qur’an al-‘Azim (Dar al-Taybah li al-Nashr 
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further helped him with unseen forces, namely the angels. Abu Bakr was ignored. The foundational 
fact to note aboutsakinah is that it is revealed into the heart: 


prgilos! ae Glo! I93!djd cuiegoll gid b AS! Spi Ul ga 
He it is Who sent down sakinah into the hearts of the believers, that they may grow more in 
faith (iman) along with their (present) faith (iman).57° 


The following points are clear from the verse: 
1. Sakinah is revealed into the heart. 
3. It only strengthens the already existing iman (faith) in the heart. 


5. As such, it never enters a heart with no iman (faith), since there would be nothing for it to 
strengthen. 


In particular, before Allah sends down sakinah to any heart, He first looks at what is inside it to 
find iman: 


Gels ARS! Jib egegld ble glad Breil) Coed Shigmly 3! ceiegell Ge dl oo sil 
Indeed, Allah was pleased with the believers when they gave theirba’yah to you (O Muhammad) 


under the tree. He knew what was in their hearts. Therefore, He sent down sakinah upon 
them.*°° 


The question is: why did Allah send down sakinah into the heart of His Prophet alone, despite the 
presence of Abu Bakr with him? In similar cases, He had equally revealed it to whichever believer 
was with him: 


god ty Al gue y gs bern Sew aN! Jp 
So, Allah sent down His sakinah upon His Messenger and upon the believers.°*' 


And: 
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523 Qur’an 48:4 
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531 Qur’an 48:26 


Then Allah sent down His sakinah upon His Messenger and upon the believers, and sent down 
forces which you saw not.5?2 


So, why did He exclude Abu Bakr in the cave? It is obvious that He checked the latter’s heart, 
alongside that of His Prophet. Then, He decided to send His sakinah to His Messenger only. We 
again ask our Sunni brothers: why? According to the Ahl al-Sunnah, Abu Bakr was the sayyid of 
believers. If that were true, then his iman would be the greatest among the Sahabah. In that case, 
Allah would certainly have blessed him with His sakinah as He did with His Messenger. But, He did 
not! We ask once more: why would Allah refuse to sendsakinah into a heart filled with strong, 
undiluted iman? Looking at everything, the only logical explanation is that Allah looked at the heart of 
Abu Bakr and found no iman there. Therefore, He decided to send down His sakinah upon His 
Prophet alone. 


Expectedly, Shaykh lbn Taymiyyah feels severely troubled by this conclusion: 


Sb peleng dale dl chee dl Sguy che A Soll Spi] Sd Ger OTA O) cadt sl Ud taly 
Aus ei ai Vy aregell le YW yeregell ane 

YW US SIs od fe AS pcg Boutnce arolge d GUS 55 ail pay Ma OF Yogi Cl pv 

Led Ui} agd b Spl gee ely ceinfall gle LS Ip] 5 By cur Lead 

4 ctl Bg eingell gb 3 AS Spi CUlga Sb SL csi Bg Lge bed LU 


Sj gpl bbe poled Specs! Cord Higaily 31 geingell 6 dll coy Ad) alydy A 
18 ceil Bg wegule de Kd! 


As for the statement of the Rafidhi that “the Qur'an, whenever it mentions the descent 
of sakinah upon the Messenger of Allah, peace be upon him, always conjoined the believers with 
him, except in this one place (i.e. in the cave), and there is no disgrace worse than it.” 


The first answer is that this one (i.e. the Rafidhi) hallucinates that it (i.e. the Qur’an) mentions that 
(i.e. the descent of sakinah upon the Prophet and the believers together) as having occurred at 
several places. But this is not so. Rather, it has not mentioned that except in the story of Hunayn... It 
has (also) mentioned the descent ofsakinah upon the believers and the Messenger was not included 
with them in His Statement {Verily, We have given you [O Muhammad] a manifest victory} (48:1) 
until His Statement {He it is Who sent down sakinah into the hearts of the believers} (48:4) and His 
Statement {Indeed, Allah was pleased with the believers when they gave their ba’yah to you [O 


532 Qur’an 9:26 


Muhammad] under the tree. He knew what was in their hearts, and He sent down sakinah upon 
them} (48:18)589 


First and foremost, the Rafidhi did not claim that sakinah was revealed upon the Prophet and the 
believers together at several places. His statement is very clear: 
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As for the statement of the Rafidhi that “the Qur’an, whenever it mentions the descent 


of sakinah upon the Messenger of Allah, peace be upon him, always conjoined the believers 
with him, except in this one place (i.e. in the cave), and there is no disgrace worse than it. 


To refute him, our Shaykh only has to show us a single place in the Qur'an where Allah has revealed 
His sakinah upon His Prophet alone, without joining the believers with him. The truth is: the Rafidhi 
was correct! The only instance where sakinah descended upon the Messenger alone was during his 
stay in the cave with Abu Bakr. That indeed is a severe slur on the latter. 


Secondly, our Shaykh’s claim that sakinah descended upon the Prophet and the believers together 
only at Hunayn (8 H), and at no other place, is equally untrue! The same thing occurred at al- 
Hudaybiyyah (6 H) too: 
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When those who disbelieve had put in their hearts pride and haughtiness, the pride and haughtiness 
of Jahiliyyah, then Allah sent down His sakinah upon His Messenger and upon the believers, 
and made them stick to the Word of Piety, and they were well entitled to it and worthy of it. And Allah 


is the All-Knower of everything. Indeed Allah shall fulfil the true vision which He showed to His 
Messenger. Certainly you shall enter the Masjid al-Haram (in Makkah), insha Allah, secure, (Some) 


533 Abu al-‘Abbas Ahmad b. ‘Abd al-Halim b. Taymiyyah al-Harrani, Minhaj al-Sunnah al-Nabawiyyah (Muasassat 
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having your heads shaved, and (some) having your hair cut short, having no fear. He knew what you 
knew not, and He granted besides that a near victory.5*4 


This was two years before Hunayn, when the unbelievers — who were still in control of Makkah — 
arrogantly prevented the Messenger and the believers from performing Hajj there. Instead, the 
Muslims, headed by the Prophet, entered into a peace agreement with the pagan Makkans, granting 
the latter lots of concessions. Allah then promised the believers of a near conquest of Makkah. It 
happened soon thereafter, in a bloodless manner. 


In the light of the above fact, the fallacy of this submission of Shaykh Ibn Taymiyyah also comes to 
the fore: 
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It has (also) mentioned the descent of sakinah upon the believers and the Messenger was not 
included with them in His Statement {Verily, We have given you [O Muhammad] a manifest victory} 
(48:1) until His Statement {He it is Who sent down sakinah into the hearts of the believers} (48:4) 
and His Statement {Indeed, Allah was pleased with the believers when they gave their ba’yah to you 
[O Muhammad] under the tree. He knew what was in their hearts, and He sent down sakinah upon 
them} (48:18) 


All of those verses were revealed about al-Hudaybiyyah! Allah mentions His revelation of sakinah, 
on that occasion, upon His Prophet only once, and mentions its descent upon the believers on the 
same occasion thrice — all of them in the same Surah which was specifically sent down about 

that singular event. Yet, the bottomline remains that the sakinah came upon the Messenger and the 
believers together at Hudaybiyyah! 


Shaykh lbn Taymiyyah’s lowly attempt to wreck the verses out of context and to impose a 
misleading tag upon them does not augur well for his image as a scholar. The truth remains: 
wheneversakinah descended upon the Prophet, it always also descended upon all believers with 
him, excluding only the hypocrites and the pagans. Moreover, Allah never excluded His Messenger 
from Hissakinah while sending it upon the believers present with him. 


534 Qur’an 48:26-27 


This takes us back to the beginning. Why did Allah exclude Abu Bakr from His sakinah, even though 
he was with His Prophet? 


Having failed woefully in his “first answer”, our Shaykh attempts a second: 
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It is said, secondly: people disagree on exactly who was intended with His statement {So Allah sent 
down His sakinah upon him) inSurah al-Tawbah (9), verse 40 [i.e. the Verse of the Cave]. Some of 
them say that it refers to the Prophet, peace be upon him, and some of them say it refers to Abu 
Bakr, because he was the last mentioned character before the statement, and because he needed 
the descent of sakinah. Therefore, He sent down sakinah upon him as He sent it down upon the 
believers who gave the ba’yah under the tree. And the Prophet, peace be upon him, did not need it 
in this condition, due to his perfect calm, as opposed to its descent on the Day of Hunayn, for he was 
then (i.e. at Hunayn) in need of it due to the flight of the majority of his Sahabah (from the 
battlefield), and the approach of the enemy troops, and his drive with his female mule towards the 
enemy troops.°%5 


This one is even far worse! To begin with, suggesting that thesakinah descended upon Abu Bakr in 
the Verse of the Cave, and not the Prophet, is high blasphemy. Let us have a renewed look at the 
verse: 
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If you help him not, for Allah did indeed help him when the disbelievers drove him out - the second 
of two when they both were in the cave — when he was saying to his companion: “Do not fear, surely 
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Allah is with us.” So, Allah sent down His sakinah upon him,and helped him with forces which you 
saw not. 


For Allah’s sake, why would He help Abu Bakr with angels, at the expense of His Messenger?! 
Besides, is the verse not clear enough about who was helped? The world is strange, indeed. The 
context of the verse has perfectly removed any need for any grammatical acrobatics in 
understanding its meaning. What our Shaykh suggests only applies where there is ambiguity in the 
statement. There is none here. Anyway, as stated by al-Hafiz lbn Kathir, the majority of Sunni 
scholars agree with the apparent teaching of the verse: 
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{So, Allah sent down His sakinah upon him}: meaning, (He sent down) His assistance and help upon 
him, that his, upon the Messenger according to the more popular of two views.°%6 


Our Shaykh also suggests that sakinah is revealed to remove fear and restore calm, a submission 
completely contradictory to the Qur'an: 


argiler! ae Ula! I93!djd cpiedoll gid b AS! Spi Ul ga 
He it is Who sent down sakinah into the hearts of the believers, THAT THEY MAY GROW 
MORE IN FAITH (/MAN) along with their (present) faith (iman).5°” 


It is not about fear. It is about iman. Since growth in iman is needed in both periods of calm and 
unrest, then the foundation of Shaykh Ibn Taymiyyah’s second “answer” collapses at this point. 
Besides, the Messenger of Allah was perfectly calm at al-Hudaybiyyah, as our Shaykh himself 
confesses. Yet, Allah sent down His sakinah upon him. Interestingly, the believers were also calm 
then, and He still sent down His sakinah upon them! Where has our Shaykh got his idea that the 
Prophet did not need sakinah at al-Hudaybiyyah or in the cave? Is he accusing Allah of doing 
needless things, by sending down His sakinah upon His Messenger when the latter did not need it? 
This reveals the extent to which some people can go to blaspheme Allah and His Prophet just to 
uplift Abu Bakr! 


Shaykh lbn Taymiyyah now moves to his final “answer”: 
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It is said upon this: when he said to his companion, “Allah is with us”, the Prophet, peace be upon 
him, was the leader while Abu Bakr was the follower and was his companion, and Allah was with 
them both. So when sakinah and help got to the leader in this circumstance, it also got to the 
follower in the same circumstance. This is because he was a companion and a sticking follower, and 
there was no need here to mention Abu Bakr here, due to the perfect connection and 
companionship, which necessitated his benefitting in the help along with the Prophet, peace be upon 
him.538 


Put in clearer words, Abu Bakr was a necessary beneficiary of Allah’s Help to His Messenger. So, 
the Qur’an sees no need to mention the former’s name again. Well, it might truly be said that Abu 
Bakr also benefitted from Allah’s provision of security to His Prophet. However, the same cannot be 
said about His sakinah, which has to do only with the growth of iman in the heart: 


pgiler! ae Ula! Itdjd cuiegoll gid b AS! Spi cll gan 
He it is Who sent down sakinah into the hearts of the believers, THAT THEY MAY GROW 
MORE IN FAITH (/MAN) along with their (present) faith (iman).5°9 


It would be very illogical to claim that a growth in iman by the Messenger of Allah somehow also 
means a similar situation for Abu Bakr. This is why, at al-Hudaybiyyah, despite that the believers 
among the Sahabah present there were also “companions” and “sticking followers” of the Prophet, 
Allah still saw the need to separately send down sakinah upon them: 


cattpel leg gay cle ar Sew al Jil 


So, Allah sent down His sakinah upon His Messenger and upon the believers.°“° 


Interestingly, the believing Sahabah at al-Hudaybiyyah — along with the Prophet - were in perfect 
calm, and not in fear. Nonetheless, Allah revealed His sakinah upon them. This further debunks the 
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notion of Shaykh lbn Taymiyyah that sakinah is sent down only to remove fears in precarious 
situations. How would he explain what Allah did at al-Hudaybiyyah? On the other hand, Abu Bakr 
displayed demeaning levels of fear in the cave: 


Lins all Of Opa Yael) Sod 3 


When he was saying to his companion: “Do not fear, surely Allah is with us.” 


He did not say it once! He was repeatedly saying it to him. The meaning would have been different if 
Allah had said “while he was saying....” or “when he said....”. Abu Bakr, apparently, did not have 
sufficient belief in the words of the Messenger of Allah. This was why he did not calm down even 
though the Prophet had assured him of Allah’s Presence. Allah was certainly aware of their situation, 
and would surely help them both if He found iman and sincerity in their hearts. But, even after 
repeated assurances by the Messenger of Allah, Abu Bakr was still in fear. 


What exactly did he doubt? The presence of Allah with them? The existence of Allah? 

The nubuwwah of Muhammad? His own imanand sincerity? Is there really any justification for Abu 
Bakr’s failure to believe the Prophet? That was thirteen years after he supposedly accepted Islam! 
Since he was like that after so many years, what guarantees were there that he became better 
during the ten, more prosperous and more politicized years of the Madinan era? How could he even 
have doubted at all a single letter uttered by the Messenger if he really was a believer? No wonder, 
when Allah looked into Abu Bakr’s heart during his stay in the cave, He refused to send down 

His sakinah upon him. 


33. Hadith Al-Ikhtiyar, ‘Ali: The True Second Of Two 


In the cave, the Messenger of Allah, sallallahu ‘alaihi wa alihi,repeatedly assured Abu Bakr of Allah’s 
Presence. But it did not work: 
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When he was saying to his companion: “Do not fear, surely Allah is with us.” 


Al-Hafiz lbn Kathir (d. 774 H) comments about this verse: 


Arles dide de Ul wee c pe CAghi gh Amaral Andy 9S prod wr lol Bangi! ale 
ad cy UI eS gor > cn! rant )) err ali! GG yogi ye re) Loxld (Adl>3 us! oy KS us! 
idl pale mee welt elles vl CP ae Ai ie) gl fend Aa hoS | g>ei \ sepa 
ui" : J ghey anid 9 bind alwg Als alll he cso! box? coal wee are! Ale were) 
"LogSU A cdl LE bs Oh 
During the year of the Hijrah, the pagans tried to kill, imprison or expel him (i.e the Prophet). So, he 

escaped with his friend and companion, Abu Bakr b. Abi Quhafah, to the Thawr Cave. They 
remained in there for three days. So the scouts who were sent in their pursuit returned, and they 
proceeded to Madinah. (While in the cave), Abu Bakr, may Allah be pleased with him, was afraid 


that they might be discovered by someone, that some harm might come to the Messenger, peace be 
upon him, from them. 


Therefore, the Prophet, peace be upon him, kept reassuring him and strengthening his 
resolve, saying, “O Abu Bakr! What do you think of two, the third of whom is Allah?”54 


Apparently, one word was not enough for Abu Bakr. When the Prophet mentioned the presence of 
Allah the first time, he obviously noticed that his companion was not convinced. So, he kept 
repeating it, telling him not to fear. The Sunni argument is that Abu Bakr only had great, 
uncontrollable fears for the life and safety of the Messenger of Allah. Well, there is nothing in the 
verse or hadithremotely suggesting that. 


By contrast, the words of the Prophet, “Allah is with us”, suggest that Abu Bakr’s fears were about 
both of them together in the cave. Otherwise, he would have said, “Allah is with me’, placing the 


541 Abu al-Fida Ismail b. ‘Umar b. Kathir al-Qurshi al-Dimashgi, Tafsir al-Qur’an al-‘Azim (Dar al-Taybah li al-Nashr 
wa al-Tawzi’; 2nd edition, 1420 H) [annotator: Sami b. Muhammad Salamah], vol. 4, p. 155 


emphasis upon himself. Abu Bakr’s fears about the Prophet could also have actually been self- 
serving! Their fates were interconnected in that dire situation. If the Messenger fell into any danger, 
Abu Bakr was sure to have a good taste of it too. So, he wanted the Prophet safe, so that he too 
could be safe. 


What support our contention — that Abu Bakr did not really care about the Prophet's life — are his 
latter actions on the battlefields. For instance, he abandoned the Messenger of Allah to the mercy of 
the pagans on different days of battle, and fled away, again and again, with his life from jihad. Imam 
Muslim (d. 261 H) records: 
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Muhammad b. Abi Bakr al-Mugaddami, Hamid b. ‘Umar al-Bakrawi and Muhammad b. ‘Abd al-A’la — 


al-Mu’tamar (and he is Ibn Sulayman) — father — Abu ‘Uthman: 


“None remained with the Messenger of Allah, peace be upon him, on some of the days in which 
the Messenger of Allah, peace be upon him, was fighting apart from Talhah and Sa’d. They both 
(i.e. Talhah and Sa’d) narrated that to me.”542 


On several expeditions of the Prophet, Abu Bakr, ‘Umar and ‘Uthman fled and escaped from battle! 
They ran way, and did not look back, knowing fully well that their actions could get the Prophet killed, 
injured or imprisoned. 


In any case, what matters to our discussion in this chapter is that Abu Bakr doubted the assurances 
of the Messenger of Allah while they both were in danger, in the cave. He was unconvinced by them. 
Therefore, when Allah sent down His sakinah, He excluded him. The same thing happened with 
‘Umar later on the Day of al-Hudaybiyyah. Imam Ibn Hibban (d. 354 H) records his own words 
concerning what he did on that day: 
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542 Abu al-Husayn Muslim b. al-Hajjaj al-Qushayri al-Naysaburi, Sahih Muslim (Beirut: Dar lhya al-Turath al-‘Arabi) 
[annotator: Muhammad Fuad ‘Abd al-Bagqi], vol. 4, p. 1879, # 2414 (47) 


So, ‘Umar b. al-Khattab, may Allah be pleased with him, said (about the Day of al-Hudaybiyyah): “By 
Allah! | never doubted since | accepted Islam EXCEPT on that day. So, | went to the Prophet, 
peace be upon him, and said, ‘Are you not truly the Messenger of Allah?’”5*° 


‘Allamah al-Albani (d. 1420 H) comments: 


Cee 
Sahih>4 
Moreover, Shaykh al-Arnaut agrees: 


It is a sahih hadith®* 


He doubted the nubuwwah of Muhammad on that day! This removed him from the ranks of 
believers. So, when Allah sent down His sakinah, He excluded ‘Umar, and whoever was like him: 
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So, Allah sent down His sakinah upon His Messenger and upon the believers.°“6 


And: 
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He knew what was in their hearts. Therefore, He sent down sakinahupon them.54” 


At this point, it is apposite to quote this verse: 
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°43 Abu Hatim Muhammad b. Hibban b. Ahmad b. Hibban b. Mu’adh b. Ma’bad al-Tamimi al-Darimi al-Busti, Sahih 
Ibn Hibban bi Tartib Ibn Balban (Beirut: Muasassat al-Risalah; 2nd edition, 1414 H) [annotators: Muhammad Nasir 
al-Din al-Albani and Shu’ayb al-Arnaut], vol. 11, p. 216, # 4872 
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The believers are only those who have believed in Allah and His Messenger, and do not doubt 
afterwards, and they do jihad with their wealth and with their lives, for the Cause of Allah. They are 
the truthful ones.548 


Did Abu Bakr and ‘Umar ever doubt Allah or His Messenger after they had accepted Islam? Did Abu 
Bakr and ‘Umar ever shield their lives from jihad by running away? Were they true believers then? 
Can people like them really be the best ones in this Ummah after our Prophet? What about those of 
the Sahabah, like Imam ‘Ali, ‘alaihi al-salam, and perhaps others, who never doubted after their 
acceptance of Islam, and who never fled the battlefield? How could they have been inferior? 


How can a doubter be superior to a firm, unshakable believer? How can someone who escapes with 
his life from jihad be better than someone who completely sold his life to Allan? How can someone 
who abandoned the Messenger of Allah in fatal danger and ran to save his own life be more 
valuable than another who placed his life in the midst of pagan swords so that the Prophet could 
live? 


Most importantly, the Messenger also specifically named the second best of the entirety of this 
Ummah -— during his lifetime — after himself. It is in Hadith al-Ikhtiyar, recorded by Imam al-Tabarani 
(d. 360 H): 
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Muhammad b. Jabat al-Jund Naysaburi AND al-Hasan b. ‘Ali al-Ma’mari — ‘Abd al-Razzaq — Ma’mar 
— Ibn Abi Najih — Mujahid — Ibn ‘Abbas: 


When the Prophet, peace be upon him, married Fatimah to ‘Ali, Fatimah said, “O Messenger of 
Allah! You are marrying me to a poor man who has nothing.” So, the Messenger of Allah, peace be 
upon him, said, “Are you not pleased, O Fatimah, that Allah the Almighty the Most Glorious 


548 Qur’an 49:15 


chose, from the people of the earth, two men: one of them is your father and the other is your 
husband?”549 


Concerning the First Narrator B, ‘Allamah al-Albani states: 
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Al-Hasan b. ‘Ali al-Ma’mari... He is sadug (very truthful), a hafiz (hadith scientist).5°° 


Al-Hafiz (d. 852 H) says something similar: 
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Al-Hasan b. ‘Ali b. Shabib al-Ma’mari: the hafiz (hadith scientist), very knowledgeable and widely 
travelled (in search of knowledge).°>! 


And Imam al-Dhahabi (d. 748 H) corroborates them: 
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Al-Ma’mari: the Imam, the hafiz (hadith scientist), the generous, the pious, the hadith master of 
‘Iraq, Abu ‘Ali al-Hasan b. ‘Ali b. Shabib al-Baghdadi al-Ma’mari.5°? 


Imam al-Hakim (d. 403 H) has equally documented his chain in his Mustadrak: 
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Abu Sa’id Ahmad b. Ya’qub al-Thaqafi — al-Hasan b. ‘Ali al-Ma’mari — Abu Mus’ab al-Zuhri - 
Hisham b. ‘Ammar al-Sulami....5°° 


543 Abu al-Qasim Sulayman b. Ahmad b. Ayub al-Tabarani, Mu’jam al-Kabir (Mosul: Maktabah al-‘Ulum wa al-Hukm; 
2nd edition, 1404 H) [annotator: Hamadi b. ‘Abd al-Majid al-Salafi], vol. 11, p. 93, #11153 

550 Abu ‘Abd al-Rahman Muhammad Nasir al-Din b. al-Hajj Nuh b. Tajati b. Adam al-Ashqudri al-Albani, Silsilah al- 
Ahadith al-Sahihah wa Shayhun min Fighihah wa Fawaidihah (Riyadh: Maktabah al-Mai’arif li al-Nashr wa al-Tawzi’; 
1st edition, 1415 H), vol. 6, pp. 59-60, # 2520 

551 Shihab al-Din Abu al-Fadhl Ahmad b. ‘Ali b. Hajar al-‘Asqalani, Lisan al-Mizan (Beirut: Manshurat Muasassat al- 
A’lami li al-Matbu’at; 2nd edition, 1390 H), vol. 2, p. 221, #975 

552 Shams al-Din Muhammad b. Ahmad b. ‘Uthman al-Dhahabi, Siyar A’lam al-Nubala (Beirut: Muasassat al- 
Risalah;9th edition, 1413 H) [annotators of the thirteenth volume: Shu’ayb al-Arnaut and ‘Ali Abu Zayd], vol. 13, 
pp. 510-511, #254 


Al-Hakim says about the chain: 
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This hadith has a sahih chain.°*4 


And al-Dhahabi corroborates him: 


Cer 


Sahih*°> 
This proves that al-Ma’mari was thigah (trustworthy). 


Al-Hafiz also states about the second narrator: 
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‘Abd al-Razzaq b. Hammam b. Nafi al-Humayri, their freed slave, Abu Bakr al- 
San’ani: Thigah (trustworthy), hafiz (a hadith scientist).5° 


He further says about the third narrator: 
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Ma’mar b. Rashid al-Azdi, their freed slave, Abu ‘Urwah al-Basri, he lived in 
Yemen: Thiqah (trustworthy), thabt (accurate), fadhil (meritorious).°°’ 


The fourth narrator is like him, as confirmed by Imam al-Dhahabi: 
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‘Abd Allah b. Abi Najih al-Makki: the scholar of tafsir. He learnt from Mujahid and ‘Ata and was one 
of the thiqah (trustworthy) Imams.*°° 


553 Abu ‘Abd Allah Muhammad b. ‘Abd Allah al-Hakim al-Naysaburi, al-Mustadrak ‘ala al-Sahihayn (Beirut: Dar al- 
Kutub al-’IImiyyah; 1st edition, 1411 H) [annotator: Mustafa ‘Abd al-Qadir ‘Ata], vol. 2, p. 279, # 3005 
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558 Ahmad b. ‘Ali b. Hajar al-‘Asqalani, Taqrib al-Tahdhib (Beirut: Dar al-Maktabah al-‘IImiyyah; 2nd edition, 1415 H) 
[annotator: Mustafa ‘Abd al-Qadir ‘Ata], vol. 1, p. 599, # 4078 

557 Ibid, vol. 2, p. 202, # 6833 


Al-Hafiz adds: 
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‘Abd Allah b. Abi Najih Yasar al-Makki, Abu Yasar al-Thaqafi, their freed 
slave: Thigah (trustworthy), accused of believing in fatalism, and maybe he practised tadlis.°°° 


There is a probability that he practised fadlis. It is not definite. In any case, his ‘an-‘an reports from 
Mujahid are accepted as sahih. For instance, Imam Muslim records this chain in his Sahih: 
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Hasan b. ‘Ali al-Halwani — Zayd b. al-Habab — Ibrahim b. Nafi’ — ‘Abd Allah b. Abi Najih — 
Mujahid — ‘Aishah, may Allah be pleased with her.°® 


Imam Ahmad b. Hanbal (d. 241 H) also records: 
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‘Abd Allah (b. Ahmad) — my father (Ahmad b. Hanbal) — ‘Abd al-Razzaq — Ma’mar — Ibn Abi Najih — 
Mujahid — ‘Abd al-Rahman b. Abi Layli — Ka’b b. ‘Ujrah.5&" 


And Shaykh al-Arnanut comments: 
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Its chain is sahih upon the standard of the two Shaykhs.*© 


Imam al-Hakim is not left out: 


558 Abu ‘Abd Allah Muhammad b. Ahmad b. ‘Uthman al-Dhahabi, Mizan al-l’tidal fi Naqd al-Rijal (Beirut: Dar al- 
Ma’rifah; 1st edition, 1382 H) [annotator: ‘Ali Muhammad al-Bajawil, vol. 2, p. 515, #4651 

559 Ahmad b. ‘Ali b. Hajar al-‘Asqalani, Taqrib al-Tahdhib (Beirut: Dar al-Maktabah al-‘IImiyyah; 2nd edition, 1415 H) 
[annotator: Mustafa ‘Abd al-Qadir ‘Ata], vol. 1, p. 541, # 3673 

569 Abu al-Husayn Muslim b. al-Hajjaj al-Qushayri al-Naysaburi, Sahih Muslim (Beirut: Dar Ihya al-Turath al-‘Arabi) 
[annotator: Muhammad Fuad ‘Abd al-Bagqi], vol. 2, p. 870, # 1211 (133) 

561 Abu ‘Abd Allah Ahmad b. Hanbal al-Shaybani, Musnad (Cairo: Muasassat Qurtubah) [annotator: Shu’ayb al- 
Arnaut], vol. 4, p. 242, # 18138 

58 Ibid 
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‘Abd al-Rahman b. al-Hasan al-Qadi — Ibrahim b. al-Husayn — Adam b. Abi lyas —- Waraga — Ibn Abi 
Najih — Mujahid — Ibn ‘Abbas, may Allah be pleased with them both.5° 


Al-Hakim states: 
Certs! b yo i TEE Cul Va 
This hadith is sahih upon the standard of the two Shaykhs.*® 
Imam al-Dhahabi concurs: 
phen g Seu! be de 
(Sahih) upon the standard of al-Bukhari and Muslim.5®& 
Imam al-Tirmidhi (d. 279 H) has documented a similar chain: 
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Ibn Abi ‘Umar — Sufyan — Ibn Abi Najih — Mujahid — Abi Ma’mar — Ibn Mas’ud5® 
Al-Tirmidhi says: 
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This hadith is hasan sahih.°®’ 
‘Allamah al-Albani agrees too: 


Gane 


Sahih>? 


563 Abu ‘Abd Allah Muhammad b. ‘Abd Allah al-Hakim al-Naysaburi, al-Mustadrak ‘ala al-Sahihayn (Beirut: Dar al- 
Kutub al-’IImiyyah; 1st edition, 1411 H) [annotator: Mustafa ‘Abd al-Qadir ‘Ata], vol. 2, p. 527, # 3802 
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565 Abu ‘Isa Muhammad b. ‘Isa al-Sulami al-Tirmidhi, al-Jami’ al-Sahih Sunan al-Tirmidhi (Beirut: Dar Ihya al-Turath 
al-‘Arabi) [annotator: Muhammad Nasir al-Din al-Albani], vol. 5, p. 303, # 3138 
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Imam Abu Ya’la (d. 307 H) records as well: 
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he onl oF 
Zuhayr — Yazid b. Harun — Muhammad b. Ishaq — ‘Abd Allah b. Abi Najih — Mujahid — Ibn 
‘Abbas.°°9 


Shaykh Dr. Asad comments: 
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Its chain is sahih®” 


And finally, Imam Ibn Khuzaymah (d. 311 H) has documented this chain in his Sahih too: 
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PLE on! OF 
Al-Fadhl b. Ya’qub al-Hirzi — ‘Abd al-A’la — Muhammad — ‘Abd Allah b. Abi Najih — Mujahid — Ibn 
‘Abbas.°”! 


Shaykh Dr. al-A’zami states: 
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Its chain is sahih.°”2 


At this point, it is needless to prove that Mujahid, the last narrator ofHadith al-ikhtiyar — was 
also thigah (trustworthy). However, we shall still do so, in case there is someone who prefers that. 
Al-Hafiz says about him: 


568 Ibid 

569 Abu Ya’la Ahmad b. ‘Ali b. Muthanna al-Mawsili al-Tamimi, Musnad (Damascus: Dar al-Mamun li al-Turath; 1st 
edition, 1404 H) [annotator: Dr. Husayn Salim Asad], vol. 5, p. 106, # 2718 
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571 Abu Bakr Muhammad b. Ishaq b. Khuzaymah al-Salami al-Naysaburi, Sahih (Beirut: al-Maktab al-Islami; 1390 H) 
[annotators: Muhammad Nasir al-Din al-Albani and Dr. Muhammad Mustafa al-A’zamil], vol. 4, p. 286, # 2897 
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Mujahid b. Jabr, Abu al-Hajjaj al-Makhzumi, their freed slave, al-Makki: Thigah (trustworthy), an 
Imam in tafsir and in (religious) knowledge.>”? 


With this, it becomes absolutely proven that Hadith al-Ikhtiyar issahih. All its narrators 

are thigah (trustworthy), and there is no disconnection whatsoever in the chain. 

The hadith establishes that Allah chose only Muhammad and ‘Ali — in a special selection - out of all 
the people of the earth. It is clear from the text that Allah had not chosen anyone else among them 
before He chose the two. As such, whatever other selections were made by Him, apparently, 
cameafter this first, unique selection. 


The Qur'an makes it absolutely clear that creation and choosing areexclusive divine functions: 
bol we UIS Le jbo clay Ls geouy Ehys 
And your Lord creates whatever He wills, and He chooses. They have no right to choose.9”4 
Among those He chose was His Messenger, Musa: 
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And | have chosen you. So listen to that which is inspired to you.5” 
He equally chose the Israelites: 
ci le whe cle edt wr! Ady 
And We had knowingly chosen them above the worlds.°’6 
The chosen ones, of course, are also the best: 
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And with Us, they are verily from the chosen ones, the best.5”” 


573 Ahmad b. ‘Ali b. Hajar al-‘Asqalani, Taqrib al-Tahdhib (Beirut: Dar al-Maktabah al-‘IImiyyah; 2nd edition, 1415 H) 
[annotator: Mustafa ‘Abd al-Qadir ‘Ata], vol. 2, p. 159, #6501 
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576 Qur’an 44:32 


So, when Allah chose His Messenger and Amir al-Muminin out of all the people of the earth, He was 
basically declaring them both as the best of all. Since Abu Bakr, ‘Umar, and ‘Uthman were alive at 
that time, it is obvious that both Muhammad and ‘Ali were better than them, by Allah’s Own Decree. 
These facts are very uncomfortable to mainstream Sunni teachings, and pose an existential threat to 
Sunni Islam as a whole. 


If the khilafah of Abu Bakr collapses, nothing else can survive from the Sunni madhhab. This is why 
Sunnis generally feel very uneasy about Hadith al-/khtiyar. Perhaps, it is also why ‘Allamah al-Albani 
grades the authentic hadith in this manner: 


Crey 
Mawdu’ (fabricated)>”8 


Fabricated?! By who? By the thigah (trustworthy) narrators?! Then, our ‘Allamah states: 
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It is narrated by Abu Hurayrah, ‘Abd Allah b. ‘Abbas, Abu Ayub al-Ansari, ‘Ali al-Hilali and Ma’qil b. 
Yasar.°”9 


Five Sahabah! That is enough to make it mutawatir by the standards of some Sunni muhadithun! 
What exactly is the problem with our dear ‘Allamah al-Albani? The worst part of it all is that the 
‘Allamah — whether deliberately or by mistake — omits the sanad of al-Ma’mari above in his extensive 
discussion against the authenticity of the hadith! 


This, of course, makes it possible for him to reject it! However, if he had included that sahih chain in 
his analysis, the story would have been far different. It is unclear how the ‘Allamah misses 

that sanadof al-Ma’mari, despite that he has quoted other chains of the samehadith from the 

same Mu/jam al-Kabir of al-Tabarani! In any case, ‘Allamah al-Albani’s verdict upon the hadith is 
based upon incomplete research. As such, it is void. 


Sadly, our ‘Allamah takes things even more disturbing levels — to an all-time low - with this comment 
of his over a chain that has some common names with that of al-Ma’mari: 


577 Qur’an 38:47 
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Even if it is established from him (i.e. ‘Abd al-Razzaq), there is still another defect in it which 


discredits its authenticity. It is thepossibility that this hadith too is one of those things which the 
nephew of Ma’mar inserted into the books of Ma’mar, for he (that nephew) was a Rafidhi.5°° 


Possibility?! Mere conjecture? So, there is no concrete evidence? But even then, no such 
possibility ever exists, to begin with! We will simply round off this chapter with this angry reply of the 
Sunnihadith master, ‘Allamah al-Maghribi: 
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| say: This is complete nonsense! The reason for this is: That nephew of Ma’mar was only an 
imaginary figure. He never existed! Ma’mar was not known to have any brother. How could a son 
exist without a father, apart from ‘Isa, peace be upon him?58! 


589 Ibid, vol. 10, p. 533, # 4898 
581 Abu al-Fadhl ‘Abd Allah b. al-Siddig al-Maghribi, al-Qawl al-Mugni’ fi Radd ‘ala al-Albani al-Mubtadi’, p. 8 
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